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Chapter 1 — X P15

(1) In the days of Achashverosh, this is \’)’ﬁ]@'t\t} RN VINWUNR 2 N (R)
Achashverosh! who reigned from India to  nXPY DY) YIY 1’)15‘1}}] Rl M plohy
Ethiopia,2 over one hundred and twenty-seven NP

provinces,

(2) in those days, when King Achashverosh saton %Y WimNYnNR 1on70 [N2Yd Dpn 0'R2a ()
his royal throne® which was in Shushan the NN WYL YR IMIYN RDI
castle,*

(3) in the third year of his reign, he made a feast 2% NRYN NYY 1HHNY WVIKY mwa ()

for all his officers and servants, the army of ") HPNI9N *TM ©I9 DN YIIY) VIV
Persia and Media, the nobles® and officers of the

1 this is Achashverosh | ¥y9vnx 80 — See Lekach Tov and Ibn Ezra (2nd commentary) that the elaboration comes to
distinguish this Achashverosh from a different person with the same name, the Achashverosh mentioned in Daniel 9:1
who was the father of Darius the Mede. According to them, this Darius ruled before or simultaneously with Cyrus,
when Babylonia was first conquered by Persia-Media, while the Achashverosh of the Megillah, in contrast, reigned
after Cyrus and before Darius the Persian (See Bavli Megillah 11b). As such, the story takes place after the nation was
permitted to return to Israel, but before the Temple was rebuilt in the sixth year of Darius the Persian (Ezra 6:1-14).
Modern scholars, in contrast, date the story later, identifying Achashverosh with Xerxes I who reigned in 486 BCE,
about thirty years after the rebuilding of the Temple. They point to the similar sounding names (especially the spelling
wIvNK in 10:1) and note that during Xerxes' reign there was a royal official named Marduk. In addition, the depiction
of Xerxes by the Greek historian Herodotus matches the Megillah's depiction of Achashverosh. Both were lustful kings
who reigned in Shushan over an empire from India to Ethiopia. [Others identify Achashverosh with Artaxerxes Il who
reigned in 404 BCE. See the Septuagint and Josephus, Antiquities 11:6:1, who both refer to Achashverosh as
Artaxerxes.]

2 from India to Ethiopia | ¥ 49 97nn - These represent the two ends of the Persian empire, India on the east and

Ethiopia on the west.

3 sat on his royal throne | ym5%%n 895 by ...na¥5 - See Rashi and R. Yosef Kara that the phrase indicates that the story
opens after Achashverosh's kingdom had been stabilized. As such, it was only in the third year of his reign that "he sat
on his throne". [Cf. the Targumim to Esther and Esther Rabbah who understand the phrase literally, suggesting that
initially Achashverosh wanted to use Shelomo's throne but was supernaturally prevented from doing so, leading him
to make an imitation throne. This, though, took three years, and so it was only then that "he sat on his throne".]

4 castle | n9%a - See Ibn Ezra who distinguishes between "n7an ywiw" (Shushan the castle) and "y yn" (the city
Shushan), noting that elsewhere in Tanakh "na" refers to a fortified palace complex (see Nechemyah 2:8 and Divrei
HaYamim [ 29:1,19). It might be a loanword from either Akkadian where "birtu" means "castle" or "fort" (CAD,
"birtu") or from Persian, where "baru" means "rampart” or "bulwark” (BDB, "n7>1"). Alternatively: "the capital city”
(Rashbam), but this might be a more modern understanding of the word.

5 nobles | tvan49n - This word appears only in the books of Esther and Daniel and commentators debate whether it is
a loan word from Persian (Rashi, Ibn Ezra) or a Hebrew word (Hoil Moshe). Modern scholars assume the former,
connecting it to the Old Persian "fratama", meaning "first" (BDB, "o nn79"). As such, the word might be equivalent in
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provinces being before him, 2399 NIYTHN

(4) when he displayed the riches of his glorious ~ 9NR) N32Y1 7922 WYY NR NRIN2 (T)
kingdom and the honor® of his splendid majesty, NRXM DIINY D27 o INPITI NIROM
for many days, one hundred and eighty days. oy

(5) And when these days were complete, the king ~ “52% J2n0 nRY NYRN DR INRIYNII (D)
made a feast for all the people who were present =791 %1TanY NPan WIva Dorymn oyn
in Shushan the castle, from great to small,” seven 102 N33 9¥N2 DR NYIY INYN 1OP
days, in the courtyard of the garden of the king's 17['???0
house.8 .

(6) White,® fine cotton,’® and blue, fastened!!  p329%aNa TNR NYOom 212 NN ()

meaning to the term "msYna m¥n) 0avdn" (v.14), referring to important governors (see Rashi). Alternatively: "those
of royal descent" (Ibn Ezra, based on the word's usage in Daniel 1:3), or perhaps: "chariot officers" (Hoil Moshe,
connecting the word to the Hebrew root "on1", to bind, which is used in the context of tying horses to chariots in
Mikhah 1:13).

6 honor | 9 - The word "9" can sustain both the meaning of "honor" and that of "precious objects”, as the parallel
to "ay¥", riches, indicates. Similarly, in the earlier clause, the word "+7125" can mean both "wealth" and "glory” (see its
usage in Bereshit 31:1). In both cases, it is likely that the choice is intentional, as both meanings are implied and
meant to be understood by the reader.

7 from great to small | yop 79 5y1nb - This is a merism (where two words representing extremes are meant to
convey the totality of all that is between them), meant to highlight how all were invited to the feast, noble and

commoner alike, and everyone in between.

8 house | y9*a - This word appears only in Esther, always in the context of the garden. It appears to relate to the word
"m1", house, and might come to highlight that the garden spoken of was close to the palace (R. Yosef Kara).
Alternatively: "inside", as in the phrase "\an1 man” (Rashbam, Ibn Ezra), perhaps suggesting that this was an inner
garden. The word might be related to the Akkadian "bitanu", which can mean "interior" or "inner quarter of a house or
temple" or might refer to a specific building in a palace complex (See CAD, "bitanu"). Cf. Rashi who translates:
"orchard" and the GR"A who suggests: "garden pavilion".

9 white | 90 - The word appears only here and in Esther 8:15 and from context appears to refer to a color or a colored
cloth, likely white. (See Ibn Ezra who points to the similar Aramaic and to the verb "7 0" (Yeshayahu 29:22) which
means to grow pale.) The verse opens without a verb and appears to be a continuation of verse 4, comprising a list of
some of the glories of Achashverosh's kingdom mentioned there (Ibn Ezra).

10 fine cotton curtains | v995 - This word is a hapax legomenon, appearing only in our verse. It might be a loan word
from Persian, originally from Sanskrit, where "karpasa" refers to cotton or fine linen (BDB, "v915"). See Rashbam that
the verse likely refers to some type of curtain that was spread around the courtyard. Alternatively, the word refers to
a color, perhaps green (Rashi, Rashbam, Ibn Ezra, relating it to the green vegetable named "v273" (celery or parsley).
Cf. Bavli Megillah 12a and R. Yosef Kara that "9975" might be composed of two words, "5 v 015", striped pillows.

11 fastened | Wnx - Alternatively: "embroidered” (Rashi, R. Yosef Kara, and Rashbam).

3



with cords of fine linen and purple to silver rods DT INYN YWY *TINPI 902 727935Y 103 IR)
and marble!? pillars; couches of gold and silver :NINDY 9T YYI0oNa NaxT Yy o
upon a floor of alabaster, marble, pearl!3, and

black onyx.14

(7) And he gave them to drink in golden vessels, D)WW D931N DI 20T 2292 MIPYM (1)
vessels of all different types,!> and the royal wine 2PN T2 271 NdYN PN
was in abundance, in accord with the king's

power.16

(8) And the drinking was according to the law;17 217 TP’ 11972 DIR PR NTI NYN) (N)
there was no coercion, for so the king had JWIRTVYIR 11872 NIYYY N2 2990 Yy
instituted, that all the officers of his house!8

should do according to every man's desire.

(9) Also Vashti the queen made a feast for the W) NRYN NNYY N2YRD MY D) (V)
women in the royal house of King Achashverosh. MWINMYNR 7902 IWR NIYHD na

12 marble | ¥ - See Rashbam and Ibn Ezra that this might be a variant of the word "v»v", marble or alabaster (Divrei
HaYamim I 29:2).

13 pearl | 94 - The word "717" in Arabic refers to a pearl, leading some to identify "97" as such (see the Septuagint).

14 alabaster, marble, pearl, and black onyx | m9nv) 91 W) vna - All these terms, besides "wv", do not appear
elsewhere in Tanakh, making them difficult to define. Many commentators suggest that they refer to types of precious
stones, but their exact identities are debated and the translation given here is not definitive. Other possibilities
include porphyry for "vna", mother of pearl for "91", or that each word refers to a marble of a different color. Cf. Rav in
Bavli Megillah 12b who suggests that "v7" and "nqn©" are not names of stones but rather refer to the pattern in which

they were set on the floor.

15 vessels of different types | 093 099n 093 - Literally: "and vessels of different vessels". See Rashi that there was
an assortment of vessels, each different from the other. Alternatively: "changing vessels", with the verse highlighting
how at each stage of the meal, new, fancier utensils were brought, with none needing to be reused (R. Yosef Kara,
Rashbam). Alternatively, the word "p»i¥" here means "unique”; see Bavli Megillah 11b-12a, that Achashverosh had
used the vessels taken from the Beit HaMikdash.

16 jn accord with the king's power | 49190 125 - See Ibn Ezra and R. Yosef Nachmias. Literally: "by the king's hand" but
"hand" is often used metaphorically to connote strength. Alternatively: "in accord with the king's generosity" (see
Metzudat David on Melakhim I 10:13 where the same phrase appears), or: "by the king's directive" (Rashbam,
pointing to Shemuel II 14:19).

17 according to the law | n15 - This word appears only in the later books of Tanakh and is likely a loan word from
Persian where "data" means law or decree (See Shadal on Devarim 33:2 regarding the word "n7 wx" and BDB, "n7").

18 all the officers of his house | 993 29 59 - See Yirmeyahu 39:9, 41:1 and Daniel 1:3 where the word "27" refers to a
chief officer or captain. In Akkadian the similar term "rab biti" refers to administrators in charge of households (CAD,
"rab-bitutu").



(10) On the seventh day, when the king's heart
was merry with wine, he said to Mehuman,
Bizzeta, Charvona, Bigta, Avagta, Zetar, and
Carcas, the seven eunuchs!® who served King
Achashverosh,

(11) to bring Vashti the queen before the king in
the royal crown, to show the people and the
officers her beauty, for she was beautiful.

(12) But Queen Vashti refused to come at the
king's word conveyed by the eunuchs; and the
king was very angry, and his wrath burned
within him.

(13) The king said to the wise men who knew the
times,20 for so was the king's custom to consult
with?! all who knew law and judgment,

(14) and those close to him were Carshena,
Shetar, Admata, Tarshish, Meres, Marsena, and
Memukhan, the seven officers of Persia and

JRR 172 P07 2902 YYD D2 ()
29T DMIYND DDMPD NYIY 0372
MINYDR TR0

1200 0397 NIND ORYTNR NI (R)
TR DMYD DRYD Nik0? mpn o3
RN RN NI MY

7290 9272 'RI22 OHY navnRn Rnm (D)
NN TRN 7790 98PN DDMPD T2 YR
:'1; n]}g;

1272 DREYR PT RINY TR0 RN ()

T NT YT 9% 1290 13T

ROPTR NY RIYID VIR 29 ()
079 1719 nPIY 12101 RIDIN OIP YYD
afall

nURY DY TR e RN
Media, those who saw the king's face?? and sat :MaYna

first23 in the kingdom,

19 eunuchs | 0*9*99n - The word might relate to the verb "v1v", to cut. Alternatively, "©>19" might be a loan word
from Akkadian, where "Sa rési" can refer to a eunuch, but also to any royal official (CAD, "resu”, in "sa resi"). Shadal
(Bereshit 37:26) suggests that the term might have originally referred only to eunuchs, but since many of the royal
officers were eunuchs, it was later adopted for all. In the book of Esther, where the officials referred to as "o*v»v" are

often those who interact with women specifically, it is likely that the term refers to actual eunuchs.

20 who knew the times | o'nyn s>y - This might refer to astrologers (Ibn Ezra, Ralbag) or to historians and
chroniclers who were familiar with past history and could apply that knowledge to the present (Ibn Ezra).
Alternatively, it simply refers to wise men who were able to advise according to the circumstances of the time
(Rashbam, pointing to the similar term in Divrei HaYamim [ 12:33, Hoil Moshe).

21 so was the king's custom to consult with | 395 45199 93493 *2 - The words "to consult” are not in the Hebrew, but
see Rashi, R. Yosef Kara, and Rashbam, that this is the implication of the text..

22 saw the king's face | 4990 %9 >x - This might imply that these officers had direct or constant access to the king,
while the majority of people needed to first be called and invited (see Esther 4:11).

23 sat first | mwn4 o*aYdn - This might mean that they were senior officers, serving in the kingdom from the very

beginning (Malbim), or that, due to their importance, they would sit in the first row before the king (Rashi, Rashbam).
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(15) "According to law, what shall we do to
Queen Vashti, since she has not done the bidding
of King Achashverosh conveyed by the eunuchs?"

(16) Memukhan answered before the king and
the officers, "Not against the king alone has
Vashti the queen sinned, but also against all the
officers and all the peoples that are in all the
provinces of King Achashverosh.

(17) For the queen's word will go out to all the
women, causing them to view their husbands
with contempt,?# saying, 'King Achashverosh said
to bring Vashti the queen before him, but she did
not come.’'

(18) And this day, the noble woman of Persia and
Media who heard the queen's word will say
likewise?2> to all the king's officers, and there will
be more than enough?¢ scorn and anger.

(19) If it pleases the king, let a royal edict go forth
from him, and let it be written among the laws of
Persia and Media, that it not be revoked, that
Vashti not come?” before King Achashverosh, and
that the king give her royal crown?8 to another
that is better than she.

YR 19Y 'RV N2YR2 NIYYH NN NI (V)
T3 UIMYNR 1250 IMRNTIR MNVYNR
abiozploly

a0 9% (omn) [mn] MR (1)

MY DY 1117 TR0y Xy DAem
R DRYNHI IV DYDY ) NPonn
IMYNR 7200 MR

n1any DYIND279Y N2RNTAT XY (1)
VINYNR 7290 DINRI 1003 1007v3
"NDY 17397 N7 OPYTNR RNy DR

TR

M9 NI IN3IPRA AN Dv¥m (M)
om0 MY 959 ndvHN IATIR WNY TR
PRI R

™OYN™MIT RY 2l gopnhy DR (V)

MAY KY) TINIOIY DT AN 1IN
YVIMYNR 1200 7197 'RYI RIANRY YR
:MINN N2V ANIYVIY T2RD 1P ANIYM

24 view their husbands with contempt | y9232¥2 y9°2¥3 mtany — Literally: "to scorn their husbands in their eyes".

25 will say likewise | 73955 - The word "likewise" does not appear in the Hebrew text, but is assumed and added for

clarity. See Rashi that the verse is a "98p X9p»n" (an abbreviated verse).

26 more than enough | 9 - See the anonymous Northern French commentary which understands the term in this

manner. Alternatively: "much" (Rashi), "no end" (Rashbam), or "sufficient” (Ibn Ezra, understanding the full phrase to

mean: "there was sufficient contempt in Vashti's deed to justify the king's anger").

27 not come | N2 NY - See Rashi that this is a euphemism and the connotation is that she was to be killed. Cf. R. Yosef

Kara (and Rashbam similarly) who disputes Rashi's reading, understanding the verse literally, that Vashti was no

longer to come to the king. He notes that if Vashti was killed, what would be the point of emphasizing that the law not

be revoked?

28 her royal crown | Amabm - See Rashbam. More literally: "her royalty"” or "her kingdom", perhaps referring to her

royal estate.



(20) And the king's decree2® which he shall make,
shall be heard throughout his kingdom, though it
is vast,30 and all the wives will give honor to their
husbands, from great to small."

(21) And the words pleased the king and the
officers; and the king did according to the word
of Memukhan.

(22) He sent letters to all the king's provinces, to
each province according to their writing, and to
each people according to their language, that
each man should rule in his own house and speak
according to the language of his people.3!

21 NYYMIYR TR0 DIna Yown ()
M Nm YWD R 131 D Imaon
SORTVY Vi1 12v17

YYN DV ToR0 PP 1370 207 ()
112900 1272 7200

R 7290 MPTROIOR D90 N2vn (12)
VP2 oY1 DYOR) AIN2D NPTM NPIR
PYYs 9271M a3 MY WRDD ninY

9y

Chapter 2 — 2 pd

(1) After these things, when the wrath of King
Achashverosh had abated, he remembered Vashti
and what she had done, and what had been
decreed upon her.

(2) The king's attendants, those who served him,
said, "Let them seek for the king young, beautiful

virgin women.

(3) And let the king appoint officers in all the
provinces of his kingdom, and they will gather

TR0 NN W NPRD DN2TD IR (R)
MMYY-IYR NRY RYINMR 21 YIMUnR
32V NTIYR DR

1202 WPD YIIYR 2807101 NNRA (2)
;RN NI NIYINA NIIY)

imaon Mo TR TR TRIN ()
o8 RN N0 NANTAPIVITR XA

29 decree | oyno - This word appears only here and in Kohelet 8:11. It might be a loan word from Persian where
"patigdma" refers to a command, matter, or edict. It might have made its way into Hebrew via the Aramaic, x99, a
matter, which appears in both Daniel and Ezra (BDB, "oyna").

30 though it is vast | 8*n n24 %5 - See Ibn Ezra and R. Yosef Nachmias that Memukhan is emphasizing the importance
of having the edict heard throughout the entire kingdom, despite its vastness. Alternatively: "for it is vast”, referring
either to the kingdom (Rashbam) or to the magnitude of Vashti's transgression (anonymous Northern French
commentary, Hoil Moshe).

31 speak according to the language of his people | ymy 9992 92 — The implication might be that if the wife spoke a
different language than the husband, he should force her to learn his language (Rashi and see Nechemyah 13:23-24).
Cf. Ralbag who suggests that the decree refers not specifically to language but to any native customs of the husband,
language being but one example. Alternatively, these words are not part of the decree at all, but describe the
messenger who was to publicize the decree in each province in the language spoken there (R. Yosef Kara).
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every young, beautiful virgin woman to Shushan ~ R}3) TOR DWID naHR Nan (WY
the castle, to the house of the women,32 to the 3PN PN DWIN Y 572Hp0 ©170
charge of Hegeh33 the king's eunuch, keeper of
the women, and their ointments34 shall be given3>

to them.

(4) And the young woman who pleases the king ~ §oR1 7297 Y2 20°n IWR "W (1)
shall be queen instead of Vashti." The matter  :13 DY 79PN °1°Y2 9270 10 *NY) NNP
pleased the king, and he did so.

(5) A Judean man36 was in Shushan the castle,3” W1 Nan jWIva 10 TN WR (D)
and his name was Mordechai,?® the son of Yair, DI WR WP YNyt PR? 1209710
the son of Shimi, the son of Kish, a Benjaminite,

32 house of the women | 0’¥3n »3 - In other words, they were to be brought into the harem of the king.
33 Hegeh | 30 - This appears to be the same individual who is later called Hegai (see Esther 2:8 and 15).

34 ointments | y9>p9%9 - The noun appears only once outside of Esther, in Mishlei 20:30. It relates to the verb "pan"

which means to scour or polish.

35 shall be given | yyny - See Rashbam that this is a passive form of the verb. Alternatively: "they will give" (Hoil
Moshe in the name of Shadal. He notes that the verb is in the infinitive (normally translated as "to give"), but he
explains that sometimes if there is a previous verb in the verse, the infinitive that follows might be assumed to take
the same conjugation as the earlier one. For several of many other possible examples of the phenomenon in Esther,
see: "nivwn" in 3:13, "oinn))" in 8:8, "gion)" in 9:1, "Tax)" in 9:6, "Nin" and "nwy)" in 9:17-18.

36 a Judean man | »»n? ¥R - These words do not mean that Mordechai was from the tribe of Yehuda (as the verse
later explicitly says that he was from Binyamin), but only that he had been living in the kingdom of Judea before he
was exiled.

37 in Shushan the castle | n9%an y¥I¥a - See Ibn Ezra that Mordechai had an important position in the government

(see 2:19) and therefore lived in the palace complex.

38 Mordechai | »5219% - The meaning of this name is debated. See Bavli Megillah 10b that the name is an Aramaic
rendering of "117 91", pure myrrh (°>7 > in Aramaic). Alternatively, it is Babylonian in origin, and recalls the name
of the foreign god, Marduk, head of the Babylonian pantheon. The two possibilities have ramifications for how one
views Mordechai's Religious Identity. See: https://alhatorah.org/Mordechai's Religious Identity.
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https://alhatorah.org/Mordechai's_Religious_Identity

(6) who had been exiled3® from Jerusalem, with
the exiles that had been exiled with Yechonyah,
king of Yehuda, whom Nevuchadnetzar, king of
Babylonia, had exiled.

(7) He raised Hadassah, who is Esther,*0 his
uncle's daughter, for she had no father or mother.
And the young woman was shapely and beautiful,
and with the death of her father and her mother,
Mordechai took her to him as a daughter.*!

(8) When the king's word and his law were
heard, and when many young women were
gathered to Shushan the castle, to the charge of
Hegai, Esther was taken to the king's house, to
the charge of Hegai, keeper of the woman.

(9) The young woman pleased him and won his

R NANTDY DYYID NN IUR ()
NN R NPATIR NN Dy NN
1933 720 172

D 1TTN2INDR RN NDTITIR AR 0 (1)
N2I0Y IWPNY 2D DR AR N PR
12 72710 ANRY ARRY DIIR Nip AR

N1y

Yapn N 19907137 ypwna o (n)
R0 TOR DTN WIWHR nia niom
Y N TOR T200 WAHR INOR NpIm

DYIn

7297 TON RPM VYY1 MY am (v)

grace.#2 He hurried*?® to provide her ointments

39 who had been exiled | h9)0 9¥x - It is unclear if the phrase refers back to Mordechai (Bavli Megillah 13a and many
medieval commentators) or to Kish (Hoil Moshe and modern scholars). This is partially dependent on how one dates
the story of Megillat Esther, as discussed in footnote 1. According to those scholars who identify Achashverosh with
Xerxes | (486-465 BCE), if Mordechai was among those exiled with Yechonyah in 597 BCE (eleven years before the
Temple's destruction - see Melakhim 24:15-18), he would have been at least 110 years old during the story. As this
seems unlikely, the Kish option would be preferred. In contrast, according to Bavli Megilla 11b, which has
Achashverosh reign between Cyrus and Darius, if Mordechai was among those exiled, he could potentially be only a bit
over sixty when the story opens and the phrase could refer to Mordechai himself.

40 Hadassah, who is Esther | 4nox 80 n971n - See Hoil Moshe that Hadassah was Esther's Hebrew name, while
Esther was her Persian name. The former is connected to the word v1n, myrtle, while the latter means "star". Others
associate the name Esther with Ishtar, the Babylonian goddess. Cf. Ibn Ezra that Esther is simply the Persian
equivalent of Hadassah. Opinions in Bavli Megillah 13a instead suggest that both names are Hebrew. R. Meir posits
that Esther was her real name, but she was called Hadassah since the righteous are compared to myrtles, while R.
Yehuda claims that Hadassah was her real name, but she was called Esther since she hid (77>non) her identity. Cf. R.
Yosef Kara who suggests that "ne71n" might not be a name at all, but was simply the way young woman were referred
to in Shushan (and would be the equivalent of the word "n9"). The various opinions might relate to how one views
Esther's Identity and whether she had
https: Esther's Religious Identity.

Religious assimilated into Persian society. See:

alhatorah.or

41 as a daughter | nab - Cf. Bavli Megillah 13a who read "ma" as if written "m>2" (a house), a reference to one's wife,
suggesting that Mordechai and Esther were married. See, though, Ibn Ezra and R. Yosef Nachmias who argue against
this reading, pointing out that Achashverosh gathered only virgins, not married women.

42 won his grace | 9% 1on Xym - Literally: "carried grace (or: kindness) before him".
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and her portions and the seven maidens whom
she was entitled to be given to her#* from the
house of the king, and he favored her*> and her
maidens in the house of women.#6

(10) Esther did not tell*” of her people or her
family,#® for Mordechai commanded her not to
tell.

(11) And every day Mordechai would walk before
the courtyard of the women's house to know how
Esther fared and what was to be done to her.

ny npY Ay pprenmR Yhan
man AN NPRID NvIn Yay nr)
TVYIN 12 2307 NRIIVITIRY MIWN 1280

2 ARTIINTIRY ARYTIR TNOR NTIITRY ()
SR YR 9 MY DTN

XN 7297 0NN YITIN DY) DI (R)
M IPOR  DIZYTIR NYTY DWInTIa
12 Y

(12) And when each young woman's turn came to ~ JPR0OR [R322 N1 NP1 91 YNy ()
DY DYIN NI A7 NI Ppn wvinuny
NYY 1R 0 AR 12 ) WTH DY
DRYI1 YN NYY) B0 1pYa DV

:DWIN PN

go to King Achashverosh, after she had been,
according to the law of women, twelve months -
for so were completed the days of their anointing,
six months in oil of myrrh and six months in
perfumes and women's ointments -

WRDD DR TRDOR NRI NI NI ()
TY DOYIN Man ARy RIA2 1Y 10 INRP

(13) so would the young woman come to the
king: all that she said would be given her to take

43 hurried | 9n3% - Though in earlier books of Tanakh, this root means "to be frightened," in Esther, Mishlei, Kohelet,
and Divrei HaYamim, it refers also to "hurrying".

4+ was entitled to be given to her | x99 - The word "nix7" does not appear elsewhere in Tanakh, but in Rabbinic
literature it takes the meaning "proper” or "fitting" (see Ibn Ezra). It stems from the root "nx3" (see), so a more literal
translation might read: "who were seen to be given to her". Alternatively: "to give her the seven worthy (or: chosen)
maidens"”.

45 he favored her | 2907 ...09¥» - The phrase is somewhat difficult and reads literally: "he changed her... for the best",
which might imply that Hegai treated Esther differently (and better) than the other women (Yosef Lekach and see R.
Yosef Kara less explicitly) or that he somehow improved her lot. Thus, Ibn Ezra suggests that he "changed her portions
and maids", while others posit that he bettered her lodgings: "he transferred her to the best quarters" (several

modern translations).
46 in the house of the women | 0*¥3n 53 - The word "in" is assumed by the text (Rashbam, Ibn Ezra).

47 did not tell... | a1n N5 - The text does not share what motivated this silence. For discussion of a range of

possibilities, see: https://alhatorah.org/Why Conceal Esther's Nationality.

48 her family | np129 - See Ibn Ezra that "may" refers to her nationality, and "nn72in" to her tribe or family. Cf. Hoil
Moshe on Esther 8:6, who assumes that the two words are basically synonymous, explaining "n7>m" to mean: "the
nation to which one is born". Elsewhere some have translated the word as "place of birth", but as the verses imply that
Esther was born in Persia, it would be odd that she was supposed to hide this.
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with her from the women's house to the house of
the king.

(14) In the evening she would come and in the
morning she would return to the second?*®
women's house, to the charge of Shashgaz, the
king's eunuch, keeper of the concubines. She
would not come again to the king unless the king
desired her and she was called by name.

(15) And when the turn of Esther, daughter of
Avichayil, the uncle of Mordechai, whom he had
taken to him as a daughter, came to come to the
king, she did not request anything except that
which Hegai the king's eunuch, keeper of the
women, said. And Esther won favor>0 in the eyes
of all who saw her.

(16) Esther was taken to King Achashverosh, to
his royal house, in the tenth month, which is the
month of Tevet, in the seventh year of his reign.

(17) The king loved Esther more than all the
women, and she won favor and grace before him
more than all the virgins, and he set the royal
crown upon her head, and made her queen
instead of Vashti.

(18) The king made a great feast for all his
officers and servants, the feast of Esther, and he
made a release>! for all the provinces and gave
gifts in accord with the king's power.>2

700 13

HR NIY XD A2 DR R0 1273 (M)
1200 0NV YYY TOR MY DYIN M3
D I9NIOR TV RIANNKRY DWIAN Y

‘DY RPN 1280 N2 PANTDR

DTIP TT PMIRNI INORIN YN (V)

YRR XY TRNOR RI22 N7 1N YU

TPRNOMD )N IPRP YRR DR 7D 12T
92 PY3 1N NRPIINDR DM DY P
o

o8 WIMYDR ToR00R INOR NRZm (TV)
nayY YIHTRIN MPYYHN YWIN2 imavn ma
Hnon? Yaymva

DVITYIN IPORTIR  Topn 2NN (1)
DY NN 197 TOM INTRYM
DIV NNA 127707 AYRIZMIZNTINY

MY Y npun T2hn wyh (M)
™YY M0 IPOR NPYn NR VTN

:7790 T2 NRYN 1PN NYY

49 second | "YW - See Rashbam that there were two harems, one for the virgins and the other for concubines.

Alternatively: "a second time" (Ibn Ezra).

50 won favor | yn nxws - This seems to be somewhat equivalent to the much more prevalent idiom "y x$n" (found

favor). The formulations "yn xwv3" and "Ton xwy" appear only in Esther.

51release | nhyn — Most commentators understand this to refer to a reduction in taxes. Alternatively, it might refer to

a holiday from work (Ralbag).

52 in accord with the king's power | 72%9 925 - See the note on Esther 1:7.
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(19) When the virgins were gathered a second 2V ’271M MY m»na yapna (0)
time,>3 Mordechai was sitting at the king's gate. SPRNMYYa

(20) Esther would not tell of her family and her ~ PRYMRY ‘ART?IN NTIN IPOR PR (D)
people, as Mordechai had commanded her. And "gsz INRNDNRY ITIN PPY MY UKD
Esther did Mordechai's bidding as she had when PR NMINRL NN YR NYY INOR
she was raised with him.

(21) In those days, while Mordechai was sitting ~ J2007YWY3 1Y) 27101 DN DR (RD)
at the Kking's gate, Bigtan and Teresh, two  MpWwn 7790 *OMOMY VI 12 j3p
eunuchs of the king, from those who guarded the WNYNR 7292 T NHYH WP qon
door, grew angry and sought to send forth their

hand against King Achashverosh.

(22) The matter became known to Mordechai ~ 9IPDR? T3 ’3TI1Y M12T0 YT (2D)
and he told Queen Esther, and Esther told the DTN DY 5202 INOR INRA N2YNN
king in Mordechai's name.

(23) The matter was investigated and found to be PPy DY 1Y RN 270 YR (09)
so, and both of them were hanged on a post;54 290 219% PN 117 19D ahan
and it was written in the book of chronicles

before the king.

Chapter 3 - 3 p1d

(1) After these things5 King Achashverosh fohn YTy nyRD DMaTH DR (R)

53 a second time | m¥ - According to Rashi, after Esther was chosen as queen, but refused to reveal her full identity,
Achashverosh once again initiated a search for virgin women, hoping to make Esther jealous so she would share her
identity. Alternatively, this "second gathering" refers to the gathering of virgins during which Esther was chosen,
while the first gathering had been years before, when Vashti had been selected (Ibn Ezra). Cf. Rashbam who
translates: "when they gathered the virgins [to find] a second".

54 post | v - See Hoil Moshe who suggests that the verse refers to crucifixion and "\y" means a wooden post rather
than a tree. [Crucifixion was a form of capital punishment practiced extensively by the Persians.] Alternatively:

"gallows".

55 After these things | nYxn ©°9210 90X — As a reader tends to assume that the events of one chapter follow those of
another, the term may seem redundant. See Rashbam on Bereshit 22:1 that the phrase serves to connect the content
(rather than the timing) of two events. In our chapter, it highlights the irony of the situation. After Mordechai saves
the king's life, it is Haman, rather than Mordechai, who is promoted. Cf. Bavli Megillah 13b which suggests that the
phrase is underscoring how Hashem set up the cure (Mordechai having saved the king's life), before the plague
(Haman's plot). For further discussion of the term, see: https://alhatorah.org/Literary:Indicators of Achronology.
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promoted Haman the son of Hammedata, the
Agagite, and exalted him, placing his seat above
all the officers>¢ who were with him.

(2) And all the king's servants who were at the
king's gate would kneel and bow>7 to Haman, for
so the king had commanded regarding him;>8 but
Mordechai would not kneel or bow.

(3) The king's servants who were at the king's
Mordechai, "Why are
transgressing the king's command?”

gate said to you

(4) When they said this to him day after day, and
he did not listen to them, they told Haman to see
whether Mordechai's words would stand,>? for he
had told them that he was a Judean.t®

(5) Haman saw that Mordechai would not kneel
or bow to him, and Haman was filled with wrath.

(6) But he viewed it as contemptible to send forth
his hand against Mordechai alone, for they had

MRD RDIATID IPDTIR WUINYNR
DYDY SYn IRPITR DYN RPN
AR TYR

Y12 200 WYIIYR 72100 1200 (3)
DT RN TN 1272 1IN DINIYMm
MNNY? X1 Y127 Ny

TR0 WYIIWR Topn T2y R ()

1200 MY NR 121 NHR Y110 DTINY

DI DY VHR (DINRD) [DINRI] SN (T)
VTRV MIRGY 107 173N DYIYR YV KD
DTN RINIYR DRY TI0D 0ITIN 12T

12 MONDYM Y22 73710 PRV2 107 R (M)
tRN 197 R2AN

72 3727 97N T MW7 viwa 1 ()
TRYDY? 1N YR 72TIN DY IR 12 1T

56 placing his seat above all the officers | ©’9Wh Y5 Yyn NP2 Nx oYM - See R. Yosef Kara, Rashbam, and Ibn Ezra that
this might refer to the physical placement of Haman's chair in the royal palace; the more important one was, the closer
to the king one sat. Alternatively, it is simply a metaphor for how Haman was given authority over the other officers
(Malbim).

57 kneel and bow | onnnYm osy4d - The root "y15" is often mentioned together with "0292", knees, suggesting that it
refers to kneeling (rather than prostrating one's self). This might be a sign of either submission or worship (Hoil
Moshe). For discussion of why Mordechai refused to bow to Haman, see:

https://alhatorah.org/Mordechai's Refusal to Bow.

58 regarding him | 79 - See Rashbam and Ibn Ezra who note that, in context, "i>" means "concerning him" rather than

"to him".

59 whether the words of Mordechai would stand | »2949% 934 y1¥9 - In other words, they wanted to see whether

Mordechai's resolve would hold (Rashbam).

60 he was a Judean | »»n? 890 YN - Alternatively: "he was a Jew". The two possibilities relate to how one understands
Mordechai's refusal to bow; was it motivated by religious or national concerns?
https:
Persian period as a "Jew" might be anachronistic. See also Esther 8:17 and the related verb "o>71nn", which many

[For discussion, see:

alhatorah.org/Mordechai's Refusal to Bow.] However, even if the former is true, referring to someone in the

translate as "became Jews", but might also mean "passed themselves off as Judean".
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told him Mordechai's people, so Haman sought to
destroy all the Judeans®® who were throughout
the kingdom of Achashverosh, the people of
Mordechai.

(7) In the first month, which is the month of
Nisan, in the twelfth year of King Achashverosh,
he cast a pur,%2 which is a lottery, before Haman,
from day to day and from this month to the
twelfth month,®3 which is the month of Adar.

(8) Haman said to King Achashverosh, "There is
one people,®* scattered and divided®> among the
peoples in all the provinces of your kingdom, and
their laws are different from every nation, and

WIMUNR MYy YR DIMMIYIIN
237IP DY

™Y1 191 YIhn 1R wIha ()

RIN M Dran YINYUNR 1onY NIYy Dny
YN WINm ohy | 0im 1n 197 5700
VIR WTPTRIN WY DY

oY MY WIMYUDR ToR2 R mRA ()
mPTR 592 DY) 3 TIAM an Ty
DTN OY9o0 My oipnm apoYn

romIn? MUTR 72921 VY DYR 7700

they do not keep the king's laws.%¢ [t is not
worthwhile®” for the king to leave them.

(9) If it pleases the king, let it be written to  NIYYI DTARY AN’ 230 PPPIHY DR (V)

61 the Judeans | o*1n?n - Alternatively: "the Jews". See note on verse 4.

62 pur | 92 - Ibn Ezra suggests that the word is Persian in origin, leading Tanakh to provide the Hebrew equivalent. It
might stem from the Akkadian "puru”, meaning "stone" or "lot" (BDB, "119").

63 and from this month to the twelfth month | 9y 0y Yvhy ¥1H - See R. Yosef Kara. Alternatively: "and from
month to month [to] the twelfth [month]".

64 one people | 4nx oy - The verse might imply that Haman never revealed to Achashverosh the identity of the people
he wanted destroyed, referring to them only as "one people". For discussion and how this might impact one's
understanding of Achashverosh's deeds throughout the book, see:

https://alhatorah.org/Achashverosh's Shock and Fury.

65 divided | 4991 - See Ibn Ezra that Haman was implying that even within the Jewish nation, the people were divided
one from another, finding each other intolerable. Alternatively: "separated” (Hoil Moshe, presenting Haman as
implying that the nation intentionally set itself apart from others) or "dispersed”, with this word being somewhat
synonymous with "t99n", and Haman emphasizing the danger that the nation presented; being scattered it could
easily sway all those around them to rebel (Ralbag).

66 do not keep the king's laws | oowy 039x 7910 *n7 nx - See Rashi and others that Haman was implying that they did
not pay taxes to the king.

67 it is not worthwhile | n¥ & - Similarly: "there is nothing to be gained" or: "there is no benefit" (Rashbam, Ibn
Ezra, Ralbag).
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annihilate them; and [ will weigh out ten
thousand talents of silver to the workmen,%8 to
bring to the king's treasury."

(10) The king removed his ring from his hand
and gave it to Haman the son of Hammedata, the
Agagite, enemy of the Judeans.

(11) The king said to Haman, "The silver is given
to you, and the nation, to do with it as you see fit."

(12) The king's scribes were called in the first
month, on the thirteenth day; and it was written
according to all that Haman had commanded the
king's satraps,®® the governors of each province,
and the officers of each people, each province
according to its writing and each people
according to its language. It was written in the
name of King Achashverosh and sealed with the

king's ring.

(13) Letters were sent’? by the runners to all the
provinces of the king, to destroy, to kill, and to
annihilate all the Judeans, from young to old, little
ones and women, in one day, the thirteenth of the
twelfth month, which is the month of Adar, and to
plunder their spoils.

NIRYAN PYYITTHY VIPYR D322 DAY
200 TIOR8 Xan?

mIN 1T YpR YIOIR 1P 700 ()
TDTIMD R ONRD RDTIADI 1077

DYDY 12 M) 9020 1nY 9790 IR (RY)
PPY3 21p2 12 MPY?

R wiha 20 M9 wipn ()
MY YRDID andn 2o Wy nYivwa
YR nifanoR) 12R09TTYNR SR 1h1
NPT DY) DY MPOR nPTm npTny
1200 DY NIYYD DY) DY) AIND NPT

1290 NY203 DHNY 2N WNUNK

My o8 DX 172 079D NivYn ()
DPYIIR TARA NN ThYDY 700
NYI%Y3a TR 012DV Q0 1RITYY N
D229 IR UIRIN QY DY UIhD 19y

1929

68 to the workmen | naxonn »wy »4? by — Literally: "by the hands of those who did the work". The phrase might refer to
those in charge of minting the king's currency (Ibn Ezra), to goldsmiths and silversmiths (Rashbam), or to the king's
treasurers (anonymous Northern French commentator, understanding the phrase to be a general term referring to
any who worked diligently for the king, and not only craftsmen).

69 the king's satraps | 7910 *291¥nx - This word appears only in the books of Esther and Ezra and appears to be a
Persian loanword, from "khshatfapavan,” meaning "protector of the realm" (BDB, "\277¥nx", and see also Ibn Ezra and
Hoil Moshe). Cf. Radak, Sefer HaShorashim, citing his father, who suggests that the word is composed of three distinct
Aramaic words (9917 >wnN), meaning: "high officials of the king's inner circles".

70 were sent | MYy - Rashbam notes that though the verb is formulated in the infinitive, it should be understood as if
written "nbwn" (were sent), for the word is really an abbreviation of the phrase "nbwy mbv»", a doubled form whose
purpose is to intensify the verb. Cf. Hoil Moshe on 2:3 (and see the note there), that sometimes if there is a previous
verb in the verse, it can be assumed that an infinitive that follows takes the same conjugation.
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(14) A copy of the text’! to be given as law in
each province was revealed’? to all the peoples,
that they should be prepared’3 for that day.

(15) The runners left, pressed’4 by the king's
word, and the law was given in Shushan the
castle. The king and Haman sat to drink, but the
city of Shushan’> was in turmoil.

nYTRHII MT MmNy anan pune (M)
D¥? DUINY N7 DRYIII? 103 NPT
TN

=

M 17BN 1373 DAONT IRY D) ()
[P MM TR0 1IN YW nam
:1212) JYIY 1PN NINYY

Chapter 4 — 7 P19

(1) Mordechai knew all that had been done, and
Mordechai tore his garments and dressed in
sackcloth and ashes. He went out into the middle
of the city and cried a loud and bitter cry.

(2) He came up to the front of the king's gate, for
one may not enter the king's gate dressed in
sackcloth.

(3) And in every province, wherever the king's
word and his law reached, there was great
mourning among the Judeans, and fasting and

YIRN NYYI TWRDITIR YT DTIM (R)
N2 RY IR PY W3 YTIINR ITIN
N NATI NPYT PPN YD

K127 PR 02 PRIWY 392 T K12 ()
:PY V1273 1200 WY

12907137 TR TP NPT NP TRDHI ()
N1 DIXY DPY YT YaR yIn N
‘D277 YR 19K pY T90M

7! the copy of the writing | an5n 1)¥n2 - The word ")¢Yna" appears only in the book of Esther and is likely a Persian

loanword which made its way into Hebrew via the Aramaic "yy19", mentioned in Ezra 4:11 (BDB, "y¢n2").

72 revealed | »9) - R. Yosef Kara explains that since the letter was written in the language of each province, all were
aware of its contents. Cf. R. Reggio and Malbim who suggest that verses 13 and 14 speak of two different documents.
The first letter, which explicitly mentioned the annihilation, was sealed and meant only for the nobles, whereas the
second letter which spoke only in general terms of preparing for war was meant for the masses and thus open.
Haman, thereby, hoped to keep his full plans a secret until the last minute. For elaboration, see:
https://alhatorah.org/Achashverosh's Shock and Fury.

73 be prepared | ©*1ny - See Ibn Ezra and R. Yosef Nachmias, and compare Mishlei 24:7.

74 pressed | 0’94 - The word connotes an action done in haste, under pressure and urgency (Ibn Ezra, Hoil Moshe).
The verb appears only once more outside of Esther, in Divrei HaYamim II 26:20. The related noun, "non1n" (Tehillim

140:12) appears to mean "thrust".

75 city of Shushan | y¢¥ 9%9m - See Rashi and Ibn Ezra that the verse refers specifically to the Jews within the city. Cf.
Ralbag and Hoil Moshe who posit that upon hearing Haman's cruel decree uncertainty might have befallen everyone,
Jew and non-Jew alike. According to R. Reggio and Malbim, too, all were in a state of confusion, for according to them
the decree of annihilation was sealed, and no one knew what was going on (see the note on verse 14).
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weeping and lamentation. Sackcloth and ashes
were laid out’¢ for the multitudes.””

(4) Esther's maids and eunuchs came and told
her; and the queen was very anguished.”® She
sent garments to clothe Mordechai and to remove
his sackcloth from him, but he did not accept
them.

(5) Esther called Hatakh, one of the king's
eunuchs whom he had set before her, and she
commanded him to go to7? Mordechai to know
what this was about and why it was.80

(6) Hatakh went out to Mordechai, to the city
square8! which was before the king's gate.

(7) Mordechai told him about all that had
happened to him, and the account of82 the silver
that Haman had said to weigh to the king's

IpoR NIy (hrRIEam) [MREm] (1)
TR N2700 SNPNNM A7 3TN DD
VPN ITIPIR WAy DI NYYm

2231 K91 vyn ipY
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H2R0MYY 197
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treasuries for the annihilation of the Judeans.83

76 were laid out | ¥ - See Ralbag that sackcloth was given out to many, either to wear or to lie upon. [The word "yx"
relates to "y¥n", a bed or couch, so the verse might refer to lying on (not in) sackcloth.]

77 for the multitudes | 0’245 - Alternatively: "for the elite" (Hoil Moshe in the name of Shadal, understanding "24" to
refer to important people).

78 anguished | 9nYnnm - See Rashbam, Ibn Ezra, and others who suggest that the word stems from the root ">n" or
"9n", to writhe in anguish, a word often associated with labor pangs. Cf. Rashi who connects it to the verb "nbn", to be
sick.

79 commanded him to go to | by ymsm - The words "to go" are added for clarity, though they are not found in the
Hebrew. Cf. Hoil Moshe who suggests that the formulation "oy ms" (in contrast to 758 my”, command to) implies that

the command contained within it also a warning and request.

80 what this was about and why it was | 1 nn Y n3 nn - Esther questioned both what calamity led to Mordechai's
show of mourning and what happened to cause that calamity (Rashbam).

81 city square | 9% 2909 - Though today the word "2in7" means street, in Tanakh it likely refers to a wide open space,
from the root "an"", broad. See, for example, Ezra 10:9 where it refers to an area within the Temple complex.

82 the account of | Y19 »x) - This word appears only here and in Esther 10:2, but is related to the verb "vn5" which
means to explain, to distinguish, or to declare (Sefer HaShorashim of Ibn Janach); hence: "the account of".
Alternatively: "an explanation of" (Rashi), "the sum of" (R. Yosef Kara), or "the separation of" (anonymous Northern

French commentary).

83 annihilation of the Jews | o7axy o*»n?a - More literally: "for the Jews, to annihilate them".
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(8) And he gave him the copy of the text84 of the
law that was given in Shushan for their
destruction, to show it to Esther and to tell her,
and to command her to go to the king to implore

him and to plead before him for her people.

(9) Hatakh came and told Esther Mordechai's
words.

(10) Esther said to Hatakh, and commanded him
to say to Mordechai,8>

(11) "All the king's servants and the people of the
king's provinces know that every man or woman
who comes to the king, to the inner courtyard,
who is not called, there is but one law for him, to
be killed; only he to whom the king extends®8® his
golden scepter8’” will live. And I have not been
called to come to the king these thirty days."

(12) They told® Mordechai Esther's words.

(13) Mordechai said to reply to Esther, "Do not
imagine®? to yourself that you shall escape in the

84 copy of the text | an5 ))¥n9 - See the note on 3:14.
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85 commanded him to say to Mordechai | *279% Yx ymym - See Hoil Moshe that the words "to say" are assumed by
the text.

86 extend | v*¥¥ - This word appears only in the book of Esther. From context and the similar Aramaic word, it seems

to mean to extend or hold out (Ibn Ezra).

87 scepter | v»29v - This word appears only in the book of Esther. Hoil Moshe suggests that it is a variation of the
word "vav", staff. [Cf. Ibn Ezra who agrees that the two words are identical in meaning, but implies that they are not

etymologically related.]

vvvvvv

Malbim that perhaps Hatakh sent messengers to Mordechai (to avoid detection). Cf. First Targum of Esther that
Hatakh had already been detected and killed by Haman; as such, the angels Michael and Gavriel relayed Esther's
message to Mordechai.

89 Do not imagine | »»41m 59X - See Ibn Ezra. Others translate similarly: "do not think". Alternatively: "do not be silent",
perhaps relating the word to the root "on7", to be quiet, rather than to the root "nn1" (Rashbam). If so, Mordechai is
warning Esther, "do not be silent, escaping into the palace, away from the Jewish people".
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king's house%® more than all the Judeans. :DTINYDDIN 20T VINNY WL

(14) For, if you will indeed remain silent at this 1) HRID ny;“”xzjﬁ’_gn vINnoR " (7)
time, relief and salvation will arise for the PRI R DIpAN DTIVY THRY NIXM
Judeans from another place, but you and your  nRtd npyoR YT op) ITIRA PARTID
father's house will perish. Who knows if for a :MOYNY NYIN
time such as this you attained royalty?"91 . .

(15) Esther said to reply to Mordechai: DITINOR DWYNY IPOR INRM (10)

(16) "Go and assemble all the Judeans who are ~ R¥MN DPPNHINR O T2 (1V)
present in Shushan and fast for me. Do not eat YRYRYRY WIRFPHRY DY IMX) YIva
and do not drink for three days, night and day. I~ DI¥R 'D7Y1) MIN"DI D 1YY DN NYHY
and my maids, too, will fast so. And thus I will go  qpxRd) NTIRY YR II0HN RIAN 1921 12
to the king, against the law. And if I perish, | - - ':’DT;N ’J;ﬁ;N
perish."92 R

(17) Mordechai passed,?® and he did all that V9V NDIXIWYR 590 YYH 13790 92PN (17)
Esther had commanded him. SINOR

Chapter 5 - 1 p1bd

(1) On the third day, Esther dressed in royalty?*  n¥a%n™ROR WaYm '¥own oia pn (R)

0 in the king's house | 4959 n%a - See Rashbam and Ibn Ezra that the word "in" is assumed.

91 who knows... attained royalty | mabn? n¥an ...979 9 - See Ibn Ezra. Alternatively: "who knows if at this time next
year you will still be part of the royal house", reading "nyan" as if written in the future (Rashi and R. Yosef Kara).
According to the latter possibility, Mordechai is telling Esther that, due to the fickle nature of Achashverosh, she
cannot wait until Adar to act for by then she might be deposed.

92 If I perish, I perish | »n7ax sn7ax 9YN9) - See Rashbam here and on Bereshit 43:14. Literally: "as I have perished, I
have perished" (with both verbs in the past tense), but often Tanakh employs a past tense even though a future is
implied. Cf. Ibn Ezra "Just as | have perished (being taken away from my nation), so, too, will I (completely) perish (if
killed by the king)", and see opinions in Bavli Megillah 15b that Esther was thinking of implicating herself with
YRPOY IUND

Haman, assuming both would be killed. Compare to the similar doubled formulation in Bereshit 43:14

nooy", and see commentators there.

93 passed | 92y - This might mean that Mordechai left the kings' gate (Hoil Moshe), passed through the city to gather

the Jews (Rashbam), or that he "passed a proclamation” (anonymous Northern French commentary).

9 royalty | ma9m - In other words, she dressed in royal garb (Rashi, R. Yosef Kara, and others). The verse might also
imply that she had an air of royalty. Cf. Bavli Megillah 14b that the "she donned the holy spirit".
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and stood in the inner courtyard of the king's
house, facing the king's house,?> and the king was
sitting on his royal throne in the royal house,%
facing the entrance of the house.

(2) When the king saw Queen Esther standing in
the courtyard, she won favor in his eyes, and the
king extended to Esther the golden scepter that
was in his hand. Esther came near, and she
touched the top of the scepter.

(3) The king said to her, "What troubles you,°”
Queen Esther? What is your request? Up to half
the kingdom, and it will be granted to you."

(4) Esther said, "If it pleases the king, let the king
and Haman®® come today to the feast which I
have prepared for him."

(5) The king said, "Have Haman hurry®? to do
Esther's word!" The king and Haman came to the
feast which Esther had prepared.

(6) The king said to Esther at the wine feast,
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95 king's house | 4911 na - Cf. Malbim and Hoil Moshe who suggest that in this verse the word "n»2" refers to rooms
rather than the palace as a whole, with Malbim positing that the phrase refers to the king's private chambers.

% royal house | mabnn n*aa - It is not clear how this differs from "q7nn n>2" (the king's house); perhaps it refers to a
specific branch of the palace or a certain majestic hall. Earlier in the book, the term is mentioned as being the venue of
Vashti's party (1:9) and the location of Esther's first encounter with Achashverosh (2:16). Cf. Malbim who suggests
that "nadHnn m1" refers to the king's throne room (as supported by mention of the throne). All together there is a six-
fold repetition of the root "99n" in the verse, underscoring the power of the king and the threat it presented to Esther.

97 What troubles you | 4% nn - Literally: "What to you?" Alternative translations might include: "What would you
like?", "What is it?" or the like.

%8 and Haman | y9) - See Bavli Megillah 15b for various possibilities as to why Esther invited also Haman to the
party.

99 Have Haman hurry | yn9 nx 9905 - See Ibn Ezra that it is unclear whether the word "»n" is a transitive verb

(taking a direct object), meaning: "rush Haman", or an intransitive one, in which case one must posit that an additional
verb is assumed: "Hurry, get Haman...".
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"What is your wish? It shall be granted to you.
And what is your request?100 Up to half the
kingdom, and it shall be done."

(7) Esther answered and said, "My wish and my
request -

(8) If I have found favor in the king's eyes, and if
it pleases the king to grant me my wish and to
fulfill my request, let the king and Haman come to
the feast which I will prepare for them, and
tomorrow [ will do as the king has said.101

(9) Haman left that day, happy and merry of
heart, but when Haman saw Mordechai at the
king's gate, and he did not rise and did not
tremblel02 before him, Haman was filled with
wrath against Mordechai.

(10) Haman restrained himself and came to his
house. He sent and brought to him all his
supporters103 and his wife, Zeresh.

(11) Haman recounted to them his glorious
riches, and his many sons, and all about how the
king had promoted him and how he exalted him
above the king's officers and servants.

(12) Haman said, "Queen Esther did not even

NTTY  INYRATM 7Y MmN TNYRY

{oym mpynn

PIYRI MYRY IRM IWOR Y (1)

TZRDOYORY 210 1Y 1N NR¥INTDR (M)
MYRITR NIYY?) MORYTR NNY 290
NYPR YR YRR THi 200 RID)

17200 1272 NPYR DM D2

27 101 NPY XIND OV NN R¥N (V)
DRRYY 77H0 WY 0TINIR 1hn 1R
IRN 22TIOY 10D 29N 1WHN VIR

RIN NZYUN IR Rian 100 permn )
ANYR YINRY IDRTIR

132 291 1YY TR 1PN DNY 130N (R)
Y IRV TWR NRY TN 17T TWRDI Ty
$7290 77IY) DIYN

N2990 MOR RATRY R fan INRY ()

100 your wish... your request | 1n¥pa ...ynox¥ - The difference in meaning between these two words is not clear. See
Malbim that a "nbNw" refers to an inconsequential request of little import, while "nwpa" refers to a large or important
request. Alternatively, he suggests that a "no~w" refers to the actual request and "nwpa" to the underlying issue
leading to the request. Cf. Ibn Ezra that Achashverosh might be asking Esther both if she wished to undo something
from the past and if she desired something for the future.

101 a5 the king has said | 4910 9395 - More literally: "according to the word of the king". Esther tells the king that

tomorrow she will do his bidding and share her wish and request.

102 tremble | ¥t - The word appears only a handful of times in Tanakh. See Chavakkuk 2:7 and Kohelet 12:3 where the
context suggests that it refers to trembling and fear. Alternatively: "he did not budge", that Mordechai made no
movement at all, refusing to show either honor or fear (Hoil Moshe).

103 supporters | »anX - Literally: "those who loved him", but the term is often used in Tanakh to refer to loyal
followers or friends (see Shemuel Il 19:7, Yirmeyahu 20:4-6).
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bring with the king anyone to the feast which she
prepared except for me; and tomorrow, too, I am
invited to her with the king.

(13) Yet, all this is worthless to me every time
that I see Mordechai, the Judean, sitting at the
king's gate."

(14) His wife, Zeresh, and all his supporters said
to him, "Let them make a post, fifty cubits high,
and in the morning tell the king and let them
hang Mordechai on it, and then go happily with
the king to the feast." The matter seemed good to
Haman and he made the post.
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Chapter 6 —1 p1d

(1) That night the king's sleep was restless,104
and he said to bring the book of records, the
chronicles,195 that they be read before the king.

(2) It was found written that Mordechai had told
of Bigtanal®® and Teresh, two eunuchs of the
king, from those who guarded the door, that they
sought to send forth their hand against King
Achashverosh.
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104 the king's sleep was restless | 4910 my 7113 - The root "7m" can mean to wander or flee. In context, it can thus

mean either that the king's sleep was disturbed, and he tossed and turned, or perhaps that sleep eluded him totally.

Compare the similar phrase, "»»yn >mv 71m" in Bereshit 31:40.

105 the book of records, the chronicles | o?n a4 m23n 999 - Above in Esther 2:23, the book in which the

assassination attempt was recorded is described only as "the book of chronicles”, leading Malbim to suggest that our

verse refers to a different book, not the formal chronicles of the kingdom, but the king's personal records (literally:

"remembrances"). The phrase "n17230 199" appears nowhere else, though the similar "yi151 999" is mentioned in

Malakhi 3:16, referring to a (likely metaphoric) heavenly book of records.

106 Bigtana | Nan)a - He is referred to as Bigtan in Esther 2:21.
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(3) The king said, "What great honorl07 was
bestowed on Mordechai for this?" The king's
attendants, those who served him, said, "Nothing
was done with him."

(4) The king said, "Who is in the courtyard?"
Now, Haman had come to the outer courtyard of
the king's house to speak to the king about
hanging Mordechai on the post that he had
prepared for him.

(5) The king's attendants said to him, "Behold,
Haman is standing in the courtyard." The king
said, "Have him come."

(6) Haman came, and the king said to him, "What
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to honor?" Haman said to himself, "Whom would
the king desire to honor more than me?"
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(7) Haman said, "The man whom the king desires
to honor,

(8) let them bring royal clothing, that the king 290 327W17 YR M3dYn wiap IR (M)
has worn,1%8 and the horse upon which the king D2 1P WX 7900 VYY 137 IR 0ID)
has ridden, and on whose head a royal crown was YR mp‘?g

placed,10°

107 great honor | 91y 499 - Accordingly, the phrase is a hendiadys, and the pair of words n%y7)» 97> express only a
single idea. Literally: "honor and greatness." Alternatively: "honor and wealth" (Ibn Ezra) or perhaps, "honor and
position"”, presenting Achashverosh as wondering whether Mordechai had been promoted (and see 3:1, where the
same root "51" describes Haman's promotion immediately after Mordechai's saving of the king).

108 that the king has worn | 4919 ya vay 9¥x - See R. Yosef Kara and Rashbam that the verse refers to the garments

the king wore on the day of his coronation.

109 and on whose head a royal crown was placed | /9N93 m55% 992 19 99 - See Ibn Ezra that the words "his head"
refer back to the horse; noting that there was a practice to place a crown on the king's horse to mark it is as his.
Alternatively: "when the royal crown was placed on his head", reading "9¥x" as "9wx>" (R. Yosef Nachmias). A third
reading suggests: "and the royal crown that was put on his head" (Ibn Janach and Rashbam, who switch the word
order to present Haman as suggesting that the man also be adorned with the royal crown). According to this last
reading it is surprising that the crown is not mentioned in the continuation. One could explain that it is simply
assumed, or that though the king agreed to the other suggestions of Haman, he was not willing for someone else to

wear his crown.
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(9) and let the clothing and the horse be given
into the hand of one of the king's noblel10
officers, and they shall dress the man whom the
king desires to honor and lead him on horseback
through the city square and call before him, 'So
shall be done to the man whom the king desires
to honor."

(10) The king said to Haman, "Hurry, take the
clothing and the horse, as you spoke, and do so to
Mordechai the Judean who sits in the king's gate.
Do not omit!!! anything from all that you have
spoken!"

(11) Haman took the clothing and the horse, and
he dressed Mordechai and led him through the
city square; and he called before him, "So shall be
done to the man whom the king desires to
honor."

(12) Mordechai returned to the king's gate, but
Haman pushed himself!12 to his house, mournful,
and with covered head.113

(13) Haman told Zeresh his wife and all his
supporters all that had happened to him, and his
wise men and his wife Zeresh said to him,
"Truly,114 since Mordechai, before whom you
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110 king's noble officers | osnnt9n 7910 >9¥n - See the note on Esther 1:3.

111 Do not omit | Y9, Yn - Literally: "do not let fall".

112 pushed himself | 907y - Literally: "was pushed", but see Ibn Ezra, R. Yosef Nachmias and others that Haman

pushed himself, hurrying due to his great shame.

113 covered head | ¥n9 »an - Haman covered his face in shame and embarrassment, hoping no one would recognize
him (Rashbam and Ibn Ezra).

114 Truly | ox - See R. Yosef Nachmias and R. Yosef ibn Yachya who point to Bereshit 47:18 and Shemot 22:24 for
similar usages of the word. They note that the more common understanding of "if" is not tenable here, since Haman's
supporters knew that Mordechai was of Judean origin, for Haman had told them so (5:13). Others maintain the
meaning "if", but suggest that Haman's supporters were questioning whether Mordechai was a convert or had been
born Jewish (Ralbag).
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have begun to fall, is of Judean descent,115 you
will not prevail over him, for you will surely fall
before him.

(14) While they were still speaking with him, the
king's eunuchs came and hurried to bring Haman
to the feast that Esther prepared.
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Chapter 7 -1 p1d

(1) The king and Haman came to drink with
Queen Esther.

(2) The king asked Esther on the second day, too,
at the wine feast, "What is your wish, Queen
Esther? It shall be granted to you. And what is
your request? Up to half the kingdom, and it shall
be done.”

(3) Queen Esther answered and said, "If I have
found favor in your eyes, the king, and if it
pleases the king, may my life be given as my wish
and my people as my request.

(4) For we have been sold, [ and my nation, to be
destroyed, to be killed, and to be annihilated; had
we been sold as slaves and maidservants, I would
be quiet, for the distress!l® is not worth the
trouble!1? to the king."
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115 Judean descent | o>1n90 ¥t - Literally: "of the seed of the Judeans".

116 the distress | 940 - See R. Yosef Kara and Ibn Ezra; and see lyyov 15:24 and Tehillim 4:2, 119:143 for similar usage
of the word. Alternatively: "adversary" or "foe", as used in Bereshit 14:20 and Bemidbar 10:9 (Rashi, Rashbam).
According to the latter translation, the clause reads: "for the foe did not find it worthwhile [to worry] about the
damage to the king". [Had he cared, instead of decreeing annihilation, he would have sold the nation into slavery,

making a profit for the king.]

117 the trouble | 133 - This word appears only here and might relate to the Akkadian "nazaku", meaning "to worry"

or "be upset" (CAD, "nazaku"). Alternatively: "damage" or "injury”, related to the Aramaic root "pm", which appears in

both Daniel 6 and Ezra 4.
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(5) King Achashverosh said —, and he said!18 to
Queen Esther, "Who is this and which is hell?
who has presumed!20 to do so!?"

(6) Esther said, "An adversary and an enemy!
This evil Haman! And Haman was terrified before
the king and queen.

(7) The king rose in his wrath from the wine feast
to the house garden,?! and Haman remained to
plead for his life from Queen Esther, for he saw
that the king had determined to do him evil.122

(8) The king returned from the house garden to
the house of the wine feast, and Haman was
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falling123 on the couch!24 upon which Esther was.
The king said, "Would you also125 assault126 the
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118 he said | 99N - The doubling of the word "~nnNn" (said) might come to convey the great wrath of the king, who in
his anger is initially unable to even formulate his sentence, or who angrily repeats the same thing again and again (see
Ibn Ezra). Alternatively, the doubling might indicate that Achashverosh asked his question first to the courtiers in
general and then to Esther herself (Ralbag). Cf. R. Yosef Kara who suggests that each "he said" corresponds to one of
the two questions asked by Achashverosh.

119 and which is he | 80 N3 >x%) - See Ibn Ezra that the two questions are identical in meaning and the repetition is a

sign of anger. Alternatively: "and where is he" (R. Yosef Kara) or: "and what is the reason he..." (Malbim).

120 has presumed | yab y&n - Literally: "who has filled his heart". See R"Y ibn Yachya who understands "N5n" to mean
"complete" or "perfect"”, suggesting that Achashverosh wondered who saw himself as so perfect that he dared do such
a thing. [In informal English one might say, "Who is so full of himself that he dare do so...".] Cf. Hoil Moshe who
understands the phrase to refer to one who is totally consumed by an idea (leaving no room for other, rational
thought).

121 the house garden | y9°an 1) - See the note on Esther 1:5.

122 King... do him evil | 79190 nxn nyqn vox nnvs - More literally: "the evil was determined against him by the king".
See similar phraseology in Shemuel [ 20:7, 9, 33 and Shemuel I 25:17.

123 was falling | 593 - See Ibn Ezra that, due to fear, Haman had literally fallen before the queen when Achashverosh
entered. Alternatively, the verse might refer to his having prostrated himself in submission before Esther to plead for
his life (Rashbam). The present tense might indicate continuity of action. [Cf. Bavli Megillah 16a which suggests that
an angel kept pushing Haman onto the couch.]

124 couch | nvnn - It was Persian custom to recline on couches when dining; see Esther 1:6 as well (Rashi).
125 Would you also | 0y9 - Literally: "To also...", though the intent is: "Would you also...".

126 assault | ¥yasy - Achashverosh might refer to rape (Rashi, Ibn Ezra) or murder (Malbim). Cf. R"Y Ibn Yachya who
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queen with me in the house?!" The words left the
king's mouth and Haman's face was covered.127

(9) Charvonah, one of the eunuchs who were
before the king, said, "Behold also the post that
Haman has made for Mordechai who spoke well
of the king which stands in Haman's house, fifty
cubits high!" The king said, "Hang him on it"

(10) They hanged Haman on the post that he had
prepared for Mordechai, and the king's wrath
abated.
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Chapter 8 — n PO

(1) On that day, King Achashverosh gave Queen
Esther the house!?8 of Haman, enemy of the
Judeans. And Mordechai came before the king
because Esther had told him what he was to her.

(2) He took off his ring which he had removed
from Haman and gave it to Mordechai, and Esther
set Mordechai over the house of Haman.

(3) Esther spoke again2? before the king; she fell
at his feet and cried, imploring him to remove the
evil of Haman, the Agagite, and the plot which he
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uniquely suggests that the term means to "forgive", pointing to its usage in in Mikhah 7:19: "s»n)y vas mnn 23w
Achashverosh couldn't believe Haman's audacity in pleading for mercy and forgiveness from the queen while he was
still so filled with anger.

127 was covered | 9an - See Ibn Ezra that it was a custom in Persia for servants to cover the face of one who had
angered the king so that he would no longer be seen by the king. Alternatively, the verb is intransitive and means:
"fell" (Radak, Sefer HaShorashim, explaining that he looked down out of shame).

128 the house of Haman | yn9 n°3 - See Malbim that the verse refers to Haman's estate, noting that the possessions of
those killed by the king belonged to him. Alternatively: "the household of Haman" (R. Yosef Kara and Rashbam, who
suggest that Esther was given the members of Haman's family to be her personal servants).

129 spoke again | 931m ...999m - The word "again" highlights how the danger had not yet passed. In addition to her
plea in Chapter 7, Esther must plea again here, for although Haman was hanged, his decree of annihilation was still in
effect (Ibn Ezra).
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had devised against the Judeans.

(4) The king extended the golden scepter to
Esther, and Esther rose and stood before the
king.

(5) She said, "If it pleases the king, and if I have
found favor before him, and the matter is proper
before the king, and I am pleasing in his eyes, let
it be written to revoke the letters containing the
plot of Haman the son of Hammedata, the
Agagite, which he wrote to annihilate the Judeans
who are throughout the king's provinces.

(6) For how can I endure!30 if | see the evil that
will befall131 my nation; and how can I endure if
see the annihilation of my family?"

(7) King Achashverosh said to Queen Esther and
Mordechai the Judean, "Behold I have given
Haman's house to Esther and they have hanged
him on the post because he sent forth his hand
against the Judeans.

(8) As for you,132 write concerning the Judeans as
you see fit, in the king's name, and seal it with the
king's ring, for a text that was written in the
king's name and sealed with the king's ring may
not be revoked."133
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130 endure | 9998 — See Rashbam and Ibn Ezra that Esther is saying that she will not be able to live with herself if she

stands by as all are destroyed. Alternatively: "How can I bear to watch the evil...".

131 will befall | xy1? - Literally: "will find".

132 As for you | onn) - See Rashbam that Achashverosh emphasizes "you", since, being the king, he could not retract
his own word, and thus he advised that they instead try to circumvent the original decree (see the next note). See R.
Yosef ibn Yachya similarly, that it would be beneath the king's dignity to write an alternative edict.

133 may not be revoked | 2»¥nY & - See R. Yosef Kara that the implication is not that the law could not be revoked at
all, only that a new signed decree was necessary to do so. Cf. Rashbam and Ibn Ezra that the old decree could not be
retracted, and that the new letters attempted to circumvent (not revoke) it. This is why they speak of the Judeans
attacking their enemies and not simply of their own salvation.
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(9) The king's scribes were called at that time, in
the third month, which is the month of Sivan, on
the twenty third; and it was written according to
all that Mordechai had commanded the Judeans,
the satraps, the governors, and the officers of the
provinces from India to Ethiopia, one hundred
and twenty seven provinces, each province
according to its writing and each people
according to its language, and to the Judeans

according to their writing and their language.134

(10) He wrote in the name of King Achashverosh
and sealed it with the king's ring, and he sent
letters by the runners on horseback, those that
rode on the royal!3> steeds,13¢ bred of the herd,37
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(11) that the king gave permission to the Judeans ~ =1Y"922 YR (D119 7900 1H) TYR (R?)

in every city to gather and stand up for their 392} TnYnY DYDY ThYYY Ypn? 1

134 their language | 0wy - This verse is almost linguistically identical to Esther 3:12, highlighting how Haman's
scheme was undone and reversed. For discussion of the many other contrasting parallels which highlight this theme,
Plot Reversals in Esther.

see https://alhatorah.or

135 royal | ©239n¥nxn - This word is unique to here and might be a loanword from Persian, where "khshatfa" means
"belonging to the kingdom" (BDB, "y1mnwnx"). Alternatively: "swift" (Lekach Tov, apparently relating the word to the
root "vin", to make haste). It is also possible that the word does not modify "w59n" but is rather a noun, "mules",
connected to the following phrase "m0 »32", so that the full clause reads "mules, bred of mares" (Ibn Janach, R"Y
Kimchi in his Sefer HaGalui, Radak in his Sefer HaShorashim, "g»7", and Ibn Ezra). R"Y Kimchi suggests that
"onPYnN" is a compound word with the Persian prefix "wnX" meaning great, and "0» 0" standing for "o»n »n"
("two species"), a hybrid.

136 steeds | wa9n - See Sefer HaShorashim of Ibn Janach, Rashbam, and others. Outside of our chapter, the word
appears only in Melakhim I 5:8 and Mikhah 1:13, where it is connected to royal horses or chariots, implying that such
horses were of high quality or especially fast. Alternatively: "property” (Ibn Ezra, relating the word to the noun
"v1m"), or: "swift camels" (Rashi and see Radak in his Sefer HaShorashim that, since the word appears alongside

"horses", it must refer to a different species of animal).

137 bred of the herd | 0’9199 *3a - The word "D>»1" appears only here and might be a loan word, related either to the
Middle Persian "ramak” or the Syriac "<A%3", meaning "a herd of horses" (BDB, "11»7", and see also Sefer HaArukh,
pointing to the word's usage in Bavli Taanit 23a). The connotation would be that these horses were from the royal
stables, bred for the king. Alternatively: "bred of mares" (Radak, Sefer HaShorashim, and Ibn Ezra who connect " 737"
to the similar Arabic, where it refers to a female horse; see also Mishna Kilayim 8:5), or: "riders of the mares"
(understanding "»2" to refer to a group of people).
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lives, to destroy, to Kkill, and to annihilate every
army, people, and province who attack138 them,
little ones and women, and to plunder their
spoils,

(12) on one day, in all the provinces of King
Achashverosh, on the thirteenth of the twelfth
month, which is the month of Adar.

(13) A copy of the text to be given as law in every
province was revealed to all the peoples, that the
Judeans should be prepared for that day, to take
vengeance on their enemies.

(14) The runners, riders of the royal steeds,!3?
left in haste, pressed by the king's word; and the
law was given in Shushan the castle.

(15) And Mordechai went out from before the
king in royal clothing: blue and white,140 a great
golden crown,!#! and a robel#4? of fine linen and
purple; and the city of Shushan shouted!43 and
was happy.

(16) There was light and happiness, and

138 attack them | os98n - Alternatively: "who had attacked them", in the past. If so, the decree did not simply grant
permission to the Judeans to defend themselves, but also gave them the right to take revenge on those who had
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previously proven to be their enemies (Ibn Ezra and cf. Rashbam on "oy by Tihyn").

139 riders of the royal steeds | ©)9n¥nNn Y2491 *a9 - See the notes on verse 10.

140 white | 99 - See the note on Esther 1:6.

141 golden crown | ant N9y - Cf. R. Yosef ibn Yachya who uniquely suggests that the verse refers to a canopy upon
which lay a large golden crown. When Mordechai walked through the streets four people would accompany him,
carrying the canopy.

142 and a robe | 9°99m - The word appears only this once in Tanakh, but is found several times in Rabbinic literature.
Commentators assume that here it refers to some type of garment which is wrapped, either a cloak or shawl (Rashi,
Ibn Ezra, and others) or a turban (Ralbag).

143 shouted | nYny - Alternatively: "shone" (Ibn Ezra on vs. 16, noting how verse 16 mentions "light and happiness";
see Tehillim 104:15 for this usage of the root).
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rejoicing!#* and honor for the Judeans. aOM

(17) And in every province and in every city, DpnR PP PYHI NPT NITRDID (1Y)
wherever the king's word and his law reached, ‘]ﬁi’)t{)] Ry VI ‘ﬁn‘n q?pa'm WWN
there was happiness and rejoicing among the mxn YN nf:-ij_] 270 DY) NPYN Dﬁqn?'_;
Judeans, feasting and celebration.14> And many :07Y%Y DTINDTTNY Y1) abaty}inta)
from the people of the lands were passing . . o
themselves off as Judean,14¢ because fear of the

Judeans had fallen upon them.

Chapter 9 - VY p1d

(1) In the twelfth month, which is the month of 98 WIPRIN WD DY Davn  (R)
Adar, on the thirteenth day, when the time came 39970727 Y0 YR 12 0P WY NYIYYa
for the king's word and his law to be enacted, on >R 192® 9YR DB2 nNivYnL PN
the day that the enemies of the Judeans had 9Yx Ny 7900 DRI VIYYY DTN
hoped to rule over them, but it was the . ;un;g;mg.nnn Dwﬁqa;r_‘ m?éj?
opposite,147 that the Judeans ruled over those T
who hated them,

(2) the Judeans gathered in their cities TINHI DIYI DT WP ()
throughout the provinces of King Achashverosh — DpYY *WYpana T mHwh winwny 1opn
to send forth their hand against those who sought "7;"71_) DINY ‘79;‘7:3 n’.j_ngg‘? 13_:)3'&"7 \’jvm
their harm, and no one could stand before them :0MYN
because fear of them had fallen upon all the

peoples.

144 happiness, and rejoicing | yv¥) nHnY) - These two words are somewhat synonymous and often appear together,
making it difficult to determine how, if at all, they differ. Ibn Ezra posits that "nnni" is the internal emotion of joy,
while "ywv" is the external expression thereof.

145 celebration | 2%0 09 - Outside of Esther, the phrase appears only once, in Shemuel I 25:8, in the context of Naval's
sheep shearing festivities. Thus, in contrast to the modern usage of the term (where it refers to religious festivals), in
Tanakh it need not have a religious connotation. Literally: "a good day".

146 were passing themselves off as Judean | 0’19255 - See Ibn Ezra. Alternatively: "were becoming Jews" or: "were

passing themselves off as Jews" (Ralbag).

147 jt was the opposite | 20 79902 - More literally: "but it was turned around". For a discussion of the many plot
reversals in the book and how these are highlighted through linguistic contrasting parallels, see
https://alhatorah.org/Plot Reversals in Esther.
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(3) And all the officers of the provinces, the

satraps,14¢ the governors, and the Kking's

workmen were supporting!4® the Judeans
because the fear of Mordechai had fallen upon

them.

(4) For Mordechai was great!s0 in the king's
house, and his fame was spreading throughout
the provinces; for the man Mordechai was
becoming greater and greater.151

(5) The Judeans smote their enemies, a strike of
the sword, of killing and annihilation. They did as
they desired to those who hated them.

(6) And in Shushan the castle, the Judeans killed
and annihilated five hundred men,

(7) and Parshandata, and Dalfon, and Aspata,

(8) and Porata, and Adalia, and Aridata

(9) and Parmashta, and Arisai, and Aridai, and
Vaizata.

(10) They killed the ten sons of Haman, son of
Hammedata, enemy of the Judeans, but they did
not send forth their hand!>Z on the spoils.

148 the satraps | 0»9919¥nxn) - See the note on Esther 3:12.

149 were supporting | osx¥an - Similarly: "were assisting” (Malbim and Hoil Moshe, and see similar usage of the root

in Melakhim I 9:11). Alternatively: "exalting”, "currying their favor,” or: "showing partiality” (Lekach Tov, comparing
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the word to the phrase "0%9 xwy" in Vayikra 19:15 or Devarim 28:50).

150 great | %¥1) - Here, the word might mean important or powerful.

151 becoming greater and greater | by 9990 — See R"Y ibn Yachya. Often, when the word "7in" or "72in" is paired
with another verb (or adjective), it indicates a continuous action or intensification. For other examples, see Shemot
19:19 ("pin 7290 19¥n Hip"), Shemuel 11 15:12 ("a7) 9930 oym™), and Yonah 1:11 ("ayo) 7270 o0n").

152 did not send forth their hand | o1 nx nyyY Nv - This is the same phrase used to describe how the Judeans
attacked their enemies (verse 2), highlighting how the Judeans only fought against their foes, but did not partake of
the spoils. R. Yosef Kara notes that even though they were permitted to do so, they refrained so that no one would say
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(11) On that day the number of those killed in
Shushan the castle came before the king.

(12) The king said to Queen Esther, "In Shushan
the castle, the Judeans Kkilled and annihilated five
hundred men and the ten sons of Haman; what
must they have donel>3 in the rest of the king's
provinces! What is your wish? It shall be granted
to you. And what is your further request? It shall
be done.

(13) Esther said, "If it pleases the king, let it be
permitted for the Judeans in Shushan to do also
tomorrow according to the law of today, and let
them hang the ten sons of Haman on the post.

(14) The king said to do so, and the law was given
in Shushan; and they hanged the ten sons of
Haman.

(15) The Judeans that were in Shushan gathered
also on the fourteenth day of the month of Adar
and they killed three hundred men in Shushan,
but they did not send forth their hand on the
spoils.

(16) And the rest of the Judeans that were in the
king's provinces gathered to stand up for their
lives!>4 and to find rest from their enemies,155
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that they killed only for profit. Ibn Ezra suggests that they brought the spoils to the king's treasury, hoping that in so
doing they would curry more favor with the king.

153 what must they done | swy hn - See Lekach Tov, R. Yosef Kara, and others that Achashverosh's statement is a
rhetorical question, based on an a priori argument. If in the castle, where fear of the king was great, nonetheless so
many stood against the Jews and were killed, how many more must have fought and been killed elsewhere!
Alternatively: "What have they done...", with Achashverosh asking a real question (however, the fact that Esther does
not answer the question supports the first reading).

154 to stand up for their lives | w9 5y 4y - Others translate more loosely: "to defend themselves” or, in the past
tense: "defended themselves" (see the note on 2:3). Cf. R. Yosef Kara that the phrase is short for: "to stand against
[those that sought] their lives".

155 to find rest from their enemies | 0928 NN - See R. Yosef Kara. Alternatively: "they rested”, and see Ibn Ezra
that, if so, one must understand the last clause of the verse to have happened earlier, for the people would only have
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killing seventy-five thousand of those who hated
them - but they did not send forth their hand on
the spoils -

(17) on the thirteenth day of the month of Adar,
and they rested on the fourteenth and made it a
day of feasting and happiness.

(18) And the Jews that were in Shushan gathered
on the thirteenth and the fourteenth, and they
rested on the fifteenth and made it a day of
feasting and happiness.

(19) Therefore the Judean villagers, who dwell in
unwalled towns, make the fourteenth of the
month of Adar a day of happiness!5¢ and feasting,
of celebration and sending of portions one to
another.

(20) Mordechai wrote these things,57 and he
sent letters to all the Judeans who were
throughout the provinces of King Achashverosh,
near and far,

(21) to establish for themselves!>8 to observe the
fourteenth of the month of Adar and the fifteenth,
every year,

(22) as the days in which the Judeans had rested
from their enemies, and the month which had
turned from grief to sorrow and from mourning
to celebration, to make them days of feasting and
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rested after the fighting. The verse would read: "they rested from their enemies, having had killed..." [See Shemot

16:20 and Ibn Ezra there for other examples of words which should be understood as if written in the past perfect.]

156 3 day of happiness | nfHny - The words "a day of" are assumed by the text and do not appear in the Hebrew.

157 these things | 9% 09249 NN - See Rashi that the phrase refers to the writing of the Book of Esther. Alternatively,
it refers merely to the mitzvot of Purim and the brief summary of events mentioned in the following verses (GR"A,
Malbim).

158 ¢o establish for themselves | onby ©9p5 - See Hoil Moshe. Alternatively: "enjoining them". See also verse 31
where the phrase is again similarly ambiguous.
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happiness, of sending of portions one to another
and gifts to the poor.

(23) And the Judeans accepted upon themselves
to do as they had begun and that which
Mordechai had written to them.

(24) For Haman the son of Hammedata, the
Agagite, enemy of the Judeans, had plotted
against the Jews to annihilate them, and he cast a
pur, which is a lottery, to disorientl5® and
annihilate them.

(25) And when it camel60 before the king, he said,
"Despite the letter,161 the evil plot that Haman
devised against the Jews shall return on his own
head", and they hanged him and his sons on a
post.

(26) Therefore they call these days Purim, after
the pur. Therefore, on account of all the words of
this epistle,162 and what they had seen regarding
this, and what had happened to them,163

(27) the Judeans established and accepted on
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159 to disorient | onnY - See Ibn Ezra and Hoil Moshe that part of Haman's strategy was to disorient and disquiet the
people when they heard of the decree, demoralizing them so that they would not be able to defend themselves when
the day came for it to go into effect.

160 when it came | X239 - See Ibn Ezra and Malbim that the verse refers to Achashverosh becoming aware of Haman's
plot and true intentions. Alternatively: "when she came", referring to Esther's coming to the king to plead for mercy
(Rashi, R. Yosef Kara, Rashbam).

161 despite the letter | 9999 oy - See Shadal (cited by Hoil Moshe) that the verse refers to the first letters sent out by
Haman with the decree of destruction and that "oy " means "despite” (see Nechemyah 5:18 for similar usage).
Alternatively: "with the letter" or "by means of the letter”, referring to the second letter which allowed the Jews to
defend themselves (Malbim), "besides the letter", also referring to the second letter (Rashbam), or: "by the letter”,
with the verse reading: "Achashverosh commanded by letter”, i.e. in writing (Rashi and cf. Ibn Ezra).

162 epistle | m9)xn — This word appears only in the later books of Tanakh (Esther, Nechemyah, and Divrei HaYamim)
and might be a loan word from the Akkadian, "egirtu", via the Aramaic xp9ax (BDB).

163 what had happened to them | 099N ¥»n nm — Alternatively: "and what they had heard" (Ibn Ezra). Literally:
"what had reached them".
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themselves and on their offspring, and on all
those who join them,164 that they would not cease
to observe these two days as written and as set in
their times, every year.

(28) And these days are to be remembered and
observed in every generation, in every family, in
every province and in every city. And these days
of Purim shall not cease from the Judeans, and
the memory of them shall not end6> from among
their offspring.

(29) Queen Esther, the daughter of Avichayil, and
Mordechai the Judean wrote with all their
powers1¢® to establish this secondl6’ epistle of
Purim.

(30) He sent letters to all the Judeans, to the one
hundred and twenty seven provinces of the
kingdom of Achashverosh, words of peace and
truth,

(31) to establish these days of Purim in their
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164 who join them | o9y 0090 - This might refer to any who would convert to Judaism in the future (Rashi and
others).

165 end | 990? - See Rashi and Ibn Ezra, noting that the word's root is "y0" (to end) which is similar to, but should not

be confused with, the root "nov" (to wipe out).

166 with all their powers | 95 Y9 mx - See Malbim that Esther wrote the epistle with the power of her royal position,
so as to ensure that its content was established as law. [According to him, "nx" here means "with" and is not being
used to mark a direct object.] Similarly: "she wrote forcefully" (see R"Y ibn Yachya and Hoil Moshe). Alternatively:
"about all the power", referring to the power of the miracles that had occurred (Rashi, Rashbam).

167 second | m¥WHn - Rashbam maintains that this "second letter” stands in contrast to the first letter written by
Mordechai and Esther in Chapter 8, which gave the Judeans permission to fight against their enemies. Alternatively,
this is a second letter about observance of the holiday, in addition to the one written by Mordechai (Ibn Ezra, who
posits that after several years the people had become lax about observance). Malbim, in contrast, suggests that this
second epistle contained the entire Book of Esther, in contrast to Mordechai's first letter which was a much briefer
account (see also Yosef Lekach and the GR"A). Cf. Rashi who agrees that the verse refers to the Book of Esther, but he
thinks this is identical to what Mordechai wrote and that it was sent out in consecutive years, explaining "m)wn" to

mean: "in the second year".
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times, as Mordechai the Judean and Queen Esther ~ IPDR) T 2710 DYYY Dp HYURD
had established for them,'68 and as they had  DYIIOYY1 DYAIYY MR WK 1IN
established the matters of their fasts1¢® and their :DNPYN NINIXD 1T
cries for themselves and their offspring.

(32) And Esther's bidding!70 established these  NPRD D197 727 D3 INOR RN (29)
matters of Purim; and it was written in the 9992 270N
book.171

Chapter 10 - " 915

(1) King Achashverosh placed a tax upon the land ~ ©p | (WVIWNR) [WiNWUNR] J2hHn DY (R)
and the isles of the sea. D IR \’1230"7)_’

(2) And all his powerful and mighty deeds, and ~ N9T3 MY19 NN J9pn NRYYNHI) (2)
the account of the greatness of Mordechai, whom  D2IN2 DYRIYN 72PN YT YR ITIN
the king had promoted, are they not written in 10791 TN 291Y DN 12T 90 DY
the book of the chronicles of the kings of Media

and Persia?

(3) For Mordechai the Judean was second to King ~ WimWnR 12n% Nwn *1nm 170 12 ()
Achashverosh, and great among the Judeans, and 230 WIT VPOR 299 N¥N DTN 9NN
pleasing to the multitudes of his brothers,172

168 had established for them | o7’y 0’7 - See Hoil Moshe that according to those that suggest that Esther had
needed to re-establish the holiday (see the note on verse 29), this refers to Mordechai's original establishment
thereof; otherwise, it could refer to Esther and Mordechai's personal acceptance of the holiday. Alternatively: "had
enjoined them".

169 fasts | m¥n - This refers either to the nation's fasting at Esther's request and the annual fast in its
commemoration (R"Y ibn Yachya) or to the four fast days which commemorate of the destruction of the Temple (Ibn
Ezra, Ralbag). Esther says that just as the nation accepted upon itself to mourn on those days, so too it should accept
upon itself to celebrate on these days.

170 Esther's bidding | 9nox 2181 - In other words: "Esther's command". The word "~nxn" appears only three times
in all of Tanakh, all in the Book of Esther, in 1:15 when Vashti does not do Achashverosh's bidding, in 2:20 when
Esther does Mordechai's bidding, and here, where Esther's bidding ratifies the holiday.

171 in the book | 9992 - See Ibn Ezra that the verse refers to an actual book or scroll (rather than a letter), which has
since been lost. Alternatively, it refers to the Book of Esther which was accepted as part of the Biblical canon (Rashi
and see Bavli Megillah 7a).

172 to the multitudes of his brothers | »nx 24% - Similarly: "his many brothers" (Rid and Hoil Moshe). Alternatively:
"most of his brothers", implying that some were displeased (Bavli Megillah 16b, Rashi). For discussion and the
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seeking the good of his people and speaking for Y929 DY 93T ny?

the welfare of all his offspring.173

ramifications of each reading, see: https://alhatorah.org/Mordechai's Legacy — »nx 379 8.

173 speaking for the welfare... | iyt Y55 5% 493"y - See Rashbam that this clause is parallel in meaning to the
previous one. Alternatively: "speaking peace to all...", meaning either that, despite his exalted position, he was humble
enough to greet all with "Shalom" (Ibn Ezra), or that he reassured others, promising them peace (Shadal, cited by Hoil
Moshe).
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