
 

Megillat Esther 
with a new annotated translation 

 

by Neima Novetsky 
 

https://mg.alhatorah.org/Tanakh/Esther/1.1#m7e1nf  

 

 

 

 
 

Dura Europos Synagogue Esther Panel 

 

 

 

This annotated translation is dedicated in honor of  

Mrs. Julia Koschitzky  

in gratitude for and admiration of all of her manifold contributions toward  

spreading Torah and Mitzvot in so many different ways throughout the world. 

 May הקב"ה bless her and her family and all of their endeavors on behalf of Am Yisrael. 

 
 

 (CC BY-SA 3.0) מקרא על פי המסורהנוסח המקרא במהדורה זו מבוסס על מהדורת 
  

https://mg.alhatorah.org/Tanakh/Esther/1.1#m7e1nf
https://he.wikisource.org/wiki/%D7%9E%D7%A9%D7%AA%D7%9E%D7%A9:Dovi/%D7%9E%D7%A7%D7%A8%D7%90_%D7%A2%D7%9C_%D7%A4%D7%99_%D7%94%D7%9E%D7%A1%D7%95%D7%A8%D7%94#.D7.A8.D7.90.D7.A9


2 

Chapter 1 – פרק א 

 (1) In the days of Achashverosh, this is 

Achashverosh1 who reigned from India to 

Ethiopia,2 over one hundred and twenty-seven 

provinces, 

ימֵֵ֣י אֲחַשְוֵר֑וֹש הֵ֣וּא אֲחַשְוֵרוֹ֗ש  )א( ִ֖י בִּ וַיְהִּ

ִ֖ה  ִ֥ים וּמֵא  הַמֹלֵךְ֙ מֵהֵֹ֣דּוּ וְעַד־כּ֔וּש שֶֶׁ֛בַע וְעֶשְרִּ

ה׃ ינ ָֽ  מְדִּ

(2) in those days, when King Achashverosh sat on 

his royal throne3 which was in Shushan the 

castle,4 

הֵ֑ ִ֖ים ה  מִּ ם כְשֵֶ֣בֶת׀ הַמֵֶ֣לֶך אֲחַשְוֵרוֹ֗ש עַַ֚ל )ב( בַי 

ה׃ יר ָֽ סֵֵ֣א מַלְכוּתּ֔וֹ אֲשִֶ֖ר בְשוּשִַ֥ן הַבִּ  כִּ

(3) in the third year of his reign, he made a feast 

for all his officers and servants, the army of 

Persia and Media, the nobles5 and officers of the 

שְתֶּ֔ה לְכׇל־ ֵ֣ה מִּ ש  לוֹשְ֙ לְמלְׇכּ֔וֹ ע  שְנַַ֤ת ש  )ג( בִּ

רִֵ֥י  ֶׁ֛ים וְש  פַרְתְמִּ דַי֗ הַָֽ רֵַ֣ס וּמ  ֑יו חֵֵ֣יל׀ פ  ד  ִ֖יו וַעֲב  ר  ש 

                                                 
1 this is Achashverosh | וֵרוֹש  See Lekach Tov and Ibn Ezra (2nd commentary) that the elaboration comes to – הוּא אֲחַשְׁ

distinguish this Achashverosh from a different person with the same name, the Achashverosh mentioned in Daniel 9:1 

who was the father of Darius the Mede. According to them, this Darius ruled before or simultaneously with Cyrus, 

when Babylonia was first conquered by Persia-Media, while the Achashverosh of the Megillah, in contrast, reigned 

after Cyrus and before Darius the Persian (See Bavli Megillah 11b). As such, the story takes place after the nation was 

permitted to return to Israel, but before the Temple was rebuilt in the sixth year of Darius the Persian (Ezra 6:1-14). 

Modern scholars, in contrast, date the story later, identifying Achashverosh with Xerxes I who reigned in 486 BCE, 

about thirty years after the rebuilding of the Temple. They point to the similar sounding names (especially the spelling 

 in 10:1) and note that during Xerxes' reign there was a royal official named Marduk. In addition, the depiction אחשרש

of Xerxes by the Greek historian Herodotus matches the Megillah's depiction of Achashverosh. Both were lustful kings 

who reigned in Shushan over an empire from India to Ethiopia. [Others identify Achashverosh with Artaxerxes II who 

reigned in 404 BCE. See the Septuagint and Josephus, Antiquities 11:6:1, who both refer to Achashverosh as 

Artaxerxes.] 

2 from India to Ethiopia | עַד כּוּש  These represent the two ends of the Persian empire, India on the east and – מֵהֹדּוּ וְׁ

Ethiopia on the west. 

3 sat on his royal throne | ֹכוּתו סֵא מַלְׁ ת... עַל כִּּ בֶׁ שֶׁ  See Rashi and R. Yosef Kara that the phrase indicates that the story – כְּׁ

opens after Achashverosh's kingdom had been stabilized. As such, it was only in the third year of his reign that "he sat 

on his throne". [Cf. the Targumim to Esther and Esther Rabbah who understand the phrase literally, suggesting that 

initially Achashverosh wanted to use Shelomo's throne but was supernaturally prevented from doing so, leading him 

to make an imitation throne. This, though, took three years, and so it was only then that "he sat on his throne".] 

4 castle | ירָה ירָה" See Ibn Ezra who distinguishes between – בִּ בִּ ן הַׁ יר שׁוּשָׁן" and (Shushan the castle) "שׁוּשַׁׁ  the city) "הָעִּ

Shushan), noting that elsewhere in Tanakh "ירָה  refers to a fortified palace complex (see Nechemyah 2:8 and Divrei "בִּ

HaYamim I 29:1,19). It might be a loanword from either Akkadian where "birtu" means "castle" or "fort" (CAD, 

"birtu") or from Persian, where "bâru" means "rampart" or "bulwark" (BDB, "בירה"). Alternatively: "the capital city" 

(Rashbam), but this might be a more modern understanding of the word. 

5 nobles | ים מִּ תְׁ  This word appears only in the books of Esther and Daniel and commentators debate whether it is – הַפַרְׁ

a loan word from Persian (Rashi, Ibn Ezra) or a Hebrew word (Hoil Moshe). Modern scholars assume the former, 

connecting it to the Old Persian "fratama", meaning "first" (BDB, " רְתְמִּ  יםפַׁ "). As such, the word might be equivalent in 
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provinces being before him, יו׃ נ ָֽ ינִ֖וֹת לְפ   הַמְדִּ

(4) when he displayed the riches of his glorious 

kingdom and the honor6 of his splendid majesty, 

for many days, one hundred and eighty days. 

ּ֔ר  )ד( בְהַרְאֹת֗וֹ אֶת־עְֹ֙שֶרְ֙ כְבֵ֣וֹד מַלְכוּתּ֔וֹ וְאֶֶ֨ת־יְק 

ִ֥ים וּמְאִַ֖ת  ּ֔ים שְמוֹנִּ ֵ֣ים רַבִּ מִּ ת֑וֹ י  פְאִֶ֖רֶת גְדוּל  תִּ

וֹם׃  יָֽ

(5) And when these days were complete, the king 

made a feast for all the people who were present 

in Shushan the castle, from great to small,7 seven 

days, in the courtyard of the garden of the king's 

house.8 

ֵ֣ה הַמֶֶּ֡לֶך לְכׇל־ ש  אֵלֶ֗ה ע  ֵ֣ים ה  מִּ מְלֵ֣וֹאת׀ הַי  )ה( וּבִּ

ים֩ בְשוּשֶַ֨ן הַ  מְצְאִּ ֵ֣ם הַנִּ ע  ָּ֧דוֹל וְעַד־ה  ג  ָ֜ה לְמִּ יר  בִּ

יתִַ֖ן  נִַ֥ת בִּ ֑ים בַחֲצַַ֕ר גִּ מִּ בְעֵַ֣ת י  שְתִֶ֖ה שִּ ֶׁ֛ן מִּ ט  ק 

לֶך׃  הַמֶָֽ

(6) White,9 fine cotton,10 and blue, fastened11  ו( חֵ֣וּר׀ כַרְפֵַ֣ס וּתְכֵלֶ֗ת אָחוּזְ֙ בְחַבְלֵי־בֵ֣וּץ(

                                                                                                                                                                         
meaning to the term "לְכוּת מַׁ אשֹּׁנָה בַׁ ים רִּ יֹּשְׁבִּ  referring to important governors (see Rashi). Alternatively: "those ,(v.14) "הַׁ

of royal descent" (Ibn Ezra, based on the word's usage in Daniel 1:3), or perhaps: "chariot officers" (Hoil Moshe, 

connecting the word to the Hebrew root "רתם", to bind, which is used in the context of tying horses to chariots in 

Mikhah 1:13). 

6 honor | קָר  can sustain both the meaning of "honor" and that of "precious objects", as the parallel "יְקָר" The word – יְׁ

to "ר  can mean both "wealth" and "glory" (see its "כְבוֹד" riches, indicates. Similarly, in the earlier clause, the word ,"עֹּשֶׁׁ

usage in Bereshit 31:1). In both cases, it is likely that the choice is intentional, as both meanings are implied and 

meant to be understood by the reader. 

7 from great to small | עַד קָטָן גָדוֹל וְׁ מִּ  This is a merism (where two words representing extremes are meant to – לְׁ

convey the totality of all that is between them), meant to highlight how all were invited to the feast, noble and 

commoner alike, and everyone in between. 

8 house | יתַן  This word appears only in Esther, always in the context of the garden. It appears to relate to the word – בִּ

 .house, and might come to highlight that the garden spoken of was close to the palace (R. Yosef Kara) ,"בית"

Alternatively: "inside", as in the phrase "חוּץ ת וּמִּ יִּ בַׁ  perhaps suggesting that this was an inner ,(Rashbam, Ibn Ezra) "מִּ

garden. The word might be related to the Akkadian "bitanu", which can mean "interior" or "inner quarter of a house or 

temple" or might refer to a specific building in a palace complex (See CAD, "bitanu"). Cf. Rashi who translates: 

"orchard" and the GR"A who suggests: "garden pavilion". 

9 white | חוּר – The word appears only here and in Esther 8:15 and from context appears to refer to a color or a colored 

cloth, likely white. (See Ibn Ezra who points to the similar Aramaic and to the verb "ר  which (Yeshayahu 29:22) "חָוַׁ

means to grow pale.) The verse opens without a verb and appears to be a continuation of verse 4, comprising a list of 

some of the glories of Achashverosh's kingdom mentioned there (Ibn Ezra). 

10 fine cotton curtains | פַס  This word is a hapax legomenon, appearing only in our verse. It might be a loan word – כַּרְׁ

from Persian, originally from Sanskrit, where "karpâsa" refers to cotton or fine linen (BDB, "כרפס"). See Rashbam that 

the verse likely refers to some type of curtain that was spread around the courtyard. Alternatively, the word refers to 

a color, perhaps green (Rashi, Rashbam, Ibn Ezra, relating it to the green vegetable named "ס רְפַׁ  .(celery or parsley) "כַׁ

Cf. Bavli Megillah 12a and R. Yosef Kara that "ס רְפַׁ  .striped pillows ,"כרים של פסים" ,might be composed of two words "כַׁ

11 fastened | אָחוּז – Alternatively: "embroidered" (Rashi, R. Yosef Kara, and Rashbam).  
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with cords of fine linen and purple to silver rods 

and marble12 pillars; couches of gold and silver 

upon a floor of alabaster, marble, pearl13, and 

black onyx.14 

ֵ֣ב  ה  טֵ֣וֹת׀ ז  ִ֥ילֵי כִֶ֖סֶף וְעַמֵ֣וּדֵי שֵש֑ מִּ ּ֔ן עַל־גְלִּ מ  וְאַרְג 

רֶת׃ שִֵ֖ש וְדִַ֥ר וְסֹח ָֽ צְפִַ֥ת בַהַט־ו  כֶ֗סֶף עֶַׁ֛ל רִָּֽ  ו 

(7) And he gave them to drink in golden vessels, 

vessels of all different types,15 and the royal wine 

was in abundance, in accord with the king's 

power.16 

י֑ם  ֵ֣ים שוֹנִּ כֵלִּ ִ֖ים מִּ ּ֔ב וְכֵלִּ ה  כְלֵֵ֣י ז  )ז( וְהַשְקוֹתְ֙ בִּ

לֶך׃ ִ֖ב כְיִַ֥ד הַמֶָֽ  וְיִֵ֥ין מַלְכֶׁ֛וּת ר 

(8) And the drinking was according to the law;17 

there was no coercion, for so the king had 

instituted, that all the officers of his house18 

should do according to every man's desire. 

סֵַ֣ד הַמֶלֶ֗ך  י־כֵֵ֣ן׀ יִּ ִ֖ת אֵֵ֣ין אֹנֵ֑ס כִּ ִ֥ה כַדּ  י  )ח( וְהַשְתִּ

יש׃עַַ֚ל כׇ אִָּֽ יש־ו  רְצִ֥וֹן אִּ  ל־רֵַ֣ב בֵיתּ֔וֹ לַעֲשִ֖וֹת כִּ

(9) Also Vashti the queen made a feast for the 

women in the royal house of King Achashverosh. 

י֑ם  שִּ שְתֵֵ֣ה נ  ִ֖ה מִּ שְת  ּ֔ה ע  ֵ֣י הַמַלְכ  )ט( גַַ֚ם וַשְתִּ

וֹש׃בֵַ֚ית הַמַלְכּ֔וּת אֲשִֶ֖ר לַמִֶ֥לֶך אֲחַ   שְוֵרָֽ

                                                 
12 marble | שֵש – See Rashbam and Ibn Ezra that this might be a variant of the word "ש יִּ  marble or alabaster (Divrei ,"שַׁ

HaYamim I 29:2). 

13 pearl | דַר – The word "דור" in Arabic refers to a pearl, leading some to identify "ר  .as such (see the Septuagint) "דַׁ

14 alabaster, marble, pearl, and black onyx | ת סֹחָרֶׁ דַר וְׁ  do not appear ,"שש" All these terms, besides – בַהַט וָשֵש וְׁ

elsewhere in Tanakh, making them difficult to define. Many commentators suggest that they refer to types of precious 

stones, but their exact identities are debated and the translation given here is not definitive. Other possibilities 

include porphyry for "ט הַׁ ר" mother of pearl for ,"בַׁ  or that each word refers to a marble of a different color. Cf. Rav in ,"דַׁ

Bavli Megillah 12b who suggests that "ר ת" and "דַׁ  are not names of stones but rather refer to the pattern in which "סֹּחָרֶׁ

they were set on the floor. 

15 vessels of different types | ים ים שוֹנִּ כֵּלִּ ים מִּ כֵלִּ  Literally: "and vessels of different vessels". See Rashi that there was – וְׁ

an assortment of vessels, each different from the other. Alternatively: "changing vessels", with the verse highlighting 

how at each stage of the meal, new, fancier utensils were brought, with none needing to be reused (R. Yosef Kara, 

Rashbam). Alternatively, the word "ים  here means "unique"; see Bavli Megillah 11b-12a, that Achashverosh had "שׁוֹנִּ

used the vessels taken from the Beit HaMikdash. 

16 in accord with the king's power |  ֶׁיַד הַמ ךְכְּׁ לֶׁ  – See Ibn Ezra and R. Yosef Nachmias. Literally: "by the king's hand" but 

"hand" is often used metaphorically to connote strength. Alternatively: "in accord with the king's generosity" (see 

Metzudat David on Melakhim I 10:13 where the same phrase appears), or: "by the king's directive" (Rashbam, 

pointing to Shemuel II 14:19). 

17 according to the law | כַדָּת – This word appears only in the later books of Tanakh and is likely a loan word from 

Persian where "dâta" means law or decree (See Shadal on Devarim 33:2 regarding the word "אֵשׁ דָת" and BDB, "דת"). 

18 all the officers of his house | ֹל רַב בֵיתו ב" See Yirmeyahu 39:9, 41:1 and Daniel 1:3 where the word – כׇּּ  refers to a "רַׁ

chief officer or captain. In Akkadian the similar term "rab biti" refers to administrators in charge of households (CAD, 

"rab-bitutu"). 
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(10) On the seventh day, when the king's heart 

was merry with wine, he said to Mehuman, 

Bizzeta, Charvona, Bigta, Avagta, Zetar, and 

Carcas, the seven eunuchs19 who served King 

Achashverosh, 

ּ֔י כְטִ֥וֹב לֵב־הַמִֶ֖לֶך  יעִּ ן אָמֶַּ֡ר )י( בַיוֹםְ֙ הַשְבִּ יִּ֑ בַי 

אְ֙ זֵתֵַ֣ר  ַ֤א וַאֲבַגְת  גְת  ָ֜א בִּ ֶ֨א חַרְבוֹנ  זְת  ִ֠ן בִּ ִ֠מְהוּמ  לִּ

ּ֔ים אֶת־פְנִֵ֖י  ֵ֣רְתִּ ּ֔ים הַמְש  יסִּ ֵ֣רִּ בְעַתְ֙ הַס  וְכַרְכַּ֔ס שִּ

וֹש׃  הַמִֶ֥לֶך אֲחַשְוֵרָֽ

(11) to bring Vashti the queen before the king in 

the royal crown, to show the people and the 

officers her beauty, for she was beautiful. 

פְנִֵ֥י הַמִֶ֖לֶך  ֶׁ֛ה לִּ ָּ֧י הַמַלְכ  ִ֠יא אֶת־וַשְתִּ בִּ )יא( לְִ֠ה 

יםְ֙ אֶת־ רִּ ַ֤ים וְהַש  עַמִּ בְכֵֶ֣תֶר מַלְכוּ֑ת לְהַרְאֶ֨וֹת ה ָֽ

יא׃ י־טוֹבִַ֥ת מַרְאִֶ֖ה הִָּֽ ּ֔הּ כִָּֽ  יׇפְי 

(12) But Queen Vashti refused to come at the 

king's word conveyed by the eunuchs; and the 

king was very angry, and his wrath burned 

within him. 

דְבֵַ֣ר הַמֶּ֔לֶך  בוֹאְ֙ בִּ י֗ ל  ֵ֣ה וַשְתִּ אֵֵ֞ן הַמַלְכ  )יב( וַתְמ 

תִ֖וֹ  קְצַֹ֤ף הַמְֶ֙לֶךְ֙ מְאֹּ֔ד וַחֲמ  י֑ם וַיִּ יסִּ רִּ  אֲשִֶ֖ר בְיֵַ֣ד הַס 

וֹ׃ ִ֥ה בָֽ עֲר   ב 

(13) The king said to the wise men who knew the 

times,20 for so was the king's custom to consult 

with21 all who knew law and judgment, 

י־כֵןְ֙  י֑ם כִּ תִּ עִּ ִ֖ים יֹדְעֵֵ֣י ה ָֽ מִּ )יג( וַיֵֹ֣אמֶר הַמֶּ֔לֶך לַחֲכ 

פְנֵַ֕י כׇל־יֹ  ין׃דְּבֵַ֣ר הַמֶּ֔לֶך לִּ דִָּֽ ִ֥ת ו   דְעִֵ֖י דּ 

(14) and those close to him were Carshena, 

Shetar, Admata, Tarshish, Meres, Marsena, and 

Memukhan, the seven officers of Persia and 

Media, those who saw the king's face22 and sat 

first23 in the kingdom,  

֗יו כַרְשְ  רֵֹ֣ב אֵל  א )יד( וְהַק  ֵ֣ת  רְ֙ אַדְמ  ַ֤א שֵת  נ 

רֵַ֣ס  רֵֵ֣י׀ פ  בְעֵַ֞ת ש  ן֑ שִּ ִ֖א מְמוּכ  ּ֔יש מִֶ֥רֶס מַרְסְנ  תַרְשִּ

ִ֖ה  אשֹנ  ִ֥ים רִּ דַי֗ רֹאֵיְ֙ פְנֵֵ֣י הַמֶּ֔לֶך הַיֹשְבִּ וּמ 

וּת׃  בַמַלְכָֽ

                                                 
19 eunuchs | ים יסִּ יס" ,to cut. Alternatively ,"סרס" The word might relate to the verb – הַסָרִּ  might be a loan word "סְרִּ

from Akkadian, where "ša rêši" can refer to a eunuch, but also to any royal official (CAD, "resu", in "sa resi"). Shadal 

(Bereshit 37:26) suggests that the term might have originally referred only to eunuchs, but since many of the royal 

officers were eunuchs, it was later adopted for all. In the book of Esther, where the officials referred to as " י יםסְרִּ סִּ " are 

often those who interact with women specifically, it is likely that the term refers to actual eunuchs. 

20 who knew the times | ים תִּ עֵי הָעִּ  This might refer to astrologers (Ibn Ezra, Ralbag) or to historians and – יֹדְׁ

chroniclers who were familiar with past history and could apply that knowledge to the present (Ibn Ezra). 

Alternatively, it simply refers to wise men who were able to advise according to the circumstances of the time 

(Rashbam, pointing to the similar term in Divrei HaYamim I 12:33, Hoil Moshe). 

21 so was the king's custom to consult with | נֵי פְׁ ךְ לִּ לֶׁ בַר הַמֶׁ י כֵן דְּׁ  The words "to consult" are not in the Hebrew, but – כִּּ

see Rashi, R. Yosef Kara, and Rashbam, that this is the implication of the text.. 

22 saw the king's face | ְך לֶׁ נֵי הַמֶׁ  ,This might imply that these officers had direct or constant access to the king – רֹאֵי פְׁ

while the majority of people needed to first be called and invited (see Esther 4:11). 

23 sat first | אשֹנָה ים רִּ בִּ  This might mean that they were senior officers, serving in the kingdom from the very – הַיֹשְׁ

beginning (Malbim), or that, due to their importance, they would sit in the first row before the king (Rashi, Rashbam). 
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(15) "According to law, what shall we do to 

Queen Vashti, since she has not done the bidding 

of King Achashverosh conveyed by the eunuchs?" 

י֑ עֵַ֣ל׀ אֲשֵֶ֣ר  ִ֖ה וַשְתִּ ה־לַעֲשּ֔וֹת בַמַלְכ  תְ֙ מַָֽ )טו( כְד 

ת־מַאֲמַרְ֙ הַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש בְיִַ֖ד  ה֗ אֶָֽ שְת  א־ע  לָֽ

ים׃ יסִָּֽ רִּ  הַס 

(16) Memukhan answered before the king and 

the officers, "Not against the king alone has 

Vashti the queen sinned, but also against all the 

officers and all the peoples that are in all the 

provinces of King Achashverosh. 

פְנֵַ֤י הַמְֶ֙לֶךְ֙  ן֗[ )מומכן( לִּ )טז( וַיֵֹ֣אמֶר ]מְמוּכ 

ּ֔ים לַ֤א עַל־הַמְֶ֙לֶךְ֙  רִּ ֵ֣י  וְהַש  ִ֖ה וַשְתִּ וְת  לְבַדּּ֔וֹ ע 

ּ֔ים אֲשֶַ֕ר  ֵ֣עַמִּ יםְ֙ וְעַל־כׇל־ה  רִּ ַ֤י עַל־כלׇ־הַש  ֑ה כִּ הַמַלְכ 

וֹש׃ ינִ֖וֹת הַמִֶ֥לֶך אֲחַשְוֵרָֽ  בְכׇל־מְדִּ

(17) For the queen's word will go out to all the 

women, causing them to view their husbands 

with contempt,24 saying, 'King Achashverosh said 

to bring Vashti the queen before him, but she did 

not come.' 

ּ֔ים לְהַבְזִ֥וֹת  שִּ הְ֙ עַל־כלׇ־הַנ  י־יֵצֵַ֤א דְבַר־הַמַלְכ  )יז( כִָּֽ

ם֗ הַמֵֶ֣לֶך אֲחַשְוֵרֶּ֡וֹש  בַעְלֵיהִֶ֖ן בְעֵינֵיהֶן֑ בְאׇמְר 

ֶ֨יא אֶת־וַשְ  בִּ ִ֖יו וְלא־אָמֵַ֞ר לְה  נ  ֶׁ֛ה לְפ  ָּ֧י הַמַלְכ  תִּ

אָה׃  ב ָֽ

(18) And this day, the noble woman of Persia and 

Media who heard the queen's word will say 

likewise25 to all the king's officers, and there will 

be more than enough26 scorn and anger. 

הַיֶ֨וֹם הַזֶָ֜ה תֹא דַי֗ )יח( וְָֽ רַס־וּמ  רֵ֣וֹת פ ָֽ ה׀ ש  מֵַ֣רְנ 

רֵֵ֣י הַמֶלֶ֑ך  ּ֔ה לְכִֹ֖ל ש  מְעוְּ֙ אֶת־דְּבֵַ֣ר הַמַלְכ  אֲשֶַ֤ר ש ָֽ

צֶף׃ ק ָֽ יִ֥וֹן ו  ז   וּכְדִַ֖י בִּ

(19) If it pleases the king, let a royal edict go forth 

from him, and let it be written among the laws of 

Persia and Media, that it not be revoked, that 

Vashti not come27 before King Achashverosh, and 

that the king give her royal crown28 to another 

that is better than she. 

ם־עַל־הַמֵֶ֣לֶך טוֹ֗ב יֵצֵַ֤א דְבַר־מַלְכוּתְ֙  )יט( אִּ

דִַ֖ רַס־וּמ  תִֵ֥י פ ָֽ תֵֶׁ֛ב בְד  כ  ּ֔יו וְיִּ נ  לְפ  י וְלֵ֣א יַעֲבוֹ֑ר מִּ

פְנֵיְ֙ הַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש  י֗ לִּ בָ֜וֹא וַשְתִּ א־ת  אֲשֶֶ֨ר לָֽ

ה׃ נ  מֶָֽ ִ֥ה מִּ ִ֖הּ הַטוֹב  רְעוּת  תֵֵ֣ן הַמֶּ֔לֶך לִּ הְּ֙ יִּ  וּמַלְכוּת 

                                                 
24 view their husbands with contempt | ן לֵיהֶׁ זוֹת בַעְׁ הַבְׁ ן לְׁ עֵינֵיהֶׁ בְׁ  – Literally: "to scorn their husbands in their eyes". 

25 will say likewise | נָה  The word "likewise" does not appear in the Hebrew text, but is assumed and added for – תאֹמַרְׁ

clarity. See Rashi that the verse is a "מקרא קצר" (an abbreviated verse). 

26 more than enough | דַי  See the anonymous Northern French commentary which understands the term in this – וּכְׁ

manner. Alternatively: "much" (Rashi), "no end" (Rashbam), or "sufficient" (Ibn Ezra, understanding the full phrase to 

mean: "there was sufficient contempt in Vashti's deed to justify the king's anger"). 

27 not come | לאֹ תָבוֹא – See Rashi that this is a euphemism and the connotation is that she was to be killed. Cf. R. Yosef 

Kara (and Rashbam similarly) who disputes Rashi's reading, understanding the verse literally, that Vashti was no 

longer to come to the king. He notes that if Vashti was killed, what would be the point of emphasizing that the law not 

be revoked?  

28 her royal crown | ּכוּתָה  See Rashbam. More literally: "her royalty" or "her kingdom", perhaps referring to her – וּמַלְׁ

royal estate. 
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(20) And the king's decree29 which he shall make, 

shall be heard throughout his kingdom, though it 

is vast,30 and all the wives will give honor to their 

husbands, from great to small." 

ר־יַעֲשֶהְ֙ בְכׇל־ ֶ֨ם הַמֶַ֤לֶך אֲשֶָֽ תְג  שְמַע֩ פִּ )כ( וְנִּ

רְ֙  תְנַ֤וּ יְק  י֗ם יִּ שִּ ֑יא וְכׇל־הַנ  ִ֖ה הִּ ִ֥י רַב  מַלְכוּתּ֔וֹ כִּ

ן׃ ט ָֽ דִ֖וֹל וְעַד־ק  ג   לְבַעְלֵיהֶּ֔ן לְמִּ

(21) And the words pleased the king and the 

officers; and the king did according to the word 

of Memukhan. 

י֑ם וַיִַ֥עַש  רִּ ּ֔ר בְעֵינִֵ֥י הַמִֶ֖לֶך וְהַש  ב  יטַבְ֙ הַדּ  )כא( וַיִּ

ן׃ דְבִַ֥ר מְמוּכ ָֽ  הַמִֶ֖לֶך כִּ

(22) He sent letters to all the king's provinces, to 

each province according to their writing, and to 

each people according to their language, that 

each man should rule in his own house and speak 

according to the language of his people.31 

ינֵ֣וֹת הַמֶּ֔לֶך אֶל יםְ֙ אֶל־כלׇ־מְדִּ רִּ שְלַַ֤ח סְפ  ־)כב( וַיִּ

לְשוֹנוֹ֑  ִ֖ם כִּ ע  ּ֔הּ וְאֶל־עִַ֥ם ו  ב  כְת  הְ֙ כִּ ינ  ַ֤ה וּמְדִּ ינ  מְדִּ

לְשִ֥וֹן  ישְ֙ שֹרֵֵ֣ר בְבֵיתּ֔וֹ וּמְדַבִֵ֖ר כִּ הְיַ֤וֹת כלׇ־אִּ לִּ

וֹ׃   עַמָֽ

 

Chapter 2 – פרק ב 

 (1) After these things, when the wrath of King 

Achashverosh had abated, he remembered Vashti 

and what she had done, and what had been 

decreed upon her. 

אֵּ֔לֶה כְשַֹ֕ך חֲמִַ֖ת הַמֵֶ֣לֶך  ֵ֣ים ה  רִּ )א( אַחַרְ֙ הַדְּב 

ה  ּ֔ת  ש  יְ֙ וְאֵֵ֣ת אֲשֶר־ע  כַַ֤ר אֶת־וַשְתִּ אֲחַשְוֵרוֹ֑ש ז 

׃ יה  לֶָֽ גְזִַ֖ר ע   וְאִֵ֥ת אֲשֶר־נִּ

(2) The king's attendants, those who served him, 

said, "Let them seek for the king young, beautiful 

virgin women. 

֑יו יְבַקְשִ֥וּ לַמֶֶׁ֛לֶך  רְת  י־הַמִֶ֖לֶך מְש  )ב( וַיֹאמְרִ֥וּ נַעֲרֵָֽ

ה׃ רִ֥וֹת בְתוּלִ֖וֹת טוֹבִ֥וֹת מַרְאֶָֽ  נְע 

(3) And let the king appoint officers in all the 

provinces of his kingdom, and they will gather 

ינֵ֣וֹת מַלְכוּתוֹֹ֒ )ג( וְיַפְקֵֶ֨ד הַמֵֶ֣לֶך פְ  ים֮ בְכׇל־מְדִּ ידִּ קִּ

ִ֠ה טוֹבֶַ֨ת מַרְאֶָ֜ה אֶל־ ה־בְִ֠תוּל  קְבְצֵ֣וּ אֶת־כלׇ־נַעֲר ָֽ וְיִּ

                                                 
29 decree | גָם תְׁ  This word appears only here and in Kohelet 8:11. It might be a loan word from Persian where – פִּ

"patigâma" refers to a command, matter, or edict. It might have made its way into Hebrew via the Aramaic, תְגָמָא  a ,פִּ

matter, which appears in both Daniel and Ezra (BDB, "תְגָם  .("פִּ

30 though it is vast | יא י רַבָה הִּ  See Ibn Ezra and R. Yosef Nachmias that Memukhan is emphasizing the importance – כִּּ

of having the edict heard throughout the entire kingdom, despite its vastness. Alternatively: "for it is vast", referring 

either to the kingdom (Rashbam) or to the magnitude of Vashti's transgression (anonymous Northern French 

commentary, Hoil Moshe). 

31 speak according to the language of his people | ֹשוֹן עַמו לְׁ דַבֵר כִּּ  The implication might be that if the wife spoke a – וּמְׁ

different language than the husband, he should force her to learn his language (Rashi and see Nechemyah 13:23-24). 

Cf. Ralbag who suggests that the decree refers not specifically to language but to any native customs of the husband, 

language being but one example. Alternatively, these words are not part of the decree at all, but describe the 

messenger who was to publicize the decree in each province in the language spoken there (R. Yosef Kara). 
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every young, beautiful virgin woman to Shushan 

the castle, to the house of the women,32 to the 

charge of Hegeh33 the king's eunuch, keeper of 

the women, and their ointments34 shall be given35 

to them. 

ּ֔ים אֶל־יִַ֥ד הֵגֶֶׁ֛א  שִּ הְ֙ אֶל־בֵֵ֣ית הַנ  יר  שוּשַַ֤ן הַבִּ

ן׃ תִ֖וֹן תַמְרֻקֵיהֶָֽ י֑ם וְנ  שִּ ִ֥יס הַמִֶ֖לֶך שֹמֵֵ֣ר הַנ   סְרִּ

(4) And the young woman who pleases the king 

shall be queen instead of Vashti." The matter 

pleased the king, and he did so. 

מְלִ֖ך  יטַבְ֙ בְעֵינֵֵ֣י הַמֶּ֔לֶך תִּ ה֗ אֲשֶַ֤ר תִּ נַעֲר  )ד( וְהַָֽ

ן׃ ֶׁ֛ר בְעֵינִֵ֥י הַמִֶ֖לֶך וַיִַ֥עַש כֵָֽ ב  יטַָּ֧ב הַדּ  י֑ וַיִּ  תֵַ֣חַת וַשְתִּ

(5) A Judean man36 was in Shushan the castle,37 

and his name was Mordechai,38 the son of Yair, 

the son of Shimi, the son of Kish, a Benjaminite, 

֑ה וּשְמֵ֣וֹ  יר  ִ֖ה בְשוּשֵַ֣ן הַבִּ י  ּ֔י ה  ֵ֣יש יְהוּדִּ )ה( אִּ

ִ֥יש  ִ֖יש אִּ ֶׁ֛י בֶן־קִּ מְעִּ ָּ֧יר בֶן־שִּ אִּ כַי֗ בֵֶ֣ן י  י׃מׇרְדֳּּ ינִָּֽ  יְמִּ

                                                 
32 house of the women | ים  .In other words, they were to be brought into the harem of the king – בֵית הַנָשִּ

33 Hegeh | א  .This appears to be the same individual who is later called Hegai (see Esther 2:8 and 15) – הֵגֶׁ

34 ointments | ן רֻקֵיהֶׁ  "מרק" The noun appears only once outside of Esther, in Mishlei 20:30. It relates to the verb – תַמְׁ

which means to scour or polish. 

35 shall be given | נָתוֹן  See Rashbam that this is a passive form of the verb. Alternatively: "they will give" (Hoil – וְׁ

Moshe in the name of Shadal. He notes that the verb is in the infinitive (normally translated as "to give"), but he 

explains that sometimes if there is a previous verb in the verse, the infinitive that follows might be assumed to take 

the same conjugation as the earlier one. For several of many other possible examples of the phenomenon in Esther, 

see: " ַׁשְׁלוֹח חְתוֹם" ,in 3:13 "וְנִּ הֲפוֹךְ" ,in 8:8 "וְנַׁ בֵד" ,in 9:1 "וְנַׁ  .in 9:17-18 "וְעָשֹּה" and "וְנוֹחַֹּׁ " ,in 9:6 "וְאַׁ

36 a Judean man | י יאִּ הוּדִּ ש יְׁ  – These words do not mean that Mordechai was from the tribe of Yehuda (as the verse 

later explicitly says that he was from Binyamin), but only that he had been living in the kingdom of Judea before he 

was exiled. 

37 in Shushan the castle | ש ירָהבְׁ וּשַן הַבִּ  – See Ibn Ezra that Mordechai had an important position in the government 

(see 2:19) and therefore lived in the palace complex. 

38 Mordechai | כַי דֳּּ רְׁ  The meaning of this name is debated. See Bavli Megillah 10b that the name is an Aramaic – מׇּ

rendering of "מר דרור", pure myrrh (מרי דכי in Aramaic). Alternatively, it is Babylonian in origin, and recalls the name 

of the foreign god, Marduk, head of the Babylonian pantheon. The two possibilities have ramifications for how one 

views Mordechai's Religious Identity. See: https://alhatorah.org/Mordechai's_Religious_Identity. 

https://alhatorah.org/Mordechai's_Religious_Identity
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(6) who had been exiled39 from Jerusalem, with 

the exiles that had been exiled with Yechonyah, 

king of Yehuda, whom Nevuchadnetzar, king of 

Babylonia, had exiled. 

הְ֙ אֲשֵֶ֣ר  ם־הַגֹל  ם עִּ לַּ֔יִּ ירֵ֣וּש  הְ֙ מִּ )ו( אֲשֶַ֤ר הגְׇל 

ִ֖ם יְכׇנְ  ּ֔ה עִּ ּ֔ה הׇגְלְת  ה֑ אֲשֵֶ֣ר הֶגְל  לֶך־יְהוּד  ֵ֣ה מֶָֽ י 

ל׃ בֶָֽ  נְבוּכַדְנֶצִַ֖ר מִֶ֥לֶך ב 

(7) He raised Hadassah, who is Esther,40 his 

uncle's daughter, for she had no father or mother. 

And the young woman was shapely and beautiful, 

and with the death of her father and her mother, 

Mordechai took her to him as a daughter.41 

ֶׁ֛י  ַ֤יא אֶסְתֵרְ֙ בַת־דֹּדּ֔וֹ כִּ ֗ה הִּ ֶ֨י אֹמֵָ֜ן אֶת־הֲדַס  )ז( וַיְהִּ

ַ֤ה יְפַת־תְֹ֙אַרְ֙ וְטוֹבֵַ֣ת  אֵ֑ם וְהַנַעֲר  ֵ֣ב ו  ִ֖הּ א  אִֵ֥ין ל 

כֶַׁ֛י לִ֖וֹ  ָּ֧הּ מׇרְדֳּּ ח  ּ֔הּ לְק  מ  ְ֙ וְאִּ ְ֙יה  מַרְאֶּ֔ה וּבְמַ֤וֹת אָבִּ

 ת׃לְבַָֽ 

(8) When the king's word and his law were 

heard, and when many young women were 

gathered to Shushan the castle, to the charge of 

Hegai, Esther was taken to the king's house, to 

the charge of Hegai, keeper of the woman. 

מַַ֤ע דְּבַר ש  י֗ בְהִּ בֵֵ֞ץ )ח( וַיְהִּ ק  בְהִּ תּ֔וֹ וָּֽ ־הַמְֶ֙לֶךְ֙ וְד 

י֑  ִ֖ה אֶל־יֵַ֣ד הֵג  יר  רִ֥וֹת רַבֶׁ֛וֹת אֶל־שוּשִַ֥ן הַבִּ נְע 

קַַ֤ח אֶסְתֵרְ֙ אֶל־בֵֵ֣ית הַמֶּ֔לֶך אֶל־יִַ֥ד הֵגִַ֖י שֹמִֵ֥ר  ל  וַתִּ

ים׃ שִָּֽ  הַנ 

(9) The young woman pleased him and won his 

grace.42 He hurried43 to provide her ointments 

יוֹ֒  נ  ֵ֣א חֵֶ֣סֶד לְפ  ש  יו֮ וַתִּ ֵ֣ה בְעֵינ  יטֶַ֨ב הַנַעֲר  )ט( וַתִּ

                                                 
39 who had been exiled | לָה גְׁ ר הׇּ  It is unclear if the phrase refers back to Mordechai (Bavli Megillah 13a and many – אֲשֶׁ

medieval commentators) or to Kish (Hoil Moshe and modern scholars). This is partially dependent on how one dates 

the story of Megillat Esther, as discussed in footnote 1. According to those scholars who identify Achashverosh with 

Xerxes I (486–465 BCE), if Mordechai was among those exiled with Yechonyah in 597 BCE (eleven years before the 

Temple's destruction – see Melakhim 24:15-18), he would have been at least 110 years old during the story. As this 

seems unlikely, the Kish option would be preferred. In contrast, according to Bavli Megilla 11b, which has 

Achashverosh reign between Cyrus and Darius, if Mordechai was among those exiled, he could potentially be only a bit 

over sixty when the story opens and the phrase could refer to Mordechai himself. 

40 Hadassah, who is Esther | תֵר סְׁ יא אֶׁ  See Hoil Moshe that Hadassah was Esther's Hebrew name, while – הֲדַסָה הִּ

Esther was her Persian name. The former is connected to the word ס  myrtle, while the latter means "star". Others ,הֲדַׁ

associate the name Esther with Ishtar, the Babylonian goddess. Cf. Ibn Ezra that Esther is simply the Persian 

equivalent of Hadassah. Opinions in Bavli Megillah 13a instead suggest that both names are Hebrew. R. Meir posits 

that Esther was her real name, but she was called Hadassah since the righteous are compared to myrtles, while R. 

Yehuda claims that Hadassah was her real name, but she was called Esther since she hid (הסתירה) her identity. Cf. R. 

Yosef Kara who suggests that "סָה  might not be a name at all, but was simply the way young woman were referred "הֲדַׁ

to in Shushan (and would be the equivalent of the word "עֲרָה  The various opinions might relate to how one views .("נַׁ

Esther's Religious Identity and whether she had assimilated into Persian society. See: 

https://alhatorah.org/Esther's_Religious_Identity. 

41 as a daughter | בַת ת" Cf. Bavli Megillah 13a who read – לְׁ  ,a reference to one's wife ,(a house) "בית" as if written "בַׁ

suggesting that Mordechai and Esther were married. See, though, Ibn Ezra and R. Yosef Nachmias who argue against 

this reading, pointing out that Achashverosh gathered only virgins, not married women. 

42 won his grace | פָנָיו ד לְׁ סֶׁ שָא חֶׁ  ."Literally: "carried grace (or: kindness) before him – וַתִּ

https://alhatorah.org/Esther's_Religious_Identity
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and her portions and the seven maidens whom 

she was entitled to be given to her44 from the 

house of the king, and he favored her45 and her 

maidens in the house of women.46 

ּ֔הּ וִַ֠יְבַ  תֵֵ֣ת ל  ְ֙ ל  נוֹתְֶ֙ה  הִֵ֠ל אֶת־תַמְרוּקֶַ֤יה  וְאֶת־מ 

בֵֵ֣ית  ִ֖הּ מִּ תֶת־ל  רְאֻיִ֥וֹת ל ָֽ רּ֔וֹת ה  וְאֵתְ֙ שֵֶ֣בַע הַנְע 

ים׃ שִָּֽ  הַמֶ֑לֶך וַיְשַנֶָּ֧ה  וְאֶת־נַעֲרוֹתֶֶׁ֛יה  לְטִ֖וֹב בִֵ֥ית הַנ 

(10) Esther did not tell47 of her people or her 

family,48 for Mordechai commanded her not to 

tell. 

ָּ֧י  ֑הּ כִּ וֹלַדְת  ִ֖הּ וְאֶת־מָֽ ה אֶסְתֵּ֔ר אֶת־עַמ  ֵ֣יד  גִּ )י( לא־הִּ

יד׃ לִֶ֖יה  אֲשִֶ֥ר לא־תַגִָּֽ ִ֥ה ע  וּ  כֶַׁ֛י צִּ  מׇרְדֳּּ

(11) And every day Mordechai would walk before 

the courtyard of the women's house to know how 

Esther fared and what was to be done to her. 

פְנִֵ֖י חֲצֵַ֣ר  תְהַלֵּ֔ך לִּ כַיְ֙ מִּ יּ֔וֹם מׇרְדֳּּ )יא( וּבְכׇל־יֵ֣וֹם ו 

דְַ֙עַתְ֙ אֶת־שְלֵ֣וֹם אֶסְתֵּ֔ר וּמַה־ י֑ם ל  שִּ בֵית־הַנ 

הּ׃ שִֶ֖ה ב ָֽ  יֵע 

(12) And when each young woman's turn came to 

go to King Achashverosh, after she had been, 

according to the law of women, twelve months – 

for so were completed the days of their anointing, 

six months in oil of myrrh and six months in 

perfumes and women's ointments – 

בֵ֣וֹא׀ אֶל־הַמֵֶ֣ ָ֜ה ל  ֶ֨ה וְנַעֲר  ֶּ֡יעַ תֹר֩ נַעֲר  לֶך )יב( וּבְהַגִּ

יםְ֙ שְנֵֵ֣ים  שִּ ַ֤ת הַנ  ָ֜הּ כְד  קֵץ֩ הֱיֶ֨וֹת ל  אֲחַשְוֵרוֹ֗ש מִּ

ַ֤ה  ש  מְלְאִ֖וּ יְמֵֵ֣י מְרוּקֵיהֶן֑ שִּ ֶׁ֛י כִֵ֥ן יִּ ֵ֣ר חֹּ֔דֶש כִּ ש  ע 

ּ֔ים  מִּ יםְ֙ בַבְש  שִּ ד  ַ֤ה חֳּ ש  יםְ֙ בְשֵֶ֣מֶן הַמֹּ֔ר וְשִּ שִּ ד  חֳּ

ים׃ שִָּֽ  וּבְתַמְרוּקִֵ֖י הַנ 

(13) so would the young woman come to the 

king: all that she said would be given her to take 

ֵ֣ה אֶל־הַמֶ֑לֶך אֵת֩ כׇל־אֲשֶֶ֨ר  א  ִ֖ה ב  נַעֲר  זֶַ֕ה הַָֽ )יג( וּב 

בִֵ֥ית הַ  ּ֔הּ מִּ מ  בֵ֣וֹא עִּ הְּ֙ ל  ן ל  ַ֤תֵָֽ נ  ִ֖ים עַד־תֹאמַָ֜ר יִּ שִּ נ 

                                                                                                                                                                         
43 hurried | בַהֵל  ,Though in earlier books of Tanakh, this root means "to be frightened," in Esther, Mishlei, Kohelet – וַיְׁ

and Divrei HaYamim, it refers also to "hurrying". 

44 was entitled to be given to her | אֻיוֹת " The word – הָרְׁ יוֹתרְא   " does not appear elsewhere in Tanakh, but in Rabbinic 

literature it takes the meaning "proper" or "fitting" (see Ibn Ezra). It stems from the root "ראה" (see), so a more literal 

translation might read: "who were seen to be given to her". Alternatively: "to give her the seven worthy (or: chosen) 

maidens". 

45 he favored her | טוֹב הָ... לְׁ שַנֶׁ  ,"The phrase is somewhat difficult and reads literally: "he changed her… for the best – וַיְׁ

which might imply that Hegai treated Esther differently (and better) than the other women (Yosef Lekach and see R. 

Yosef Kara less explicitly) or that he somehow improved her lot. Thus, Ibn Ezra suggests that he "changed her portions 

and maids", while others posit that he bettered her lodgings: "he transferred her to the best quarters" (several 

modern translations). 

46 in the house of the women | ים  .The word "in" is assumed by the text (Rashbam, Ibn Ezra) – בֵית הַנָשִּ

47 did not tell… | ּידָה גִּ  The text does not share what motivated this silence. For discussion of a range of – לאֹ הִּ

possibilities, see: https://alhatorah.org/Why_Conceal_Esther's_Nationality. 

48 her family | ּתָה מָהּ" See Ibn Ezra that – מוֹלַדְׁ " refers to her nationality, and "עַׁ דְתָ  המוֹלַׁ " to her tribe or family. Cf. Hoil 

Moshe on Esther 8:6, who assumes that the two words are basically synonymous, explaining "מולדת" to mean: "the 

nation to which one is born". Elsewhere some have translated the word as "place of birth", but as the verses imply that 

Esther was born in Persia, it would be odd that she was supposed to hide this.  

https://alhatorah.org/Why_Conceal_Esther's_Nationality
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with her from the women's house to the house of 

the king. 

לֶך׃  בִֵ֥ית הַמֶָֽ

(14) In the evening she would come and in the 

morning she would return to the second49 

women's house, to the charge of Shashgaz, the 

king's eunuch, keeper of the concubines. She 

would not come again to the king unless the king 

desired her and she was called by name. 

ֵ֞ה אֶל־ ב  ֵ֣יא ש  ֗ה וִּ֠בַבִֹ֠קֶר הִּ א  ֵ֣יא ב  עֵֶ֣רֶב׀ הִּ )יד( ב 

ִ֥יס הַמִֶ֖לֶך  עַשְגֶַׁ֛ז סְרִּ ּ֔י אֶל־יַָּ֧ד שַָֽ יםְ֙ שֵנִּ שִּ בֵַ֤ית הַנ 

ֵ֣י  בִ֥וֹא עוֹדְ֙ אֶל־הַמֶּ֔לֶך כִּ י֑ם לא־ת  ילַגְשִּ שֹמֵֵ֣ר הַפִָּֽ

ֶׁ֛הּ  פִֵ֥ץ ב  ם־ח  ם׃אִּ ִ֥ה בְשֵָֽ קְרְא   הַמִֶ֖לֶך וְנִּ

(15) And when the turn of Esther, daughter of 

Avichayil, the uncle of Mordechai, whom he had 

taken to him as a daughter, came to come to the 

king, she did not request anything except that 

which Hegai the king's eunuch, keeper of the 

women, said. And Esther won favor50 in the eyes 

of all who saw her. 

כֶַּ֡י  ל דֵֹּ֣ד מׇרְדֳּּ יחֵַ֣יִּ ֵ֣יעַ תֹר־אֶסְתֵֵ֣ר בַת־אֲבִּ )טו( וּבְהַגִּ

הְ֙  קְש  בֵ֣וֹא אֶל־הַמֶ֗לֶך לַ֤א בִּ ח־לֶ֨וֹ לְבַָ֜ת ל  קַָֽ אֲשֶר֩ ל 

ֵ֣ם אֶת־אֲשִֶ֥ר יֹאמֶַׁ֛ר הֵגִַ֥ ִ֠י אִּ ּ֔ר כִּ ב  יס־הַמִֶ֖לֶך דּ  י סְרִּ

ַ֤י אֶסְתֵרְ֙ נֹשֵֵ֣את חֵּ֔ן בְעֵינִֵ֖י כׇל־ י֑ם וַתְהִּ שִּ שֹמֵֵ֣ר הַנ 

׃ יה   רֹאֶָֽ

(16) Esther was taken to King Achashverosh, to 

his royal house, in the tenth month, which is the 

month of Tevet, in the seventh year of his reign. 

קֶַ֨ח אֶסְתֵָ֜ר אֶל־הַמֶַ֤לֶך אֲחַשְוֵרוֹשְ֙ אֶל־)טז( וַתִּ  ל 

ִ֖י הוּא־חֵֹ֣דֶש טֵבֵת֑  ירִּ עֲשִּ בֵֵ֣ית מַלְכוּתּ֔וֹ בַחִֹ֥דֶש ה 

וֹ׃ שְנַת־שִֶ֖בַע לְמַלְכוּתָֽ  בִּ

(17) The king loved Esther more than all the 

women, and she won favor and grace before him 

more than all the virgins, and he set the royal 

crown upon her head, and made her queen 

instead of Vashti. 

ּ֔ים  שִּ כלׇ־הַנ  )יז( וַיֶאֱהֶַ֨ב הַמֶַ֤לֶך אֶת־אֶסְתֵרְ֙ מִּ

ַ֤שֶם  כׇל־הַבְתוּל֑וֹת וַי  ִ֖יו מִּ נ  חֶֶׁ֛סֶד לְפ  א־חִֵ֥ן ו  ש  וַתִּ

ּ֔הּ וַיַ  תֶר־מַלְכוּתְ֙ בְרֹאש  י׃כֶָֽ יכִֶ֖ה  תִַ֥חַת וַשְתִָּֽ  מְלִּ

(18) The king made a great feast for all his 

officers and servants, the feast of Esther, and he 

made a release51 for all the provinces and gave 

gifts in accord with the king's power.52 

שְתֵֶ֣ה ג   יוְ֙ )יח( וַיֶַ֨עַש הַמֶָ֜לֶך מִּ ר  דוֹ֗ל לְכׇל־ש 

ינוֹתְ֙  ַ֤ה לַמְדִּ ח  שְתֵֵ֣ה אֶסְתֵ֑ר וַהֲנ  ּ֔יו אִֵ֖ת מִּ ד  וַעֲב 

לֶך׃ תִֵ֥ן מַשְאִֵ֖ת כְיִַ֥ד הַמֶָֽ ּ֔ה וַיִּ ש   ע 

                                                 
49 second | י  .See Rashbam that there were two harems, one for the virgins and the other for concubines – שֵנִּ

Alternatively: "a second time" (Ibn Ezra). 

50 won favor | נֹשֵאת חֵן – This seems to be somewhat equivalent to the much more prevalent idiom "מָצָא חֵן" (found 

favor). The formulations "נשא חן" and "נשא חסד" appear only in Esther. 

51 release | וַהֲנָחָה – Most commentators understand this to refer to a reduction in taxes. Alternatively, it might refer to 

a holiday from work (Ralbag). 

52 in accord with the king's power | ְך לֶׁ יַד הַמֶׁ  .See the note on Esther 1:7 – כְּׁ
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(19) When the virgins were gathered a second 

time,53 Mordechai was sitting at the king's gate. 

בִֵ֥ץ בְתוּלִ֖ ק  כִַ֖י יֹשִֵ֥ב )יט( וּבְהִּ י֑ת וּמׇרְדֳּּ וֹת שֵנִּ

לֶך׃ עַר־הַמֶָֽ  בְשַָֽ

(20) Esther would not tell of her family and her 

people, as Mordechai had commanded her. And 

Esther did Mordechai's bidding as she had when 

she was raised with him. 

ּ֔הּ )כ( אֵֵ֣ין אֶסְתֵ֗ר מַגֶַ֤דֶת מָֽ  הְּ֙ וְאֶת־עַמ  וֹלַדְת 

כַיְ֙  י֑ וְאֶת־מַאֲמַַ֤ר מׇרְדֳּּ כ  לִֶ֖יה  מרְׇדֳּּ ִ֥ה ע  וּ  כַאֲשֶֶׁ֛ר צִּ

וֹ׃ תָֽ ִ֖ה אִּ ִ֥ה בְאׇמְנ  יְת  ּ֔ה כַאֲשֶֶׁ֛ר ה   אֶסְתֵֵ֣ר עֹש 

(21) In those days, while Mordechai was sitting 

at the king's gate, Bigtan and Teresh, two 

eunuchs of the king, from those who guarded the 

door, grew angry and sought to send forth their 

hand against King Achashverosh. 

עַר־הַמֶלֶ֑ך  כִַ֖י יוֹשֵֵ֣ב בְשַָֽ הֵּ֔ם וּמרְׇדֳּּ ֵ֣ים ה  מִּ )כא( בַי 

שֹמְרֵֵ֣י  יסֵַ֤י הַמְֶ֙לֶךְ֙ מִּ רִּ י־ס  תֶָ֜רֶש שְנֵָֽ ֶ֨ן ו  גְת  צַף֩ בִּ ק 

ש׃ ּ֔ד בַמִֶ֖לֶך אֲחַשְוֵרָֹֽ שְלֵ֣חַ י   הַסַּ֔ף וַיְבַקְשוְּ֙ לִּ

(22) The matter became known to Mordechai 

and he told Queen Esther, and Esther told the 

king in Mordechai's name. 

כַּ֔י וַיַגִֵ֖ד לְאֶסְתֵֵ֣ר  רְ֙ לְמרְׇדֳּּ ב  דַַ֤ע הַדּ  וּ  )כב( וַיִּ

֑ י׃הַמַלְכ  כ ָֽ  ה וַתָֹּ֧אמֶר אֶסְתֵֶׁ֛ר לַמִֶ֖לֶך בְשִֵ֥ם מׇרְדֳּּ

(23) The matter was investigated and found to be 

so, and both of them were hanged on a post;54 

and it was written in the book of chronicles 

before the king. 

צֵּ֔א וַ  מ  רְ֙ וַיִּ ב  לִ֥וּ שְנֵיהִֶ֖ם עַל־עֵץ֑ )כג( וַיְבֻקַַ֤ש הַדּ  ת  יִּ

לֶך׃  פְנִֵ֥י הַמֶָֽ ִ֖ים לִּ מִּ בְרִֵ֥י הַי  תֵ֗ב בְסֵֶׁ֛פֶר דִּּ כ   וַיִּ

 

Chapter 3 – פרק ג 

(1) After these things,55 King Achashverosh  דַּל֩ הַמֶֶ֨לֶך אֵלֶ֗ה גִּ ֵ֣ים ה  רִּ )א( אַחֵַ֣ר׀ הַדְּב 

                                                 
53 a second time | ית  ,According to Rashi, after Esther was chosen as queen, but refused to reveal her full identity – שֵנִּ

Achashverosh once again initiated a search for virgin women, hoping to make Esther jealous so she would share her 

identity. Alternatively, this "second gathering" refers to the gathering of virgins during which Esther was chosen, 

while the first gathering had been years before, when Vashti had been selected (Ibn Ezra). Cf. Rashbam who 

translates: "when they gathered the virgins [to find] a second". 

54 post | עֵץ – See Hoil Moshe who suggests that the verse refers to crucifixion and "עֵץ" means a wooden post rather 

than a tree. [Crucifixion was a form of capital punishment practiced extensively by the Persians.] Alternatively: 

"gallows". 

55 After these things | ה ים הָאֵלֶׁ בָרִּ  As a reader tends to assume that the events of one chapter follow those of – אַחַר הַדְּׁ

another, the term may seem redundant. See Rashbam on Bereshit 22:1 that the phrase serves to connect the content 

(rather than the timing) of two events. In our chapter, it highlights the irony of the situation. After Mordechai saves 

the king's life, it is Haman, rather than Mordechai, who is promoted. Cf. Bavli Megillah 13b which suggests that the 

phrase is underscoring how Hashem set up the cure (Mordechai having saved the king's life), before the plague 

(Haman's plot). For further discussion of the term, see: https://alhatorah.org/Literary:Indicators_of_Achronology. 

https://alhatorah.org/Literary:Indicators_of_Achronology
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promoted Haman the son of Hammedata, the 

Agagite, and exalted him, placing his seat above 

all the officers56 who were with him. 

ִ֖י  גִּ אֲג  א ה  ֶׁ֛ת  ן־הַמְד  ָּ֧ן בֶָֽ מ  אֲחַשְוֵרָ֜וֹש אֶת־ה 

ִ֖ים  רִּ סְאּ֔וֹ מֵעַַ֕ל כלׇ־הַש  ְ֙שֶםְ֙ אֶת־כִּ יְנַשְאֵ֑הוּ וַי  וַָֽ

וֹ׃ תָֽ  אֲשִֶ֥ר אִּ

(2) And all the king's servants who were at the 

king's gate would kneel and bow57 to Haman, for 

so the king had commanded regarding him;58 but 

Mordechai would not kneel or bow. 

ַ֤ים  )ב( וְכׇל־עַבְדֵֶ֨י הַמֶָ֜לֶך אֲשֶר־בְשֵַ֣עַר הַמֶ֗לֶך כֹרְעִּ

י־כִֵ֖ן  ּ֔ן כִּ מ  יםְ֙ לְה  שְתַחֲוִּ כַּ֔י וּמִָּֽ ה־לֵ֣וֹ הַמֶ֑לֶך וּמֶׇ֨רְדֳּּ וּ  צִּ

ה׃ שְתַחֲוֶָֽ כְרִַ֖ע וְלִ֥א יִָּֽ  לִ֥א יִּ

(3) The king's servants who were at the king's 

gate said to Mordechai, "Why are you 

transgressing the king's command?" 

לֶך )ג( וַיֶֹ֨אמְרָ֜וּ עַבְדִֵ֥י הַמֶֶׁ֛לֶך אֲשֶר־בְשִַ֥עַר הַמִֶ֖

לֶך׃ צְוִַ֥ת הַמֶָֽ ֵ֣ה עוֹבֵּ֔ר אִֵ֖ת מִּ י֑ מַדְּ֙וּעְַ֙ אַת  כ   לְמׇרְדֳּּ

(4) When they said this to him day after day, and 

he did not listen to them, they told Haman to see 

whether Mordechai's words would stand,59 for he 

had told them that he was a Judean.60 

יּ֔וֹם  יוְ֙ יֵ֣וֹם ו  ַ֤ם[ )באמרם( אֵל  י֗ ]כְאׇמְר  )ד( וַיְהִּ

עַמְדוְּ֙  רְאוֹתְ֙ הֲיַָֽ ן֗ לִּ מ  ֵ֣ידוּ לְה  מִַ֖ע אֲלֵיהֶם֑ וַיַגִּ וְלִ֥א ש 

י׃ הִֶ֖ם אֲשֶר־הִ֥וּא יְהוּדִָּֽ ִ֥יד ל  גִּ י־הִּ כַּ֔י כִָּֽ בְרֵֵ֣י מׇרְדֳּּ  דִּּ

(5) Haman saw that Mordechai would not kneel 

or bow to him, and Haman was filled with wrath. 

שְתַחֲוִֶ֖ה לוֹ֑  כַּ֔י כֹרִֵ֥עַ וּמִָּֽ י־אֵֵ֣ין מׇרְדֳּּ ּ֔ן כִּ מ  )ה( וַיֵַ֣רְא ה 

ה׃ ִ֖ן חֵמ ָֽ מ  לִֵ֥א ה  מ   וַיִּ

(6) But he viewed it as contemptible to send forth 

his hand against Mordechai alone, for they had 

י־ כֵַ֣י לְבַדּּ֔וֹ כִָּֽ דְ֙ בְמׇרְדֳּּ שְלַ֤חַ י  י֗ו לִּ ֵ֣בֶז בְעֵינ  )ו( וַיִּ

י֑ וַיְבַקֵֵ֣ש ה   כ  ִ֥ידוּ לִ֖וֹ אֶת־עֵַ֣ם מׇרְדֳּּ גִּ ָּ֧יד הִּ ן֗ לְהַשְמִּ מ 

                                                 
56 placing his seat above all the officers | ים ל הַשָרִּ אוֹ מֵעַל כׇּּ סְׁ ת כִּּ ם אֶׁ  See R. Yosef Kara, Rashbam, and Ibn Ezra that – וַיָשֶׁ

this might refer to the physical placement of Haman's chair in the royal palace; the more important one was, the closer 

to the king one sat. Alternatively, it is simply a metaphor for how Haman was given authority over the other officers 

(Malbim). 

57 kneel and bow | ים תַחֲוִּ שְׁ ים וּמִּ עִּ ם" is often mentioned together with "כרע" The root – כֹּרְׁ יִּ רְכַׁ  knees, suggesting that it ,"בִּ

refers to kneeling (rather than prostrating one's self). This might be a sign of either submission or worship (Hoil 

Moshe). For discussion of why Mordechai refused to bow to Haman, see:  

https://alhatorah.org/Mordechai's_Refusal_to_Bow. 

58 regarding him | ֹלו – See Rashbam and Ibn Ezra who note that, in context, "ֹלו" means "concerning him" rather than 

"to him". 

59 whether the words of Mordechai would stand | כַי דֳּּ רְׁ רֵי מׇּ בְׁ דוּ דִּּ  In other words, they wanted to see whether – הֲיַעַמְׁ

Mordechai's resolve would hold (Rashbam). 

60 he was a Judean | י הוּדִּ ר הוּא יְׁ  Alternatively: "he was a Jew". The two possibilities relate to how one understands – אֲשֶׁ

Mordechai's refusal to bow; was it motivated by religious or national concerns? [For discussion, see: 

https://alhatorah.org/Mordechai's_Refusal_to_Bow.] However, even if the former is true, referring to someone in the 

Persian period as a "Jew" might be anachronistic. See also Esther 8:17 and the related verb " הֲ  תְיַׁ יםמִּ דִּ ", which many 

translate as "became Jews", but might also mean "passed themselves off as Judean". 

https://alhatorah.org/Mordechai's_Refusal_to_Bow
https://alhatorah.org/Mordechai's_Refusal_to_Bow
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told him Mordechai's people, so Haman sought to 

destroy all the Judeans61 who were throughout 

the kingdom of Achashverosh, the people of 

Mordechai. 

ֶׁ֛ים אֲשֶֶׁ֛ר בְכׇל־מַלְכִ֥וּת אֲחַשְוֵרִ֖וֹש  אֶת־כלׇ־הַיְהוּדִּ

י׃ כ ָֽ  עִַ֥ם מׇרְדֳּּ

(7) In the first month, which is the month of 

Nisan, in the twelfth year of King Achashverosh, 

he cast a pur,62 which is a lottery, before Haman, 

from day to day and from this month to the 

twelfth month,63 which is the month of Adar. 

שְנַתְ֙  ּ֔ן בִּ יס  אשוֹןְ֙ הוּא־חֵֹ֣דֶש נִּ רִּ )ז( בַחַֹ֤דֶש ה 

ֵ֣יל פוּר֩ הֶ֨וּא  פִּ שְתֵֵ֣ים עֶשְרֵּ֔ה לַמִֶ֖לֶך אֲחַשְוֵר֑וֹש הִּ

יָּ֧וֹם ׀ לְיֶׁ֛וֹם וּמֵ  ן֗ מִּ מ  פְנֵֵ֣י ה  ָ֜ל לִּ חֶֹׁ֛דֶש לְחִֹ֥דֶש הַגוֹר 

ר׃ ִ֖ר הוּא־חִֹ֥דֶש אֲד ָֽ ש   שְנֵים־ע 

(8) Haman said to King Achashverosh, "There is 

one people,64 scattered and divided65 among the 

peoples in all the provinces of your kingdom, and 

their laws are different from every nation, and 

they do not keep the king's laws.66 It is not 

worthwhile67 for the king to leave them. 

ןְ֙ לַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש יֶשְנֵ֣וֹ עַם־ מ  )ח( וַיַֹ֤אמֶר ה 

ינֵ֣וֹת  ּ֔ים בְכִֹ֖ל מְדִּ עַמִּ דְ֙ בֵֵ֣ין ה ָֽ ַ֤ר וּמְפֹר  ֗ד מְפֻז  אֶח 

ם֗ וְאֶת כׇל־ע  תֵיהֵֶ֞ם שֹנֵ֣וֹת מִּ תֵַ֤י מַלְכוּתֶךָ֑ וְד  ־דּ 

ם׃ יח ָֽ ּ֔ים וְלַמִֶ֥לֶך אֵין־שֹוִֶ֖ה לְהַנִּ ֵ֣ם עֹשִּ  הַמְֶ֙לֶךְ֙ אֵינ 

(9) If it pleases the king, let it be written to ם־ ֑ם וַעֲשֶֶ֨רֶת )ט( אִּ תִֵ֖ב לְאַבְד  כ  עַל־הַמֵֶ֣לֶך טּ֔וֹב יִּ

                                                 
61 the Judeans | ים הוּדִּ  .Alternatively: "the Jews". See note on verse 4 – הַיְׁ

62 pur | פוּר – Ibn Ezra suggests that the word is Persian in origin, leading Tanakh to provide the Hebrew equivalent. It 

might stem from the Akkadian "puru", meaning "stone" or "lot" (BDB, "פוּר").  

63 and from this month to the twelfth month | נֵים עָשָר ש שְׁ חֹדֶׁ ש לְׁ  See R. Yosef Kara. Alternatively: "and from – וּמֵחֹדֶׁ

month to month [to] the twelfth [month]". 

64 one people | חָד  The verse might imply that Haman never revealed to Achashverosh the identity of the people – עַם אֶׁ

he wanted destroyed, referring to them only as "one people". For discussion and how this might impact one's 

understanding of Achashverosh's deeds throughout the book, see:  

https://alhatorah.org/Achashverosh's_Shock_and_Fury. 

65 divided | פֹרָד  See Ibn Ezra that Haman was implying that even within the Jewish nation, the people were divided – וּמְׁ

one from another, finding each other intolerable. Alternatively: "separated" (Hoil Moshe, presenting Haman as 

implying that the nation intentionally set itself apart from others) or "dispersed", with this word being somewhat 

synonymous with "מְפֹּרָד", and Haman emphasizing the danger that the nation presented; being scattered it could 

easily sway all those around them to rebel (Ralbag).  

66 do not keep the king's laws |  ֹךְ אֵינָם ע לֶׁ ת דָּתֵי הַמֶׁ יםאֶׁ שִּ  – See Rashi and others that Haman was implying that they did 

not pay taxes to the king. 

67 it is not worthwhile | ה  Similarly: "there is nothing to be gained" or: "there is no benefit" (Rashbam, Ibn – אֵין שוֶֹׁ

Ezra, Ralbag). 

https://alhatorah.org/Achashverosh's_Shock_and_Fury
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annihilate them; and I will weigh out ten 

thousand talents of silver to the workmen,68 to 

bring to the king's treasury." 

ּ֔ה  אכ  כַר־כֶ֗סֶף אֶשְקוֹלְ֙ עַל־יְדֵיְ֙ עֹשֵֵ֣י הַמְל  ָ֜ים כִּ פִּ אֲל 

לֶך׃ נְזִֵ֥י הַמֶָֽ ִ֖יא אֶל־גִּ בִּ  לְה 

(10) The king removed his ring from his hand 

and gave it to Haman the son of Hammedata, the 

Agagite, enemy of the Judeans. 

הּ֗  תְנ  יִּ ָּ֧סַר הַמֶֶׁ֛לֶך אֶת־טַבַעְתִ֖וֹ מֵעֵַ֣ל י דוֹ֑ וַָֽ )י( וַי 

ים׃ ִ֖י צֹרִֵ֥ר הַיְהוּדִָּֽ גִּ אֲג  א ה  ֶׁ֛ת  ן־הַמְד  ָּ֧ן בֶָֽ מ   לְה 

(11) The king said to Haman, "The silver is given 

to you, and the nation, to do with it as you see fit." 

ַ֕ם  ע  ֑ך וְה  תֵ֣וּן ל  ּ֔ן הַכִֶ֖סֶף נ  מ  )יא( וַיַֹ֤אמֶר הַמְֶ֙לֶךְ֙ לְה 

יךָ׃  לַעֲשִ֥וֹת בִ֖וֹ כַטִ֥וֹב בְעֵינֶָֽ

(12) The king's scribes were called in the first 

month, on the thirteenth day; and it was written 

according to all that Haman had commanded the 

king's satraps,69 the governors of each province, 

and the officers of each people, each province 

according to its writing and each people 

according to its language. It was written in the 

name of King Achashverosh and sealed with the 

king's ring. 

אש֗וֹן )י רִּ רְאוּ֩ סֹפְרֵֶ֨י הַמֶָ֜לֶך בַחֵֹ֣דֶש ה  ק  ב( וַיִּ

ֵ֣ה  וּ  כלׇ־אֲשֶר־צִּ תֵֵ֣ב כְָֽ כ  ֵ֣ר יוֹם֮ בוֹֹ֒ וַיִּ ש  ֶ֨ה ע  שְלוֹש  בִּ

אֶל־הַפַחֵ֞וֹת אֲשֵֶ֣ר׀  י־הִַ֠מִֶ֠לֶך וְָֽ ֶּ֡ן אֵֶ֣ל אֲחַשְדַּרְפְנֵָֽ מ  ה 

ּ֔ם מְ  ע  ַ֤רֵי עַםְ֙ ו  ֗ה וְאֶל־ש  ינ  ֵ֣ה וּמְדִּ ינ  ַ֤ה עַל־מְדִּ ינ  דִּ

לְשוֹנ֑וֹ בְשֵֶ֨ם הַמֶַ֤לֶך  ִ֖ם כִּ ע  ּ֔הּ וְעִַ֥ם ו  ב  כְת  הְ֙ כִּ ינ  וּמְדִּ

לֶך׃ ִ֖ם בְטַבִַ֥עַת הַמֶָֽ ּ֔ב וְנֶחְת  כְת   אֲחַשְוֵרֹשְ֙ נִּ

(13) Letters were sent70 by the runners to all the 

provinces of the king, to destroy, to kill, and to 

annihilate all the Judeans, from young to old, little 

ones and women, in one day, the thirteenth of the 

twelfth month, which is the month of Adar, and to 

plunder their spoils. 

ינֵ֣וֹת  ים֮ אֶל־כלׇ־מְדִּ צִּ ר  ָ֜ים בְיֵַ֣ד ה  רִּ שְלֶ֨וֹחַ סְפ  )יג( וְנִּ

ֶּ֡י ִ֠ים הַמֶֹ֒לֶךֹ֒ לְהַשְמִּ ד לַהֲרֵֹ֣ג וּלְאַבֵֵ֣ד אֶת־כלׇ־הִַ֠יְהוּדִּ

ִ֥ה  שְלוֹש  ּ֔ד בִּ יםְ֙ בְיֵ֣וֹם אֶח  שִּ קֵָ֜ן טַַ֤ף וְנ  נֶַ֨עַר וְעַד־ז  מִּ

ִ֖ם  ל  ֑ר וּשְל  ִ֖ר הוּא־חֵֹ֣דֶש אֲד  ש  ֶׁ֛ר לְחִֹ֥דֶש שְנֵים־ע  ש  ע 

וֹז׃ בָֽ  ל 

                                                 
68 to the workmen |  ְׁלָאכָהעַל י דֵי עֹשֵי הַמְׁ  – Literally: "by the hands of those who did the work". The phrase might refer to 

those in charge of minting the king's currency (Ibn Ezra), to goldsmiths and silversmiths (Rashbam), or to the king's 

treasurers (anonymous Northern French commentator, understanding the phrase to be a general term referring to 

any who worked diligently for the king, and not only craftsmen).  

69 the king's satraps | ְך לֶׁ נֵי הַמֶׁ פְׁ דַּרְׁ  This word appears only in the books of Esther and Ezra and appears to be a – אֲחַשְׁ

Persian loanword, from "khshatřapâvan," meaning "protector of the realm" (BDB, "ן רְפַׁ שְׁדַׁ  and see also Ibn Ezra and ,"אֲחַׁ

Hoil Moshe). Cf. Radak, Sefer HaShorashim, citing his father, who suggests that the word is composed of three distinct 

Aramaic words (אחשי דרי פנים), meaning: "high officials of the king's inner circles". 

70 were sent |  ַלוֹח שְׁ נִּ  Rashbam notes that though the verb is formulated in the infinitive, it should be understood as if – וְׁ

written "ונשלח" (were sent), for the word is really an abbreviation of the phrase "נשלוח נשלח", a doubled form whose 

purpose is to intensify the verb. Cf. Hoil Moshe on 2:3 (and see the note there), that sometimes if there is a previous 

verb in the verse, it can be assumed that an infinitive that follows takes the same conjugation. 
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(14) A copy of the text71 to be given as law in 

each province was revealed72 to all the peoples, 

that they should be prepared73 for that day. 

ֵ֣ה  ינ  תְ֙ בְכׇל־מְדִּ ן דּ  ַ֤תֵָֽ נ  ֗ב לְהִּ )יד( פַתְשֵֶ֣גֶן הַכְת 

ִ֖ים לַיִ֥וֹם  דִּ הְיִ֥וֹת עֲתִּ י֑ם לִּ עַמִּ לִ֖וּי לְכלׇ־ה ָֽ ּ֔ה ג  ינ  וּמְדִּ

ה׃  הַזֶָֽ

(15) The runners left, pressed74 by the king's 

word, and the law was given in Shushan the 

castle. The king and Haman sat to drink, but the 

city of Shushan75 was in turmoil. 

ִ֥ת  דְבֵַ֣ר הַמֶּ֔לֶך וְהַדּ  יםְ֙ בִּ צְאַ֤וּ דְחוּפִּ ֵ֞ים י  צִּ ר  )טו( ה ָֽ

ןְ֙  מ  ה֑ וְהַמֶַ֤לֶך וְה  יר  ִ֖ה בְשוּשֵַ֣ן הַבִּ תְנ  שְבֵ֣וּ נִּ י 

ה׃ וֹכ  בָֽ ִ֖ן נ  ִ֥יר שוּש  עִּ שְתּ֔וֹת וְה   לִּ

 

Chapter 4 – פרק ד 

(1) Mordechai knew all that had been done, and 

Mordechai tore his garments and dressed in 

sackcloth and ashes. He went out into the middle 

of the city and cried a loud and bitter cry. 

קְרַַ֤ע  ּ֔ה וַיִּ דַעְ֙ אֶת־כלׇ־אֲשֵֶ֣ר נַעֲש  כַי֗ י  )א( וּמרְׇדֳּּ

אֵ֑פֶר וַיֵצֵאְ֙ בְתֵ֣וֹך  לְבִַ֥ש שִַ֖ק ו  ּ֔יו וַיִּ ד  כַיְ֙ אֶת־בְג  מׇרְדֳּּ

ה׃ ר ָֽ ִ֖ה וּמ  ִ֥ה גְדוֹל  ק  זְעֶַׁ֛ק זְע  ּ֔יר וַיִּ עִּ  ה 

(2) He came up to the front of the king's gate, for 

one may not enter the king's gate dressed in 

sackcloth. 

בֶׁ֛וֹא  ֵ֣י אִֵ֥ין ל  עַר־הַמֶלֶ֑ך כִּ פְנֵֵ֣י שַָֽ בַ֕וֹא עִַ֖ד לִּ )ב( וַי 

ק׃ לְבִ֥וּש ש ָֽ  אֶל־שִַ֥עַר הַמִֶ֖לֶך בִּ

(3) And in every province, wherever the king's 

word and his law reached, there was great 

mourning among the Judeans, and fasting and 

֗ה מְקוֹםְ֙ אֲשֶֶ֨ר דְּבַר־הַמֶַ֤לֶך  ינ  ֵ֣ה וּמְדִּ ינ  )ג( וּבְכלׇ־מְדִּ

ִ֖י  ּ֔ים וְצִ֥וֹם וּבְכִּ דוֹלְ֙ לַיְהוּדִּ ּ֔יעַ אֵַ֤בֶל ג  תוְֹ֙ מַגִּ וְד 

סְפֵ֑ ים׃וּמִּ רַבִָּֽ אֵּ֔פֶר יצִַֻ֖ע ל ָֽ  ד שֵַ֣ק ו 

                                                 
71 the copy of the writing | תָב ן הַכְּׁ גֶׁ שֶׁ ן" The word – פַתְׁ גֶׁ תְשֶׁׁ  appears only in the book of Esther and is likely a Persian "פַׁ

loanword which made its way into Hebrew via the Aramaic "ן גֶׁ רְשֶׁׁ ן" ,mentioned in Ezra 4:11 (BDB ,"פַׁ גֶׁ רְשֶׁׁ  .("פַׁ

72 revealed | גָלוּי – R. Yosef Kara explains that since the letter was written in the language of each province, all were 

aware of its contents. Cf. R. Reggio and Malbim who suggest that verses 13 and 14 speak of two different documents. 

The first letter, which explicitly mentioned the annihilation, was sealed and meant only for the nobles, whereas the 

second letter which spoke only in general terms of preparing for war was meant for the masses and thus open. 

Haman, thereby, hoped to keep his full plans a secret until the last minute. For elaboration, see:  

https://alhatorah.org/Achashverosh's_Shock_and_Fury. 

73 be prepared | ים דִּ  .See Ibn Ezra and R. Yosef Nachmias, and compare Mishlei 24:7 – עֲתִּ

74 pressed | ים חוּפִּ  .The word connotes an action done in haste, under pressure and urgency (Ibn Ezra, Hoil Moshe) – דְׁ

The verb appears only once more outside of Esther, in Divrei HaYamim II 26:20. The related noun, " חְפָהמְ  דַׁ " (Tehillim 

140:12) appears to mean "thrust".  

75 city of Shushan | יר שוּשָן הָעִּ  .See Rashi and Ibn Ezra that the verse refers specifically to the Jews within the city. Cf – וְׁ

Ralbag and Hoil Moshe who posit that upon hearing Haman's cruel decree uncertainty might have befallen everyone, 

Jew and non-Jew alike. According to R. Reggio and Malbim, too, all were in a state of confusion, for according to them 

the decree of annihilation was sealed, and no one knew what was going on (see the note on verse 14). 

https://alhatorah.org/Achashverosh's_Shock_and_Fury
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weeping and lamentation. Sackcloth and ashes 

were laid out76 for the multitudes.77  

(4) Esther's maids and eunuchs came and told 

her; and the queen was very anguished.78 She 

sent garments to clothe Mordechai and to remove 

his sackcloth from him, but he did not accept 

them. 

ה[ )ותבוא בִ֠וֹאנ  ינה( נַעֲרֶ֨וֹת אֶסְתֵַ֤ר )ד( ]וִַ֠ת 

ִ֖ה מְאֹד֑  תְחַלְחִַ֥ל הַמַלְכ  ּ֔הּ וַתִּ ֵ֣ידוּ ל  ְ֙ וַיַגִּ יסְֶ֙יה  רִּ וְס 

ִ֥יר  סִּ כַי֗ וּלְה  ת־מרְׇדֳּּ ֵ֣יש אֶָֽ ָ֜ים לְהַלְבִּ דִּ שְלֶַ֨ח בְג  וַתִּ

ל׃ בֵָֽ ִ֖יו וְלִ֥א קִּ ל   שַקֶׁ֛וֹ מֵע 

(5) Esther called Hatakh, one of the king's 

eunuchs whom he had set before her, and she 

commanded him to go to79 Mordechai to know 

what this was about and why it was.80 

יסֵַ֤י הַמְֶ֙לֶךְ֙ אֲשֵֶ֣ר  רִּ ס  ָ֜ך מִּ א֩ אֶסְתֵֶ֨ר לַהֲת  קְר  )ה( וַתִּ

דִַ֥עַת מַה־זִֶ֖ה  י֑ ל  כ  ל־מׇרְדֳּּ נֶּ֔יה  וַתְצַוִֵּ֖הוּ עַָֽ ֵ֣יד לְפ  הֶעֱמִּ

ה׃וְעַל  ־מַה־זֶָֽ

(6) Hatakh went out to Mordechai, to the city 

square81 which was before the king's gate. 

ּ֔יר אֲשִֶ֖ר  עִּ י֑ אֶל־רְחֵ֣וֹב ה  כ  ל־מׇרְדֳּּ ִ֖ך אֶָֽ )ו( וַיֵצִֵ֥א הֲת 

לֶך׃ עַר־הַמֶָֽ פְנִֵ֥י שַָֽ  לִּ

(7) Mordechai told him about all that had 

happened to him, and the account of82 the silver 

that Haman had said to weigh to the king's 

treasuries for the annihilation of the Judeans.83 

֑הוּ וְאֵֵ֣ת׀  ר  כַּ֔י אִֵ֖ת כׇל־אֲשֵֶ֣ר ק  )ז( וַיַגֶד־לֵ֣וֹ מׇרְדֳּּ

נְזִֵ֥ ִ֠שְקִ֠וֹל עַל־גִּ ןְ֙ לִּ מ  שֵַ֣ת הַכֶסֶ֗ף אֲשֶֶ֨ר אָמַַ֤ר ה  ר  י פ 

ם׃ ִ֖ים[ )ביהודיים( לְאַבְד ָֽ  הַמֶֶׁ֛לֶך ]בַיְהוּדִּ

                                                 
76 were laid out | יצַֻע – See Ralbag that sackcloth was given out to many, either to wear or to lie upon. [The word "ע  "י צַׁ

relates to "מצע", a bed or couch, so the verse might refer to lying on (not in) sackcloth.] 

77 for the multitudes | ים  to "רב" Alternatively: "for the elite" (Hoil Moshe in the name of Shadal, understanding – לָרַבִּ

refer to important people). 

78 anguished | חַל חַלְׁ תְׁ  or "חול" See Rashbam, Ibn Ezra, and others who suggest that the word stems from the root – וַתִּ

 to be ,"חלה" to writhe in anguish, a word often associated with labor pangs. Cf. Rashi who connects it to the verb ,"חיל"

sick. 

79 commanded him to go to | צַוֵּהוּ עַל  The words "to go" are added for clarity, though they are not found in the – וַתְׁ

Hebrew. Cf. Hoil Moshe who suggests that the formulation "צוה על" (in contrast to "צוה אל", command to) implies that 

the command contained within it also a warning and request. 

80 what this was about and why it was | ה עַל מַה זֶׁ ה וְׁ  Esther questioned both what calamity led to Mordechai's – מַה זֶׁ

show of mourning and what happened to cause that calamity (Rashbam). 

81 city square | יר חוֹב הָעִּ  ,means street, in Tanakh it likely refers to a wide open space "רְחוֹב" Though today the word – רְׁ

from the root "רחב", broad. See, for example, Ezra 10:9 where it refers to an area within the Temple complex. 

82 the account of | אֵת פָרָשַת  which "פרש" This word appears only here and in Esther 10:2, but is related to the verb – וְׁ

means to explain, to distinguish, or to declare (Sefer HaShorashim of Ibn Janach); hence: "the account of". 

Alternatively: "an explanation of" (Rashi), "the sum of" (R. Yosef Kara), or "the separation of" (anonymous Northern 

French commentary). 

83 annihilation of the Jews | דָם אַבְׁ ים לְׁ הוּדִּ  ."More literally: "for the Jews, to annihilate them – בַיְׁ
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(8) And he gave him the copy of the text84 of the 

law that was given in Shushan for their 

destruction, to show it to Esther and to tell her, 

and to command her to go to the king to implore 

him and to plead before him for her people. 

ַ֤ן  תֶַ֨ן בְשוּש  ִ֠ת אֲשֶר־נִּ ב־הִַ֠דּ  )ח( וְאֶת־פַתְשֵֶ֣גֶן כְת ָֽ

ֵ֣יד  ֵ֣תַן לּ֔וֹ לְהַרְאִ֥וֹת אֶת־אֶסְתִֵ֖ר וּלְהַגִּ םְ֙ נ  יד  לְהַשְמִּ

תְחַנֶן־לֶׁ֛וֹ  בֶ֨וֹא אֶל־הַמֶָּ֧לֶך לְהִָּֽ לֶי֗ה  ל  ֑הּ וּלְצַוֵּ֣וֹת ע  ל 

לְפ   הּ׃וּלְבַקִֵ֥ש מִּ ִ֖יו עַל־עַמ ָֽ  נ 

(9) Hatakh came and told Esther Mordechai's 

words. 

י׃ כ ָֽ בְרִֵ֥י מׇרְדֳּּ ך֑ וַיַגֵֵ֣ד לְאֶסְתֵּ֔ר אִֵ֖ת דִּּ בִ֖וֹא הֲת   )ט( וַי 

(10) Esther said to Hatakh, and commanded him 

to say to Mordechai,85 

ּ֔ך וַתְצַ  י׃)י( וַתַֹ֤אמֶר אֶסְתֵרְ֙ לַהֲת  כ ָֽ ל־מרְׇדֳּּ  וִֵּ֖הוּ אֶָֽ

(11) "All the king's servants and the people of the 

king's provinces know that every man or woman 

who comes to the king, to the inner courtyard, 

who is not called, there is but one law for him, to 

be killed; only he to whom the king extends86 his 

golden scepter87 will live. And I have not been 

called to come to the king these thirty days." 

י֗ם  דְעִּ ינֶ֨וֹת הַמֶָ֜לֶך יָֹֽ )יא( כׇל־עַבְדֵֵ֣י הַמֶֶּ֡לֶך וְעַם־מְדִּ

וֹא־אֶל־הַמֶ֩לֶך֩ אֶל־ בָֽ ֶּ֡ה אֲשֵֶ֣ר י  ש  ֵ֣יש וְאִּ אֲשֵֶ֣ר כׇל־אִּ

צֵֶ֨ר תוְֹ֙  הֶח  רֵ֗א אַחַַ֤ת דּ  ק  א־יִּ ָ֜ית אֲשֵֶ֣ר לָֽ ימִּ הַפְנִּ

יט־לִ֥וֹ הַמֶֶׁ֛לֶך אֶת־ וֹשִּ ּ֔ית לְִ֠בִַ֠ד מֵאֲשֶֶ֨ר יָֽ מִּ לְה 

בֵ֣וֹא  יְ֙ ל  קְרְֵ֙אתִּ י֗ לַ֤א נִּ ה֑ וַאֲנִּ י  ִ֖ב וְח  ה  ִ֥יט הַז  שַרְבִּ

וֹם׃ ִ֥ים יָֽ  אֶל־הַמֶּ֔לֶך זִֶ֖ה שְלוֹשִּ

(12) They told88 Mordechai Esther's words. ר׃ בְרִֵ֥י אֶסְתֵָֽ ּ֔י אִֵ֖ת דִּּ כ  ֵ֣ידוּ לְמׇרְדֳּּ  )יב( וַיַגִּ

(13) Mordechai said to reply to Esther, "Do not 

imagine89 to yourself that you shall escape in the 

ֵ֣יב אֶל־אֶסְתֵר֑ אַ שִּ כִַ֖י לְה  ֵ֣י )יג( וַיִֹ֥אמֶר מׇרְדֳּּ ל־תְדַמִּ

                                                 
84 copy of the text | תָב ן כְּׁ גֶׁ שֶׁ  .See the note on 3:14 – פַתְׁ

85 commanded him to say to Mordechai | כָי דֳּּ רְׁ ל מׇּ צַוֵּהוּ אֶׁ  See Hoil Moshe that the words "to say" are assumed by – וַתְׁ

the text. 

86 extend | יט  This word appears only in the book of Esther. From context and the similar Aramaic word, it seems – יוֹשִּ

to mean to extend or hold out (Ibn Ezra). 

87 scepter | יט בִּ  This word appears only in the book of Esther. Hoil Moshe suggests that it is a variation of the – שַרְׁ

word "שבט", staff. [Cf. Ibn Ezra who agrees that the two words are identical in meaning, but implies that they are not 

etymologically related.] 

88 They told | כָי דֳּּ רְׁ מׇּ ידוּ לְׁ  As Esther has been speaking only to Hatakh, one would have expected, "he told". See – וַיַגִּ

Malbim that perhaps Hatakh sent messengers to Mordechai (to avoid detection). Cf. First Targum of Esther that 

Hatakh had already been detected and killed by Haman; as such, the angels Michael and Gavriel relayed Esther's 

message to Mordechai. 

89 Do not imagine | י דַמִּ  ,"See Ibn Ezra. Others translate similarly: "do not think". Alternatively: "do not be silent – אַל תְׁ

perhaps relating the word to the root "דמם", to be quiet, rather than to the root "דמה" (Rashbam). If so, Mordechai is 

warning Esther, "do not be silent, escaping into the palace, away from the Jewish people". 
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king's house90 more than all the Judeans. ים׃ כׇל־הַיְהוּדִָּֽ לִֵ֥ט בֵית־הַמִֶ֖לֶך מִּ מ   בְנַפְשֵּ֔ך לְהִּ

(14) For, if you will indeed remain silent at this 

time, relief and salvation will arise for the 

Judeans from another place, but you and your 

father's house will perish. Who knows if for a 

time such as this you attained royalty?"91 

עֵֵ֣ת הַזֹאתֹ֒ רֵֶ֣וַח  י֮ ב  ִ֘ישִּ ם־הַחֲרֵֵ֣ש תַחֲרִּ ֵ֣י אִּ )יד( כִּ

קֵ֣וֹם אַחֵּ֔ר וְאִַ֥תְ  מ  יםְ֙ מִּ ֵ֞ה יַעֲמַ֤וֹד לַיְהוּדִּ ל  וְהַצ 

זֹּ֔את  ם־לְעֵֵ֣ת כ  ֵ֣י יוֹדֵּ֔עַ אִּ ִ֖יך תֹאבֵ֑דוּ וּמִּ וּבֵית־אָבִּ

גִַ֖עַתְ  וּת׃הִּ  לַמַלְכָֽ

(15) Esther said to reply to Mordechai: י׃ כ ָֽ ל־מרְׇדֳּּ ִ֥יב אֶָֽ שִּ  )טו( וַתִֹ֥אמֶר אֶסְתִֵ֖ר לְה 

(16) "Go and assemble all the Judeans who are 

present in Shushan and fast for me. Do not eat 

and do not drink for three days, night and day. I 

and my maids, too, will fast so. And thus I will go 

to the king, against the law. And if I perish, I 

perish."92 

ֵ֣ים  מְצְאִּ נִּ ָ֜ים הַָֽ )טז( לֵך֩ כְנֶ֨וֹס אֶת־כׇל־הַיְהוּדִּ

שְתָ֜וּ  ִ֠לִַ֠י וְאַל־תֹאכְלֶ֨וּ וְאַל־תִּ ן֗ וְצֵ֣וּמוּ ע  בְשוּש 

יםְ֙ לֵַ֣ ִ֥י וְנַעֲרֹתִַ֖י אָצֵ֣וּם שְלַ֤שֶת י מִּ יּ֔וֹם גַם־אֲנִּ ה ו  יְל 

ּ֔ת וְכַאֲשִֶ֥ר  א־כַדּ  כֵן֑ וּבְכֵֵ֞ן אָבַ֤וֹא אֶל־הַמְֶ֙לֶךְ֙ אֲשֵֶ֣ר לָֽ

י׃ דְתִּ י אָב ָֽ  אָבִַ֖דְתִּ

(17) Mordechai passed,93 and he did all that 

Esther had commanded him. 

י֑ וַיַַ֕עַש  כ  יַעֲבִֹ֖ר מׇרְדֳּּ ִ֖יו )יז( וַָֽ ל  ִ֥ה ע  וְּת  כְכֶֹׁ֛ל אֲשֶר־צִּ

ר׃   אֶסְתֵָֽ

 

Chapter 5 – פרק ה 

 (1) On the third day, Esther dressed in royalty94  לְבַַ֤ש אֶסְתֵרְ֙ מַלְכּ֔וּת י֗ וַתִּ ישִּ ֵ֣י׀ בַיֵ֣וֹם הַשְלִּ )א( וַיְהִּ

                                                 
90 in the king's house | ְך לֶׁ  .See Rashbam and Ibn Ezra that the word "in" is assumed – בֵית הַמֶׁ

91 who knows… attained royalty | כוּת גַעַתְׁ לַמַלְׁ י יוֹדֵעַ... הִּ  See Ibn Ezra. Alternatively: "who knows if at this time next – וּמִּ

year you will still be part of the royal house", reading " ְת עַׁ גַׁ  .as if written in the future (Rashi and R. Yosef Kara) "הִּ

According to the latter possibility, Mordechai is telling Esther that, due to the fickle nature of Achashverosh, she 

cannot wait until Adar to act for by then she might be deposed. 

92 If I perish, I perish | י תִּ י אָבָדְׁ תִּ ר אָבַדְׁ כַאֲשֶׁ  See Rashbam here and on Bereshit 43:14. Literally: "as I have perished, I – וְׁ

have perished" (with both verbs in the past tense), but often Tanakh employs a past tense even though a future is 

implied. Cf. Ibn Ezra "Just as I have perished (being taken away from my nation), so, too, will I (completely) perish (if 

killed by the king)", and see opinions in Bavli Megillah 15b that Esther was thinking of implicating herself with 

Haman, assuming both would be killed. Compare to the similar doubled formulation in Bereshit 43:14 " י  ר שָׁכֹּלְתִּ אֲשֶׁׁ כַׁ

י  .and see commentators there ,"שָׁכָלְתִּ

93 passed | וַיַעֲבֹר – This might mean that Mordechai left the kings' gate (Hoil Moshe), passed through the city to gather 

the Jews (Rashbam), or that he "passed a proclamation" (anonymous Northern French commentary). 

94 royalty | כוּת  In other words, she dressed in royal garb (Rashi, R. Yosef Kara, and others). The verse might also – מַלְׁ

imply that she had an air of royalty. Cf. Bavli Megillah 14b that the "she donned the holy spirit". 
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and stood in the inner courtyard of the king's 

house, facing the king's house,95 and the king was 

sitting on his royal throne in the royal house,96 

facing the entrance of the house.  

ּ֔ית נִֹ֖כַח בֵֵ֣ית  ימִּ תַעֲמֵֹ֞ד בַחֲצַַ֤ר בֵית־הַמְֶ֙לֶךְ֙ הַפְנִּ וַָֽ

סֵַ֤א מַלְכוּתוְֹ֙ בְבֵֵ֣ית  הַמֶ֑לֶך וְִ֠הַמִֶ֠לֶך יוֹשֵֵ֞ב עַל־כִּ

ת׃הַמַלְ  יִּ  כּ֔וּת נִֹ֖כַח פִֶ֥תַח הַב ָֽ

(2) When the king saw Queen Esther standing in 

the courtyard, she won favor in his eyes, and the 

king extended to Esther the golden scepter that 

was in his hand. Esther came near, and she 

touched the top of the scepter. 

ה֗ )ב רְאֶ֨וֹת הַמֶָ֜לֶך אֶת־אֶסְתֵֵ֣ר הַמַלְכ  י֩ כִּ ( וַיְהִּ

֑יו וַיֶ֨וֹשֶט הַמֶָ֜לֶך  ִ֥ה חִֵ֖ן בְעֵינ  שְא  צֵּ֔ר נ  ח  עֹמְֶ֙דֶתְ֙ בֶָֽ

קְרֵַ֣ב  דּ֔וֹ וַתִּ בְ֙ אֲשֵֶ֣ר בְי  ה  ַ֤יט הַז  לְאֶסְתֵ֗ר אֶת־שַרְבִּ

יט׃ גִַ֖ע בְרִֹ֥אש הַשַרְבִָּֽ  אֶסְתֵּ֔ר וַתִּ

(3) The king said to her, "What troubles you,97 

Queen Esther? What is your request? Up to half 

the kingdom, and it will be granted to you." 

ה֑  ִ֖ך אֶסְתֵֵ֣ר הַמַלְכ  הְּ֙ הַמֶּ֔לֶך מַה־ל  )ג( וַיַֹ֤אמֶר ל 

ך ן ל ָֽ ִ֥תֵָֽ נ  ִ֥י הַמַלְכִ֖וּת וְיִּ תֵֶׁ֛ך עַד־חֲצִּ ש   ׃וּמַה־בַק 

(4) Esther said, "If it pleases the king, let the king 

and Haman98 come today to the feast which I 

have prepared for him." 

בֶ֨וֹא  ם־עַל־הַמִֶ֖לֶך טוֹ֑ב י  )ד( וַתֵֹ֣אמֶר אֶסְתֵּ֔ר אִּ

י  ִ֥יתִּ שִּ שְתִֶ֖ה אֲשֶר־ע  ןְ֙ הַיּ֔וֹם אֶל־הַמִּ מ  הַמֶַ֤לֶך וְה 

וֹ׃  לָֽ

(5) The king said, "Have Haman hurry99 to do 

Esther's word!" The king and Haman came to the 

feast which Esther had prepared. 

ּ֔ן לַעֲשִ֖וֹת אֶת־ מ  )ה( וַיֵֹ֣אמֶר הַמֶּ֔לֶך מַהֲרוְּ֙ אֶת־ה 

שְתִֶ֖ה  ּ֔ן אֶל־הַמִּ מ  בַֹ֤א הַמְֶ֙לֶךְ֙ וְה  דְּבֵַ֣ר אֶסְתֵר֑ וַי 

ר׃אֲשֶ  ִ֥ה אֶסְתֵָֽ שְת   ר־ע 

(6) The king said to Esther at the wine feast,  ַן מ שְתֵֵ֣ה הַיַּ֔יִּ ה־)ו( וַיֶֹ֨אמֶר הַמֶַ֤לֶך לְאֶסְתֵרְ֙ בְמִּ

                                                 
95 king's house | ְך לֶׁ  refers to rooms "בית" Cf. Malbim and Hoil Moshe who suggest that in this verse the word – בֵית הַמֶׁ

rather than the palace as a whole, with Malbim positing that the phrase refers to the king's private chambers.  

96 royal house | כוּת בֵית הַמַלְׁ ךְ" It is not clear how this differs from – בְׁ לֶׁ מֶׁ  perhaps it refers to a ;(the king's house) "בֵית הַׁ

specific branch of the palace or a certain majestic hall. Earlier in the book, the term is mentioned as being the venue of 

Vashti's party (1:9) and the location of Esther's first encounter with Achashverosh (2:16). Cf. Malbim who suggests 

that "לְכוּת מַׁ -refers to the king's throne room (as supported by mention of the throne). All together there is a six "בֵית הַׁ

fold repetition of the root "מלך" in the verse, underscoring the power of the king and the threat it presented to Esther. 

97 What troubles you | ְמַה לָך – Literally: "What to you?" Alternative translations might include: "What would you 

like?", "What is it?" or the like. 

98 and Haman | הָמָן  See Bavli Megillah 15b for various possibilities as to why Esther invited also Haman to the – וְׁ

party. 

99 Have Haman hurry | ת הָמָן הֲרוּ" See Ibn Ezra that it is unclear whether the word – מַהֲרוּ אֶׁ  is a transitive verb "מַׁ

(taking a direct object), meaning: "rush Haman", or an intransitive one, in which case one must posit that an additional 

verb is assumed: "Hurry, get Haman…".  
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"What is your wish? It shall be granted to you. 

And what is your request?100 Up to half the 

kingdom, and it shall be done." 

ִ֥י  תֵֶׁ֛ך עַד־חֲצִּ ש  ֑ך וּמַה־בַק  ן ל  ֵ֣תֵָֽ נ  תִֵ֖ך וְיִּ שְאֵל 

ש׃  הַמַלְכִ֖וּת וְתֵע ָֽ

(7) Esther answered and said, "My wish and my 

request – 

י׃ תִָּֽ ש  ִ֖י וּבַק  תִּ  )ז( וַתִַ֥עַן אֶסְתִֵ֖ר וַתֹאמַ֑ר שְאֵל 

(8) If I have found favor in the king's eyes, and if 

it pleases the king to grant me my wish and to 

fulfill my request, let the king and Haman come to 

the feast which I will prepare for them, and 

tomorrow I will do as the king has said.101 

ם־עַל־הַמְֶ֙ י חֵָ֜ן בְעֵינֵֵ֣י הַמֶ֗לֶך וְאִּ ֶ֨אתִּ צ  ם־מ  לֶךְ֙ )ח( אִּ

י֑  תִּ ש  ּ֔י וְלַעֲשִ֖וֹת אֶת־בַק  תִּ תֵתְ֙ אֶת־שְאֵֵ֣ל  טּ֔וֹב ל 

עֱשֵֶ֣ה  שְתֶהְ֙ אֲשֵֶ֣ר אֶָֽ ן֗ אֶל־הַמִּ מ  בָּ֧וֹא הַמֵֶ֣לֶך וְה  י 

לֶך׃ דְבִַ֥ר הַמֶָֽ עֱשִֶ֖ה כִּ ִ֥ר אֶָֽ ח  הֶּ֔ם וּמ   ל 

(9) Haman left that day, happy and merry of 

heart, but when Haman saw Mordechai at the 

king's gate, and he did not rise and did not 

tremble102 before him, Haman was filled with 

wrath against Mordechai. 

מִֵ֖חַ וְטֵ֣וֹב לֵב֑  ןְ֙ בַיֵ֣וֹם הַהּ֔וּא ש  מ  )ט( וַיֵצֵַ֤א ה 

םְ֙  כַָ֜י בְשֵַ֣עַר הַמֶ֗לֶך וְלא־ק  ת־מׇרְדֳּּ ֶ֨ן אֶָֽ מ  רְאוֹת֩ ה  וְכִּ

ה׃ כִַ֖י חֵמ ָֽ ל־מרְׇדֳּּ ֶׁ֛ן עַָֽ מ  לִֵ֥א ה  מ  מֶּ֔נוּ וַיִּ ֵ֣ע מִּ  וְלא־ז 

(10) Haman restrained himself and came to his 

house. He sent and brought to him all his 

supporters103 and his wife, Zeresh. 

שְלֶַׁ֛ח וַי   בִ֖וֹא אֶל־בֵית֑וֹ וַיִּ ּ֔ן וַי  מ  תְאַפֵַ֣ק ה  בִֵ֥א )י( וַיִּ

וֹ׃ שְתָֽ ִ֖יו וְאֶת־זִֶ֥רֶש אִּ  אֶת־אֹהֲב 

(11) Haman recounted to them his glorious 

riches, and his many sons, and all about how the 

king had promoted him and how he exalted him 

above the king's officers and servants.  

ֶׁ֛ן  מ  הִֶ֥ם ה  י֑ו )יא( וַיְסַפֵֶ֨ר ל  נ  אֶת־כְבִ֥וֹד עשְׇרִ֖וֹ וְרֵֹ֣ב ב 

שְאּ֔וֹ עַל־ דְּלַ֤וֹ הַמְֶ֙לֶךְ֙ וְאֵֵ֣ת אֲשֵֶ֣ר נִּ וְאֵת֩ כלׇ־אֲשֶֶ֨ר גִּ

לֶך׃ ִ֖ים וְעַבְדִֵ֥י הַמֶָֽ רִּ  הַש 

(12) Haman said, "Queen Esther did not even  ָּ֧ה ֩יאָה֩ אֶסְתֵֶ֨ר הַמַלְכ  ןֹ֒ אֵַ֣ף לא־הֵבִּ מ  )יב( וַיִֹ֘אמֶר֮ ה 

                                                 
100 your wish… your request | ְאֵלָתֵךְ... בַקָשָתֵך  The difference in meaning between these two words is not clear. See – שְׁ

Malbim that a "שאלה" refers to an inconsequential request of little import, while "בקשה" refers to a large or important 

request. Alternatively, he suggests that a "שאלה" refers to the actual request and "בקשה" to the underlying issue 

leading to the request. Cf. Ibn Ezra that Achashverosh might be asking Esther both if she wished to undo something 

from the past and if she desired something for the future. 

101 as the king has said | ְך לֶׁ בַר הַמֶׁ דְׁ  More literally: "according to the word of the king". Esther tells the king that – כִּּ

tomorrow she will do his bidding and share her wish and request. 

102 tremble | זָע – The word appears only a handful of times in Tanakh. See Chavakkuk 2:7 and Kohelet 12:3 where the 

context suggests that it refers to trembling and fear. Alternatively: "he did not budge", that Mordechai made no 

movement at all, refusing to show either honor or fear (Hoil Moshe). 

103 supporters | אֹהֲבָיו – Literally: "those who loved him", but the term is often used in Tanakh to refer to loyal 

followers or friends (see Shemuel II 19:7, Yirmeyahu 20:4-6).  
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bring with the king anyone to the feast which she 

prepared except for me; and tomorrow, too, I am 

invited to her with the king. 

ם־ ֵ֣י אִּ ה כִּ ִ֖ת  ש  שְתִֶ֥ה אֲשֶר־ע  ם־הַמֶֶׁ֛לֶך אֶל־הַמִּ עִּ

לֶך׃ ם־הַמֶָֽ ִ֖הּ עִּ רוּא־ל  ִ֥י ק ָֽ ֶׁ֛ר אֲנִּ ח  י֑ וְגַם־לְמ   אוֹתִּ

(13) Yet, all this is worthless to me every time 

that I see Mordechai, the Judean, sitting at the 

king's gate." 

ַ֤י  י֑ בְכׇל־עֵת֗ אֲשֶֶ֨ר אֲנִּ )יג( וְכׇל־זֶַ֕ה אֵינִֶ֥נוּ שֹוִֶ֖ה לִּ

לֶך׃ ּ֔י יוֹשִֵ֖ב בְשִַ֥עַר הַמֶָֽ כֵַ֣י הַיְהוּדִּ  רֹאֶהְ֙ אֶת־מרְׇדֳּּ

(14) His wife, Zeresh, and all his supporters said 

to him, "Let them make a post, fifty cubits high, 

and in the morning tell the king and let them 

hang Mordechai on it, and then go happily with 

the king to the feast." The matter seemed good to 

Haman and he made the post. 

עֲשוּ־ ֗יו יַָֽ הֲב  שְתָ֜וֹ וְכלׇ־אָֹֽ )יד( וַתֵֹ֣אמֶר לוֹ֩ זֶֶ֨רֶש אִּ

הֹ֒ וּבַבֵֹ֣קֶר׀ אֱמֵֹ֣ר לַמֶלֶ֗ך  ֵ֣ים אַמ  שִּ בֵֹ֣הַּ חֲמִּ עֵץ֮ ג 

ם־הַמִֶ֥לֶך אֶל־ א־עִּ ּ֔יו וּבָֹֽ ל  כַיְ֙ ע  ת־מרְׇדֳּּ תְלַ֤וּ אֶָֽ וְיִּ

ִ֖ן וַ  מ  פְנִֵ֥י ה  ֶׁ֛ר לִּ ב  יטַָּ֧ב הַדּ  מֵ֑חַ וַיִּ שְתִֶ֖ה ש  יִַ֥עַש הַמִּ

ץ׃  עֵָֽ  ה 

 

Chapter 6 – פרק ו 

(1) That night the king's sleep was restless,104 

and he said to bring the book of records, the 

chronicles,105 that they be read before the king. 

ִ֖ה שְנֵַ֣ת הַמֶ֑לֶך וַיֹ֗אמֶר  דְד  ה הַהּ֔וּא נ  )א( בַלֵַ֣יְל 

ֵ֞יא אֶ  בִּ הְיִ֥וּ לְה  ּ֔ים וַיִּ מִּ בְרֵֵ֣י הַי  כְרֹנוֹתְ֙ דִּּ ת־סֵַ֤פֶר הַזִּ

לֶך׃ פְנִֵ֥י הַמֶָֽ ִ֖ים לִּ אִּ קְר   נִּ

(2) It was found written that Mordechai had told 

of Bigtana106 and Teresh, two eunuchs of the 

king, from those who guarded the door, that they 

sought to send forth their hand against King 

Achashverosh. 

ֵ֣נ א  גְת  כַָ֜י עַל־בִּ ֶ֨יד מׇרְדֳּּ גִּ ת֗וּב אֲשֶר֩ הִּ צֵֵ֣א כ  מ  )ב( וַיִּ

שֹמְרִֵ֖י הַסַף֑ אֲשֶַ֤ר  יסֵֵ֣י הַמֶּ֔לֶך מִּ רִּ תֶ֗רֶש שְנֵיְ֙ ס  ו 

וֹש׃ ּ֔ד בַמִֶ֖לֶך אֲחַשְוֵרָֽ שְלֵ֣חַ י  קְשוְּ֙ לִּ  בִּ

                                                 
104 the king's sleep was restless | ְך לֶׁ נַת הַמֶׁ דָה שְׁ  can mean to wander or flee. In context, it can thus "נדד" The root – נָדְׁ

mean either that the king's sleep was disturbed, and he tossed and turned, or perhaps that sleep eluded him totally. 

Compare the similar phrase, " דַׁ  תִּ י מֵעֵינָיוַׁ ד שְׁנָתִּ " in Bereshit 31:40. 

105 the book of records, the chronicles | ים רֵי הַיָמִּ בְׁ רֹנוֹת דִּּ כְׁ ר הַזִּ  Above in Esther 2:23, the book in which the – סֵפֶׁ

assassination attempt was recorded is described only as "the book of chronicles", leading Malbim to suggest that our 

verse refers to a different book, not the formal chronicles of the kingdom, but the king's personal records (literally: 

"remembrances"). The phrase "כְרֹּנוֹת זִּ ר הַׁ כָרוֹן" appears nowhere else, though the similar "סֵפֶׁ ר זִּ  is mentioned in "סֵפֶׁ

Malakhi 3:16, referring to a (likely metaphoric) heavenly book of records. 

106 Bigtana | תָנָא גְׁ  .He is referred to as Bigtan in Esther 2:21 – בִּ
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(3) The king said, "What great honor107 was 

bestowed on Mordechai for this?" The king's 

attendants, those who served him, said, "Nothing 

was done with him." 

ֶׁ֛ה  ָּ֧ר וּגְדוּל  ֵ֞ה יְק  ה־נַעֲש  )ג( וַיֵֹ֣אמֶר הַמֶּ֔לֶך מַָֽ

ֵ֣רְ  כִַ֖י עַל־זֶ֑ה וַיֶֹ֨אמְרָ֜וּ נַעֲרֵַ֤י הַמְֶ֙לֶךְ֙ מְש  ּ֔יו לְמׇרְדֳּּ ת 

ר׃ ב ָֽ מִ֖וֹ דּ  ִ֥ה עִּ  לא־נַעֲש 

(4) The king said, "Who is in the courtyard?" 

Now, Haman had come to the outer courtyard of 

the king's house to speak to the king about 

hanging Mordechai on the post that he had 

prepared for him. 

֗א לַחֲצַַ֤ר )ד( וַיִֹ֥אמֶר הַמִֶ֖  ֵ֣ן ב  מ  צֵ֑ר וְה  ֵ֣י בֶח  לֶך מִּ

ת־ תְלוֹתְ֙ אֶָֽ ּ֔ה לֵאמֵֹ֣ר לַמֶּ֔לֶך לִּ ֵ֣יצוֹנ  בֵית־הַמְֶ֙לֶךְ֙ הַחִּ

וֹ׃ ִ֥ין לָֽ עִֵ֖ץ אֲשֶר־הֵכִּ כַּ֔י עַל־ה   מׇרְדֳּּ

(5) The king's attendants said to him, "Behold, 

Haman is standing in the courtyard." The king 

said, "Have him come." 

ִ֖ן עֹמֵֵ֣ד  מ  נִֵ֥ה ה  ּ֔יו הִּ )ה( וַיֶֹ֨אמְרָ֜וּ נַעֲרֵַ֤י הַמְֶ֙לֶךְ֙ אֵל 

וֹא׃ בָֽ צֵ֑ר וַיִֹ֥אמֶר הַמִֶ֖לֶך י   בֶח 

(6) Haman came, and the king said to him, "What 

shall be done to the man whom the king desires 

to honor?" Haman said to himself, "Whom would 

the king desire to honor more than me?" 

ןֹ֒ וַיַֹ֤אמֶר לוְֹ֙ הַמֶּ֔לֶך מַה־לַעֲשַ֕וֹת  מ  )ו( וַי בוֹא֮ ה 

ןְ֙  מ  ר֑וֹ וַיַֹ֤אמֶר ה  יק  פֵֵ֣ץ בִּ ַ֕יש אֲשִֶ֥ר הַמִֶ֖לֶך ח  אִּ ב 

ִ֖ר יוֹתִֵ֥ר  ֵ֞י יַחְפִֹ֥ץ הַמֶֶׁ֛לֶך לַעֲשִ֥וֹת יְק  בּ֔וֹ לְמִּ בְלִּ

י נִּ מֶָֽ  ׃מִּ

(7) Haman said, "The man whom the king desires 

to honor, 

ַ֕יש אֲשִֶ֥ר הַמִֶ֖לֶך  ִ֖ן אֶל־הַמֶלֶ֑ך אִּ מ  )ז( וַיִֹ֥אמֶר ה 

וֹ׃ רָֽ יק  פִֵ֥ץ בִּ  ח 

(8) let them bring royal clothing, that the king 

has worn,108 and the horse upon which the king 

has ridden, and on whose head a royal crown was 

placed,109  

בַש־בִ֖וֹ הַמֶ֑לֶך  ְ֙יאוְּ֙ לְבֵ֣וּש מַלְכּ֔וּת אֲשִֶ֥ר ל ָֽ בִּ )ח( י 

תֶַׁ֛ן כִֶ֥תֶר  יוְ֙ הַמֶּ֔לֶך וַאֲשִֶ֥ר נִּ ל  כַַ֤ב ע  וְס֗וּס אֲשֶֶ֨ר ר 

וֹ׃  מַלְכִ֖וּת בְרֹאשָֽ

                                                 
107 great honor | דוּלָה קָר וּגְׁ  express only a יְקָר וּגְדוּלָה Accordingly, the phrase is a hendiadys, and the pair of words – יְׁ

single idea. Literally: "honor and greatness." Alternatively: "honor and wealth" (Ibn Ezra) or perhaps, "honor and 

position", presenting Achashverosh as wondering whether Mordechai had been promoted (and see 3:1, where the 

same root "גדל" describes Haman's promotion immediately after Mordechai's saving of the king). 

108 that the king has worn | ְך לֶׁ ר לָבַש בוֹ הַמֶׁ  See R. Yosef Kara and Rashbam that the verse refers to the garments – אֲשֶׁ

the king wore on the day of his coronation. 

109 and on whose head a royal crown was placed | ֹראֹשו כוּת בְׁ ר מַלְׁ תֶׁ תַן כֶּׁ ר נִּ  "See Ibn Ezra that the words "his head – וַאֲשֶׁ

refer back to the horse; noting that there was a practice to place a crown on the king's horse to mark it is as his. 

Alternatively: "when the royal crown was placed on his head", reading "ר  A third .(R. Yosef Nachmias) "כאשר" as "אֲשֶׁׁ

reading suggests: "and the royal crown that was put on his head" (Ibn Janach and Rashbam, who switch the word 

order to present Haman as suggesting that the man also be adorned with the royal crown). According to this last 

reading it is surprising that the crown is not mentioned in the continuation. One could explain that it is simply 

assumed, or that though the king agreed to the other suggestions of Haman, he was not willing for someone else to 

wear his crown. 
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(9) and let the clothing and the horse be given 

into the hand of one of the king's noble110 

officers, and they shall dress the man whom the 

king desires to honor and lead him on horseback 

through the city square and call before him, 'So 

shall be done to the man whom the king desires 

to honor.'" 

תֶ֨וֹן הַלְבָ֜ רֵַ֤י )ט( וְנ  ש  ֵ֞יש מִּ וּש וְהַסוּ֗ס עַל־יַד־אִּ

ּ֔יש אֲשִֶ֥ר  אִּ ְ֙ישוְּ֙ אֶת־ה  לְבִּ ּ֔ים וְהִּ פַרְתְמִּ הַמְֶ֙לֶךְ֙ הַָֽ

רְחֵ֣וֹב  יבַֻ֤הוּ עַל־הַסוּסְ֙ בִּ רְכִּ רוֹ֑ וְהִּ יק  פֵֵ֣ץ בִָּֽ הַמִֶ֖לֶך ח 

ּ֔יש אֲשִֶ֥ר  אִּ שֵֶ֣ה ל  ה יֵע  ַ֚כ  ּ֔יו כ  נ  רְאֵ֣וּ לְפ  ּ֔יר וְק  עִּ ה 

וֹ׃הַמִֶ֖לֶך  רָֽ יק  פִֵ֥ץ בִּ  ח 

(10) The king said to Haman, "Hurry, take the 

clothing and the horse, as you spoke, and do so to 

Mordechai the Judean who sits in the king's gate. 

Do not omit111 anything from all that you have 

spoken!" 

ן֗  מ  מִַ֠הִֵ֠ר קֵַ֣ח אֶת־הַלְבַ֤וּש )י( וַיֶֹ֨אמֶר הַמֶָ֜לֶך לְה 

כֵַ֣י  עֲשֵה־כֵןְ֙ לְמׇרְדֳּּ בַּ֔רְת  וַָֽ וְאֶת־הַסוּסְ֙ כַאֲשֵֶ֣ר דִּּ

כִֹ֖ל  ּ֔ר מִּ ב  ּ֔י הַיוֹשִֵ֖ב בְשֵַ֣עַר הַמֶלֶ֑ך אַל־תַפֵֵ֣ל דּ  הַיְהוּדִּ

׃ רְת  בַָֽ  אֲשִֶ֥ר דִּּ

(11) Haman took the clothing and the horse, and 

he dressed Mordechai and led him through the 

city square; and he called before him, "So shall be 

done to the man whom the king desires to 

honor." 

ןְ֙ אֶת־הַלְבֵ֣וּש וְאֶת־הַסּ֔וּס וַיַלְבִֵ֖ש  מ  קַַ֤ח ה  )יא( וַיִּ

ּ֔יר עִּ רְחֵ֣וֹב ה  יבְֵ֙הוְּ֙ בִּ י֑ וַיַרְכִּ כ  ת־מרְׇדֳּּ ֵ֣א  אֶָֽ קְר  וַיִּ

פִֵ֥ץ  ּ֔יש אֲשִֶ֥ר הַמִֶ֖לֶך ח  אִּ שֵֶ֣ה ל  ה יֵע  ַ֚כ  ּ֔יו כ  נ  לְפ 

וֹ׃ רָֽ יק   בִּ

(12) Mordechai returned to the king's gate, but 

Haman pushed himself112 to his house, mournful, 

and with covered head.113 

כִַ֖י אֶל־שֵַ֣עַר הַמֶלֶ֑ך ִ֥שׇב מׇרְדֳּּ דְחֵַ֣ף  )יב( וַי  ןְ֙ נִּ מ  וְה 

אש׃  אֶל־בֵיתּ֔וֹ אָבִֵ֖ל וַחֲפִ֥וּי רָֹֽ

(13) Haman told Zeresh his wife and all his 

supporters all that had happened to him, and his 

wise men and his wife Zeresh said to him, 

"Truly,114 since Mordechai, before whom you 

ּ֔יו אִֵ֖ת  שְתוְֹ֙ וּלְכלׇ־אֵֹ֣הֲב  ָ֜ן לְזֶַ֤רֶש אִּ מ  )יג( וַיְסַפֵֶ֨ר ה 

שְתוֹ֗  ָ֜יו וְזֵֶ֣רֶש אִּ מ  ֑הוּ וַיֹ֩אמְרוּ֩ לֶ֨וֹ חֲכ  ר  כׇל־אֲשֵֶ֣ר ק 

זֵֶ֣רַע הַיְהוּ ֵ֣ם מִּ נְפַֹ֤ל אִּ לֶ֨וֹת  לִּ כֵַ֞י אֲשֶר֩ הַחִּ ֶּ֡ים מׇרְדֳּּ דִּ

                                                 
110 king's noble officers | ים מִּ תְׁ ךְ הַפַרְׁ לֶׁ שָרֵי הַמֶׁ  .See the note on Esther 1:3 – מִּ

111 Do not omit | אַל תַפֵל – Literally: "do not let fall". 

112 pushed himself | חַף דְׁ  Literally: "was pushed", but see Ibn Ezra, R. Yosef Nachmias and others that Haman – נִּ

pushed himself, hurrying due to his great shame. 

113 covered head | חֲפוּי ראֹש – Haman covered his face in shame and embarrassment, hoping no one would recognize 

him (Rashbam and Ibn Ezra). 

114 Truly | ם  See R. Yosef Nachmias and R. Yosef ibn Yachya who point to Bereshit 47:18 and Shemot 22:24 for – אִּ

similar usages of the word. They note that the more common understanding of "if" is not tenable here, since Haman's 

supporters knew that Mordechai was of Judean origin, for Haman had told them so (5:13). Others maintain the 

meaning "if", but suggest that Haman's supporters were questioning whether Mordechai was a convert or had been 

born Jewish (Ralbag). 
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have begun to fall, is of Judean descent,115 you 

will not prevail over him, for you will surely fall 

before him.  

יו׃ נ ָֽ פִ֖וֹל לְפ  פִ֥וֹל תִּ י־נ  יוְ֙ לא־תוּכֵַ֣ל לּ֔וֹ כִָּֽ נ   לְפ 

(14) While they were still speaking with him, the 

king's eunuchs came and hurried to bring Haman 

to the feast that Esther prepared. 

םְ֙  י֑עוּ )יד( עוֹד  גִּ יסִֵ֥י הַמִֶ֖לֶך הִּ רִּ מּ֔וֹ וְס  ֵ֣ים עִּ מְדַבְרִּ

שְתִֶ֖ה אֲשֶר־ ּ֔ן אֶל־הַמִּ מ  ֵ֣יא אֶת־ה  בִּ ְ֙לוְּ֙ לְה  וַיַבְהִּ

ר׃  ִ֥ה אֶסְתֵָֽ שְת   ע 

 

Chapter 7 – פרק ז 

 (1) The king and Haman came to drink with 

Queen Esther. 

שְתִ֖ ּ֔ן לִּ מ  בַֹ֤א הַמְֶ֙לֶךְ֙ וְה  ם־אֶסְתִֵ֥ר )א( וַי  וֹת עִּ

ה׃  הַמַלְכ ָֽ

(2) The king asked Esther on the second day, too, 

at the wine feast, "What is your wish, Queen 

Esther? It shall be granted to you. And what is 

your request? Up to half the kingdom, and it shall 

be done." 

יְ֙ )ב( וַיֹ֩אמֶר֩ הַ  מֶֶ֨לֶך לְאֶסְתֵָ֜ר גֵַ֣ם בַיַ֤וֹם הַשֵנִּ

ִ֖ה  תֵֶׁ֛ך אֶסְתִֵ֥ר הַמַלְכ  ן מַה־שְאֵל  שְתֵֵ֣ה הַיַּ֔יִּ בְמִּ

ִ֥י הַמַלְכִ֖וּת  תֵֶׁ֛ך עַד־חֲצִּ ש  ֑ך וּמַה־בַק  ן ל  ֵ֣תֵָֽ נ  וְתִּ

ש׃  וְתֵע ָֽ

(3) Queen Esther answered and said, "If I have 

found favor in your eyes, the king, and if it 

pleases the king, may my life be given as my wish 

and my people as my request. 

י  ֶ֨אתִּ צ  ם־מ  הְ֙ וַתֹאמַּ֔ר אִּ )ג( וַתֶַ֨עַן אֶסְתֵַ֤ר הַמַלְכ 

ַ֤י  תֶן־לִּ נ ָֽ ם־עַל־הַמִֶ֖לֶך טוֹ֑ב תִּ חֵַ֤ן בְעֵינְֶ֙יךְָ֙ הַמֶּ֔לֶך וְאִּ

שְ  יְ֙ בִּ י׃נַפְשִּ תִָּֽ ש  ִ֖י בְבַק  ּ֔י וְעַמִּ תִּ  אֵֵ֣ל 

(4) For we have been sold, I and my nation, to be 

destroyed, to be killed, and to be annihilated; had 

we been sold as slaves and maidservants, I would 

be quiet, for the distress116 is not worth the 

trouble117 to the king." 

ִ֖יד לַהֲרֵ֣וֹג  ּ֔י לְהַשְמִּ ֵ֣י וְעַמִּ מְכְַ֙רְנוְּ֙ אֲנִּ ַ֤י נִּ )ד( כִּ

מְכְַ֙רְנוְּ֙  חַ֤וֹת נִּ שְפ  ֶ֨ים וְלִּ דִּ לִ֠וּ לַעֲב  וּלְאַבֵ֑ד וְִ֠אִּ

לֶך׃ ֶׁ֛ר שֹוִֶ֖ה בְנִֵ֥זֶק הַמֶָֽ ֵ֣י אִֵ֥ין הַצ  י כִּ  הֶחֱרַּ֔שְתִּ

                                                 
115 Judean descent |  רַע זֶׁ יםמִּ הוּדִּ הַיְׁ  – Literally: "of the seed of the Judeans". 

116 the distress | הַצָר – See R. Yosef Kara and Ibn Ezra; and see Iyyov 15:24 and Tehillim 4:2, 119:143 for similar usage 

of the word. Alternatively: "adversary" or "foe", as used in Bereshit 14:20 and Bemidbar 10:9 (Rashi, Rashbam). 

According to the latter translation, the clause reads: "for the foe did not find it worthwhile [to worry] about the 

damage to the king". [Had he cared, instead of decreeing annihilation, he would have sold the nation into slavery, 

making a profit for the king.] 

117 the trouble | ק נֵ ֵ֥זֶׁ  "This word appears only here and might relate to the Akkadian "nazaku", meaning "to worry – בְׁ

or "be upset" (CAD, "nazaku"). Alternatively: "damage" or "injury", related to the Aramaic root " זקנ ", which appears in 

both Daniel 6 and Ezra 4.  
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(5) King Achashverosh said –, and he said118 to 

Queen Esther, "Who is this and which is he119 

who has presumed120 to do so!?" 

)ה( וַיְֹ֙אמֶרְ֙ הַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש וַיִֹ֖אמֶר לְאֶסְתֵֵ֣ר 

אִ֥וֹ  י־זֵֶ֣ה הּ֔וּא אֲשֶר־מְל  ֵ֣י הִ֥וּא זֶהְ֙ וְאֵָֽ ֑ה מִּ הַמַלְכ 

ן׃ בִ֖וֹ לַעֲשִ֥וֹת כֵָֽ  לִּ

(6) Esther said, "An adversary and an enemy! 

This evil Haman! And Haman was terrified before 

the king and queen. 

ִ֖ע  ר  ִ֥ן ה  מ  ַ֚יש צֵַ֣ר וְאוֹיֵּ֔ב ה  )ו( וַתֵֹ֣אמֶר אֶסְתֵּ֔ר אִּ

ה׃ פְנִֵ֥י הַמִֶ֖לֶך וְהַמַלְכ ָֽ לִּ בְעַּ֔ת מִּ ֵ֣ן נִּ מ   הַזֶ֑ה וְה 

(7) The king rose in his wrath from the wine feast 

to the house garden,121 and Haman remained to 

plead for his life from Queen Esther, for he saw 

that the king had determined to do him evil.122 

נִַ֖ת  ן אֶל־גִּ שְתֵֵ֣ה הַיַּ֔יִּ מִּ תוְֹ֙ מִּ ַ֤ם בַחֲמ  )ז( וְהַמֶָ֜לֶך ק 

מַ֗ד לְבַקֵַ֤ש עַל־נַפְשוְֹ֙ ֵ֣ן ע  מ  ן֑ וְה  ית  אֶסְתֵֵ֣ר  הַבִּ מֵָֽ

ִ֖ה מֵאִֵ֥ת  ע  ר  ֶׁ֛יו ה  ִ֥ה אֵל  לְת  י־כ  ּ֔ה כִָּֽ א  ֵ֣י ר  ּ֔ה כִּ הַמַלְכ 

לֶך׃  הַמֶָֽ

(8) The king returned from the house garden to 

the house of the wine feast, and Haman was 

falling123 on the couch124 upon which Esther was. 

The king said, "Would you also125 assault126 the 

שְתֵֵ֣ה  ָ֜ן אֶל־בֵֵ֣ית׀ מִּ ית  נֶַ֨ת הַבִּ גִּ ב֩ מִּ )ח( וְהַמֶֶּ֡לֶך ש 

לֶּ֔יה   הְ֙ אֲשֵֶ֣ר אֶסְתֵֵ֣ר ע  ט  ןְ֙ נֹפֵ֗ל עַל־הַמִּ מ  ן וְה  הַיַיִּ֗

ִ֖י וַיֵֹ֣אמֶ  מִּ ֶׁ֛ה עִּ כְבָּ֧וֹש אֶת־הַמַלְכ  ר הַמֶּ֔לֶך הֲִ֠גִַ֠ם לִּ

                                                 
118 he said | ר ר" The doubling of the word – וַיאֹמֶׁ ֹּאמֶׁ י  might come to convey the great wrath of the king, who in (said) "וַׁ

his anger is initially unable to even formulate his sentence, or who angrily repeats the same thing again and again (see 

Ibn Ezra). Alternatively, the doubling might indicate that Achashverosh asked his question first to the courtiers in 

general and then to Esther herself (Ralbag). Cf. R. Yosef Kara who suggests that each "he said" corresponds to one of 

the two questions asked by Achashverosh. 

119 and which is he | ה הוּא אֵי זֶׁ  See Ibn Ezra that the two questions are identical in meaning and the repetition is a – וְׁ

sign of anger. Alternatively: "and where is he" (R. Yosef Kara) or: "and what is the reason he…" (Malbim). 

120 has presumed | ֹבו לָאוֹ לִּ  to mean "מלא" Literally: "who has filled his heart". See R"Y ibn Yachya who understands – מְׁ

"complete" or "perfect", suggesting that Achashverosh wondered who saw himself as so perfect that he dared do such 

a thing. [In informal English one might say, "Who is so full of himself that he dare do so…".] Cf. Hoil Moshe who 

understands the phrase to refer to one who is totally consumed by an idea (leaving no room for other, rational 

thought). 

121 the house garden | יתָן נַת הַבִּ  .See the note on Esther 1:5 – גִּ

122 king… do him evil | ְך לֶׁ תָה אֵלָיו הָרָעָה מֵאֵת הַמֶׁ  ."More literally: "the evil was determined against him by the king – כָלְׁ

See similar phraseology in Shemuel I 20:7, 9, 33 and Shemuel I 25:17. 

123 was falling | נֹפֵל – See Ibn Ezra that, due to fear, Haman had literally fallen before the queen when Achashverosh 

entered. Alternatively, the verse might refer to his having prostrated himself in submission before Esther to plead for 

his life (Rashbam). The present tense might indicate continuity of action. [Cf. Bavli Megillah 16a which suggests that 

an angel kept pushing Haman onto the couch.] 

124 couch | טָה  .It was Persian custom to recline on couches when dining; see Esther 1:6 as well (Rashi) – הַמִּ

125 Would you also | הֲגַם – Literally: "To also…", though the intent is: "Would you also…". 

126 assault | בוֹש כְׁ  Achashverosh might refer to rape (Rashi, Ibn Ezra) or murder (Malbim). Cf. R"Y Ibn Yachya who – לִּ
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queen with me in the house?!" The words left the 

king's mouth and Haman's face was covered.127 

וּ׃ פָֽ ִ֖ן ח  מ  ֵ֣י הַמֶּ֔לֶך וּפְנִֵ֥י ה  פִּ אְ֙ מִּ ֗ר י צ  ב  ת הַדּ  יִּ֑  בַב 

(9) Charvonah, one of the eunuchs who were 

before the king, said, "Behold also the post that 

Haman has made for Mordechai who spoke well 

of the king which stands in Haman's house, fifty 

cubits high!" The king said, "Hang him on it" 

פְנֵֵ֣י  ָ֜ים לִּ יסִּ רִּ ן־הַס  ֶ֨ד מִּ ִ֠ה אֶח  )ט( וַיֵֹ֣אמֶר חִַ֠רְבוֹנ 

כֵַ֞י  מרְׇדֳּּ ָ֟ן לְָֽ מ  ָׂ֪ה ה  ש  עֵֵ֣ץ אֲשֶר־ע  נֵה־ה  הַמֶ֗לֶך גֵַ֣ם הִּ

בֶר־טֵ֣וֹ  בִֹ֖הַּ אֲשֶָּ֧ר דִּּ ּ֔ן ג  מ  ב עַל־הַמֶ֗לֶך עֹמֵדְ֙ בְבֵֵ֣ית ה 

יו׃ ל ָֽ ֑ה וַיִֹ֥אמֶר הַמִֶ֖לֶך תְלִֻ֥הוּ ע  ֵ֣ים אַמ  שִּ  חֲמִּ

(10) They hanged Haman on the post that he had 

prepared for Mordechai, and the king's wrath 

abated. 

עִֵ֖ץ אֲשֶ  ּ֔ן עַל־ה  מ  תְלוְּ֙ אֶת־ה  י֑ )י( וַיִּ כ  ֵ֣ין לְמרְׇדֳּּ ר־הֵכִּ

ה׃  כ  כ ָֽ  וַחֲמִַ֥ת הַמִֶ֖לֶך ש 

 

Chapter 8 – פרק ח 

 (1) On that day, King Achashverosh gave Queen 

Esther the house128 of Haman, enemy of the 

Judeans. And Mordechai came before the king 

because Esther had told him what he was to her. 

תֵַ֞ן הַמֶַ֤לֶך אֲחַשְוֵרוֹשְ֙ לְאֶסְתֵֵ֣ר  )א( בַיֵ֣וֹם הַהוּ֗א נ 

י֑ם[  ִ֖ן צֹרֵֵ֣ר ]הַיְהוּדִּ מ  ּ֔ה אֶת־בִֵ֥ית ה  הַמַלְכ 

ה  ִ֥יד  גִּ י־הִּ פְנֵֵ֣י הַמֶּ֔לֶך כִָּֽ ַ֚א לִּ כַי֗ ב  )היהודיים( וּמׇרְדֳּּ

הּ׃  אֶסְתִֵ֖ר מִַ֥ה הוּא־ל ָֽ

(2) He took off his ring which he had removed 

from Haman and gave it to Mordechai, and Esther 

set Mordechai over the house of Haman. 

ּ֔ן  מ  ה  ירְ֙ מֵָֽ עֱבִּ ֶ֨סַר הַמֶָ֜לֶך אֶת־טַבַעְת֗וֹ אֲשֶַ֤ר הֶָֽ )ב( וַי 

כִַ֖י עַל־ ת־מׇרְדֳּּ ָּ֧שֶם אֶסְתֵֶׁ֛ר אֶָֽ י֑ וַת  כ  ִ֖הּ לְמרְׇדֳּּ תְנ  יִּ וַָֽ

ן׃ מ ָֽ  בִֵ֥ית ה 

(3) Esther spoke again129 before the king; she fell 

at his feet and cried, imploring him to remove the 

evil of Haman, the Agagite, and the plot which he 

פִֹ֖ל  פְנֵֵ֣י הַמֶּ֔לֶך וַתִּ )ג( וַתֵ֣וֹסֶף אֶסְתֵ֗ר וַתְדַבֵרְ֙ לִּ

פְנֵֵ֣ עַתְ֙ לִּ ירְ֙ אֶת־ר  עֲבִּ תְחַנֶן־ל֗וֹ לְהַָֽ ֑יו וַתֵֵ֣בְךְ וַתִּ י רַגְל 

שִַ֖ב עַל־ חֲשַבְתּ֔וֹ אֲשִֶ֥ר ח  ּ֔י וְאֵתְ֙ מַָֽ גִּ אֲג  ֵ֣ן ה ָֽ מ  ה 

                                                                                                                                                                         
uniquely suggests that the term means to "forgive", pointing to its usage in in Mikhah 7:19: "ּתֵינו נֹּ כְבֹּשׁ עֲוֹּ חֲמֵנוּ יִּ  ."יָשׁוּב יְרַׁ

Achashverosh couldn't believe Haman's audacity in pleading for mercy and forgiveness from the queen while he was 

still so filled with anger. 

127 was covered | ּחָפו – See Ibn Ezra that it was a custom in Persia for servants to cover the face of one who had 

angered the king so that he would no longer be seen by the king. Alternatively, the verb is intransitive and means: 

"fell" (Radak, Sefer HaShorashim, explaining that he looked down out of shame). 

128 the house of Haman | בֵית הָמָן – See Malbim that the verse refers to Haman's estate, noting that the possessions of 

those killed by the king belonged to him. Alternatively: "the household of Haman" (R. Yosef Kara and Rashbam, who 

suggest that Esther was given the members of Haman's family to be her personal servants). 

129 spoke again | דַבֵר ף... וַתְׁ  The word "again" highlights how the danger had not yet passed. In addition to her – וַתוֹסֶׁ

plea in Chapter 7, Esther must plea again here, for although Haman was hanged, his decree of annihilation was still in 

effect (Ibn Ezra). 
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had devised against the Judeans. ים׃  הַיְהוּדִָּֽ

(4) The king extended the golden scepter to 

Esther, and Esther rose and stood before the 

king. 

ב֑  )ד( וַיַ֤וֹשֶט ה  ֵ֣ט הַז  הַמְֶ֙לֶךְ֙ לְאֶסְתֵּ֔ר אִֵ֖ת שַרְבִּ

לֶך׃ פְנִֵ֥י הַמֶָֽ תַעֲמִֹ֖ד לִּ ֵ֣קׇם אֶסְתֵּ֔ר וַָֽ  וַת 

(5) She said, "If it pleases the king, and if I have 

found favor before him, and the matter is proper 

before the king, and I am pleasing in his eyes, let 

it be written to revoke the letters containing the 

plot of Haman the son of Hammedata, the 

Agagite, which he wrote to annihilate the Judeans 

who are throughout the king's provinces. 

י חֵֵ֣ן  ָּ֧אתִּ צ  ם־מ  ם־עַל־הַמֶֶ֨לֶך טָ֜וֹב וְאִּ )ה( וִַ֠תִֹ֠אמֶר אִּ

֗יו נ  ִ֖י  לְפ  ִ֥ה אֲנִּ פְנֵֵ֣י הַמֶּ֔לֶך וְטוֹב  רְ֙ לִּ ב  שֵַ֤ר הַדּ  וְכ 

י֗ם מַחֲשֶָ֜בֶת  רִּ ֵ֣יב אֶת־הַסְפ  שִּ תֵֵ֞ב לְה  כ  ֑יו יִּ בְעֵינ 

תַ֗ב לְאַבֵדְ֙ אֶ  ּ֔י אֲשֵֶ֣ר כ  גִּ אֲג  אְ֙ ה  ְ֙ת  ן־הַמְד  ַ֤ן בֶָֽ מ  ת־ה 

ּ֔ים לֶך׃ הַיְהוּדִּ ינִ֥וֹת הַמֶָֽ  אֲשִֶ֖ר בְכׇל־מְדִּ

(6) For how can I endure130 if I see the evil that 

will befall131 my nation; and how can I endure if I 

see the annihilation of my family?" 

ֵ֣א  מְצ  ִ֖ה אֲשֶר־יִּ ע  ר  י ב  ּ֔יתִּ אִּ ר  ַ֤ה אוּכַלְ֙ וְָֽ כ  ִ֠י אֵיכ  )ו( כִּ

י בְאׇבְדִַ֖ן  ּ֔יתִּ אִּ ר  ַ֤ה אוּכַלְ֙ וְָֽ כ  יכ  י֑ וְאֵָֽ אֶת־עַמִּ

י  ׃מוֹלַדְתִָּֽ

(7) King Achashverosh said to Queen Esther and 

Mordechai the Judean, "Behold I have given 

Haman's house to Esther and they have hanged 

him on the post because he sent forth his hand 

against the Judeans. 

ּ֔ה )ז( וַיֶֹ֨אמֶר הַמֶַ֤לֶך אֲחַשְוֵרֹשְ֙ לְאֶסְתֵֵ֣ ר הַמַלְכ 

י לְאֶסְתֵר֗  תֵַ֣תִּ ָ֜ן נ  מ  נֵֶ֨ה בֵית־ה  י֑ הִּ כִַ֖י הַיְהוּדִּ לְמרְׇדֳּּ וָּֽ

דִ֖וֹ  לִַ֥ח י  עֵּ֔ץ עֶַׁ֛ל אֲשֶר־ש  לֵ֣וּ עַל־ה  וְאֹתוְֹ֙ ת 

ים[ )ביהודיים(׃  ]בַיְהוּדִָּֽ

(8) As for you,132 write concerning the Judeans as 

you see fit, in the king's name, and seal it with the 

king's ring, for a text that was written in the 

king's name and sealed with the king's ring may 

not be revoked."133 

ינֵיכֶםְ֙  ָ֜ים כַטַ֤וֹב בְעֵָֽ תְבֶ֨וּ עַל־הַיְהוּדִּ )ח( וְִ֠אַתִֶ֠ם כִּ

תְמִ֖וּ בְטַבֵַ֣עַת הַמֶ֑לֶך ֵ֞ב  בְשֵֵ֣ם הַמֶּ֔לֶך וְחִּ י־כְת  כִָּֽ

ֵ֣ב בְשֵם־הַמֶ֗לֶך וְנַחְתֶׁ֛וֹם בְטַבִַ֥עַת הַמִֶ֖לֶך  כְת  אֲשֶר־נִּ

יב׃ שִָּֽ  אִֵ֥ין לְה 

                                                 
130 endure | אוּכַל – See Rashbam and Ibn Ezra that Esther is saying that she will not be able to live with herself if she 

stands by as all are destroyed. Alternatively: "How can I bear to watch the evil…". 

131 will befall | צָא מְׁ  ."Literally: "will find – יִּ

132 As for you | ם אַתֶׁ  See Rashbam that Achashverosh emphasizes "you", since, being the king, he could not retract – וְׁ

his own word, and thus he advised that they instead try to circumvent the original decree (see the next note). See R. 

Yosef ibn Yachya similarly, that it would be beneath the king's dignity to write an alternative edict. 

133 may not be revoked | יב הָשִּ  See R. Yosef Kara that the implication is not that the law could not be revoked at – אֵין לְׁ

all, only that a new signed decree was necessary to do so. Cf. Rashbam and Ibn Ezra that the old decree could not be 

retracted, and that the new letters attempted to circumvent (not revoke) it. This is why they speak of the Judeans 

attacking their enemies and not simply of their own salvation.  
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(9) The king's scribes were called at that time, in 

the third month, which is the month of Sivan, on 

the twenty third; and it was written according to 

all that Mordechai had commanded the Judeans, 

the satraps, the governors, and the officers of the 

provinces from India to Ethiopia, one hundred 

and twenty seven provinces, each province 

according to its writing and each people 

according to its language, and to the Judeans 

according to their writing and their language.134  

ִ֠יא בַחֶֹ֨דֶש  עֵת־הִַ֠הִּ י־הַמֵֶ֣לֶך ב ָֽ רְאֵ֣וּ סֹפְרֵָֽ ק  )ט( וַיִּ

ים֮ בוֹֹ֒  ֵ֣ה וְעֶשְרִּ שְלוֹש  ן֗ בִּ יו  ָ֜י הוּא־חֵֹ֣דֶש סִּ ישִּ הַשְלִּ

ֶּ֡ים וְאֵֶ֣ל  כֵַ֣י אֶל־הַיְהוּדִּ ֵ֣ה מרְׇדֳּּ וּ  כׇל־אֲשֶר־צִּ תֵֵ֣ב כְָֽ כ  וַיִּ

רֵֶ֨י  ים־וְהַפַחוֹת֩ וְש  אֲחַשְדַּרְפְנִָּֽ ינָ֜וֹתה  אֲשֵֶ֣ר׀  הַמְדִּ

ּ֔ה  ינ  ַ֤ים וּמֵאָהְ֙ מְדִּ מֵהֵֹ֣דּוּ וְעַד־כ֗וּש שֵֶ֣בַע וְעֶשְרִּ

לְשֹנ֑וֹ וְאֶֶ֨ל־ ִ֖ם כִּ ע  ּ֔הּ וְעִַ֥ם ו  ב  כְת  הְ֙ כִּ ינ  ַ֤ה וּמְדִּ ינ  מְדִּ

ם׃ לְשוֹנ ָֽ ִ֖ם וְכִּ ב  כְת  ּ֔ים כִּ  הַיְהוּדִּ

(10) He wrote in the name of King Achashverosh 

and sealed it with the king's ring, and he sent 

letters by the runners on horseback, those that 

rode on the royal135 steeds,136 bred of the herd,137 

כְתֹ֗ב בְשֵםְ֙ הַמֵֶ֣לֶך אֲחַשְוֵרֹּ֔ש וַיַחְתִֹ֖ם  )י( וַיִּ

ר   ֶּ֡ים בְיַד֩ ה  רִּ שְלֵַ֣ח סְפ  ֶ֨ים בְטַבֵַ֣עַת הַמֶ֑לֶך וַיִּ צִּ

ּ֔ים בְנִֵ֖י  נִּ אֲחַשְתְר  רְֶ֙כֶשְ֙ ה ָֽ ָ֜ים רֹכְבֵַ֤י ה  בַסוּסִּ

ים׃ כִָּֽ רַמ   ה ָֽ

(11) that the king gave permission to the Judeans 

in every city to gather and stand up for their 

יר־ ֵ֣ים׀ אֲשֵֶ֣ר בְכׇל־עִּ תֶַ֨ן הַמֶָ֜לֶך לַיְהוּדִּ )יא( אֲשֶר֩ נ 

יד֩ וְלַהֲרֶֹ֨ג  םֹ֒ לְהַשְמִּ הֵל֮ וְלַעֲמֵֹ֣ד עַל־נַפְש  ק  ֗יר לְהִּ עִּ ו 

                                                 
134 their language | שוֹנָם לְׁ כִּ  This verse is almost linguistically identical to Esther 3:12, highlighting how Haman's – וְׁ

scheme was undone and reversed. For discussion of the many other contrasting parallels which highlight this theme, 

see https://alhatorah.org/Plot_Reversals_in_Esther. 

135 royal | ים רָנִּ תְׁ  This word is unique to here and might be a loanword from Persian, where "khshatřa" means – הָאֲחַשְׁ

"belonging to the kingdom" (BDB, "שְׁתָרָן  Alternatively: "swift" (Lekach Tov, apparently relating the word to the .("אֲחַׁ

root "חוש", to make haste). It is also possible that the word does not modify "ׁש כֶׁ  ,"but is rather a noun, "mules "הָרֶׁ

connected to the following phrase "ים מָכִּ  so that the full clause reads "mules, bred of mares" (Ibn Janach, R"Y ,"בְנֵי הָרַׁ

Kimchi in his Sefer HaGalui, Radak in his Sefer HaShorashim, "ְמָך  and Ibn Ezra). R"Y Kimchi suggests that ,"רַׁ

ים" שְׁתְרָנִּ  "תרי מינים" standing for "תרנים" meaning great, and "אחש" is a compound word with the Persian prefix "אֲחַׁ

("two species"), a hybrid. 

136 steeds | ש כֶׁ  See Sefer HaShorashim of Ibn Janach, Rashbam, and others. Outside of our chapter, the word – הָרֶׁ

appears only in Melakhim I 5:8 and Mikhah 1:13, where it is connected to royal horses or chariots, implying that such 

horses were of high quality or especially fast. Alternatively: "property" (Ibn Ezra, relating the word to the noun 

 or: "swift camels" (Rashi and see Radak in his Sefer HaShorashim that, since the word appears alongside ,("רכוש"

"horses", it must refer to a different species of animal). 

137 bred of the herd | ים נֵי הָרַמָכִּ ים" The word – בְׁ מָכִּ  appears only here and might be a loan word, related either to the "רַׁ

Middle Persian "ramak" or the Syriac "ܡܟܳܐ
ܰ
מָךְ" ,meaning "a herd of horses" (BDB ,"ܪ  ,and see also Sefer HaArukh ,"רַׁ

pointing to the word's usage in Bavli Taanit 23a). The connotation would be that these horses were from the royal 

stables, bred for the king. Alternatively: "bred of mares" (Radak, Sefer HaShorashim, and Ibn Ezra who connect "ְמָך  "רַׁ

to the similar Arabic, where it refers to a female horse; see also Mishna Kilayim 8:5), or: "riders of the mares" 

(understanding "בְנֵי" to refer to a group of people). 

https://alhatorah.org/Plot_Reversals_in_Esther


30 

lives, to destroy, to kill, and to annihilate every 

army, people, and province who attack138 them, 

little ones and women, and to plunder their 

spoils,  

ֶׁ֛ה הַ  ינ  ִ֖ם וּלְאַבֵָ֜ד אֶת־כׇל־חֵֶ֨יל עַָּ֧ם וּמְדִּ ִ֥ים אֹת  רִּ צ 

וֹז׃ בָֽ ִ֖ם ל  ל  י֑ם וּשְל  שִּ  טֵַ֣ף וְנ 

(12) on one day, in all the provinces of King 

Achashverosh, on the thirteenth of the twelfth 

month, which is the month of Adar. 

ינִ֖וֹת הַמֵֶ֣לֶך אֲחַשְוֵר֑וֹש  ּ֔ד בְכׇל־מְדִּ )יב( בְיֵ֣וֹם אֶח 

שְל ִ֖ר הוּא־חִֹ֥דֶש בִּ ש  ֶׁ֛ר לְחִֹ֥דֶש שְנֵים־ע  ש  ִ֥ה ע  וֹש 

ר׃  אֲד ָֽ

(13) A copy of the text to be given as law in every 

province was revealed to all the peoples, that the 

Judeans should be prepared for that day, to take 

vengeance on their enemies. 

ֵ֣ה )יג( פַתְשֵֶ֣ ינ  תְ֙ בְכׇל־מְדִּ ן דּ  ַ֤תֵָֽ נ  ֗ב לְהִּ גֶן הַכְת 

ַ֤ים[  הְיֶ֨וֹת ]הַיְהוּדִּ י֑ם וְלִּ עַמִּ לִ֖וּי לְכלׇ־ה  ּ֔ה ג  ינ  וּמְדִּ

יםְ֙[ )עתודים( לַיֵ֣וֹם הַזֶּ֔ה  ידִּ )היהודיים( ]עֲתִּ

ם׃ קִֵ֖ם מֵאֹיְבֵיהֶָֽ נ   לְהִּ

(14) The runners, riders of the royal steeds,139 

left in haste, pressed by the king's word; and the 

law was given in Shushan the castle. 

ִ֥צְאֶׁ֛וּ  ּ֔ים י  נִּ אֲחַשְתְר  רְֶ֙כֶשְ֙ ה ָֽ ֵ֞ים רֹכְבֵַ֤י ה  צִּ ר  )יד( ה 

ִ֖ה  תְנ  ִ֥ת נִּ דְבֵַ֣ר הַמֶ֑לֶך וְהַדּ  ִ֖ים בִּ ִ֥ים וּדְחוּפִּ לִּ מְבֹה 

ה׃ יר ָֽ  בְשוּשִַ֥ן הַבִּ

(15) And Mordechai went out from before the 

king in royal clothing: blue and white,140 a great 

golden crown,141 and a robe142 of fine linen and 

purple; and the city of Shushan shouted143 and 

was happy.  

לְבַ֤וּש  פְנֵֵ֣י הַמֶ֗לֶך בִּ לִּ ֵ֣א׀ מִּ צ  כֵַ֞י י  )טו( וּמרְׇדֳּּ

ּ֔ה מַלְכוּתְ֙ תְכֵֵ֣לֶת ו   בְ֙ גְדוֹל  ה  חּ֔וּר וַעֲטֶַ֤רֶת ז 

ִ֖ה  הֲל  ּ֔ן צ  ֵ֣יר שוּש  עִּ ן֑ וְה  מ  ִ֥יך בִ֖וּץ וְאַרְג  וְתַכְרִּ

ה׃ ח  מֵָֽ  וְש 

(16) There was light and happiness, and  שִֹ֖ן ה֑ וְש  מְח  ִ֖ה וְשִּ ִ֥ה אוֹר  יְת  ַ֕ים ה ָֽ )טז( לַיְהוּדִּ

                                                 
138 attack them | ים  Alternatively: "who had attacked them", in the past. If so, the decree did not simply grant – הַצָרִּ

permission to the Judeans to defend themselves, but also gave them the right to take revenge on those who had 

previously proven to be their enemies (Ibn Ezra and cf. Rashbam on "פְשָׁם ל נַׁ עֲמֹּד עַׁ  .("וְלַׁ

139 riders of the royal steeds | ים רָנִּ תְׁ ש הָאֲחַשְׁ כֶׁ בֵי הָרֶׁ  .See the notes on verse 10 – רֹכְׁ

140 white | וָחוּר – See the note on Esther 1:6. 

141 golden crown | ת זָהָב רֶׁ  Cf. R. Yosef ibn Yachya who uniquely suggests that the verse refers to a canopy upon – וַעֲטֶׁ

which lay a large golden crown. When Mordechai walked through the streets four people would accompany him, 

carrying the canopy. 

142 and a robe | ְיך רִּ תַכְׁ  .The word appears only this once in Tanakh, but is found several times in Rabbinic literature – וְׁ

Commentators assume that here it refers to some type of garment which is wrapped, either a cloak or shawl (Rashi, 

Ibn Ezra, and others) or a turban (Ralbag). 

143 shouted | צָהֲלָה – Alternatively: "shone" (Ibn Ezra on vs. 16, noting how verse 16 mentions "light and happiness"; 

see Tehillim 104:15 for this usage of the root). 
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rejoicing144 and honor for the Judeans.  ָֽ יק  ר׃וִּ

(17) And in every province and in every city, 

wherever the king's word and his law reached, 

there was happiness and rejoicing among the 

Judeans, feasting and celebration.145 And many 

from the people of the lands were passing 

themselves off as Judean,146 because fear of the 

Judeans had fallen upon them. 

֗יר מְקוֹםְ֙  עִּ ֵ֣יר ו  ָ֜ה וּבְכׇל־עִּ ינ  ֶ֨ה וּמְדִּ ינ  )יז( וּבְכׇל־מְדִּ

שוֹןְ֙  ַ֤ה וְש  מְח  ּ֔יעַ שִּ תוְֹ֙ מַגִּ אֲשֶֶ֨ר דְּבַר־הַמֶַ֤לֶך וְד 

ְ֙רֶץְ֙  א  עַמֵַ֤י ה  ֵ֞ים מֵָֽ שְתִֶ֖ה וְיֵ֣וֹם טוֹ֑ב וְרַבִּ ּ֔ים מִּ לַיְהוּדִּ

תְ  ִ֖ים עֲלֵ מִָּֽ חַד־הַיְהוּדִּ פִַ֥ל פַָֽ י־נ  ּ֔ים כִָּֽ ם׃יַהֲדִּ   יהֶָֽ

 

Chapter 9 – פרק ט 

(1) In the twelfth month, which is the month of 

Adar, on the thirteenth day, when the time came 

for the king's word and his law to be enacted, on 

the day that the enemies of the Judeans had 

hoped to rule over them, but it was the 

opposite,147 that the Judeans ruled over those 

who hated them, 

ר֗  ֶ֨ר חָֹ֜דֶש הוּא־חֵֹ֣דֶש אֲד  ש  שְנֵים֩ ע  )א( וּבִּ

ָּ֧יעַ דְּבַר־הַמֶֶׁ֛לֶך  גִּ ִ֥ר יוֹםְ֙ בּ֔וֹ אֲשֶֶ֨ר הִּ ש  ֶ֨ה ע  שְלוֹש  בִּ

שוֹ֑  תִ֖וֹ לְהֵע  בְרָ֜וּ אֹיְבֵַ֤י וְד  ת בַי֗וֹם אֲשֶֶ֨ר שִּ

הֶּ֔ם וְנַהֲפֵ֣וֹך הּ֔וּא אֲשֶֶ֨ר  שְלֵ֣וֹט ב  יםְ֙ לִּ הַיְהוּדִּ

שְלְטָּ֧וּ  ֶׁ֛יםיִּ ם׃ הַיְהוּדִּ ה בְשֹנְאֵיהֶָֽ  הִֵ֖מ 

(2) the Judeans gathered in their cities 

throughout the provinces of King Achashverosh 

to send forth their hand against those who sought 

their harm, and no one could stand before them 

because fear of them had fallen upon all the 

peoples. 

ינוֹתְ֙  רֵיהֶ֗ם בְכׇל־מְדִּ ָ֜ים בְע  קְהֲלֶ֨וּ הַיְהוּדִּ )ב( נִּ

ע   מְבַקְשִֵ֖י ר ָֽ ּ֔ד בִּ שְלֵ֣חַ י  ֑ם הַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש לִּ ת 

ִ֖ם עַל־כלׇ־ פִַ֥ל פַחְדּ  י־נ  פְנֵיהֶּ֔ם כִָּֽ מֵַ֣ד לִּ ישְ֙ לא־ע  וְאִּ

ים׃ עַמִָּֽ  ה 

                                                 
144 happiness, and rejoicing |  ֹשָש חָה וְׁ מְׁ שִּ ןוְׁ  – These two words are somewhat synonymous and often appear together, 

making it difficult to determine how, if at all, they differ. Ibn Ezra posits that "מְחָה  ,is the internal emotion of joy "שִּ

while "ן  .is the external expression thereof "שָשֹּ

145 celebration | יוֹם טוֹב  Outside of Esther, the phrase appears only once, in Shemuel I 25:8, in the context of Naval's – וְׁ

sheep shearing festivities. Thus, in contrast to the modern usage of the term (where it refers to religious festivals), in 

Tanakh it need not have a religious connotation. Literally: "a good day".  

146 were passing themselves off as Judean | ים יַהֲדִּ תְׁ  See Ibn Ezra. Alternatively: "were becoming Jews" or: "were – מִּ

passing themselves off as Jews" (Ralbag). 

147 it was the opposite | ּנַהֲפוֹךְ הו אוְׁ  – More literally: "but it was turned around". For a discussion of the many plot 

reversals in the book and how these are highlighted through linguistic contrasting parallels, see  

https://alhatorah.org/Plot_Reversals_in_Esther. 

https://alhatorah.org/Plot_Reversals_in_Esther
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(3) And all the officers of the provinces, the 

satraps,148 the governors, and the king's 

workmen were supporting149 the Judeans 

because the fear of Mordechai had fallen upon 

them. 

ֵ֣ים וְהַפַחוֹ֗ת  אֲחַשְדַּרְפְנִּ ינָ֜וֹת וְה  רֵֶ֨י הַמְדִּ )ג( וְכׇל־ש 

ִ֖ים אֶת־ הְ֙ אֲשֵֶ֣ר לַמֶּ֔לֶך מְנַשְאִּ אכ  וְעֹשֵַ֤י הַמְל 

ם׃ כִַ֖י עֲלֵיהֶָֽ חַד־מרְׇדֳּּ פִַ֥ל פַָֽ י־נ  י֑ם כִָּֽ  הַיְהוּדִּ

(4) For Mordechai was great150 in the king's 

house, and his fame was spreading throughout 

the provinces; for the man Mordechai was 

becoming greater and greater.151  

כַיְ֙ בְבֵֵ֣ית הַמֶּ֔לֶך וְשמְׇעִ֖וֹ הוֹלֵֵ֣ך  דַ֤וֹל מרְׇדֳּּ י־ג  )ד( כִָּֽ

וֹל׃ דָֽ כִַ֖י הוֹלִֵ֥ך וְג  ִ֥יש מׇרְדֳּּ אִּ י־ה  ינוֹ֑ת כִָּֽ  בְכׇל־הַמְדִּ

(5) The Judeans smote their enemies, a strike of 

the sword, of killing and annihilation. They did as 

they desired to those who hated them. 

יםְ֙ בְכלׇ־אֵֹ֣יְבֵיהֶּ֔ם מַכַת־חִֶ֥רֶב  )ה( וַיַכַ֤וּ הַיְהוּדִּ

ם׃ רְצוֹנ ָֽ עֲשִ֥וּ בְשֹנְאֵיהִֶ֖ם כִּ ן֑ וַיַָֽ  וְהִֶ֖רֶג וְאַבְד 

(6) And in Shushan the castle, the Judeans killed 

and annihilated five hundred men, 

יםְ֙ וְאַבֵּ֔ד חֲמִֵ֥ש  רְגַ֤וּ הַיְהוּדִּ ֗ה ה  יר  )ו( וּבְשוּשֵַ֣ן הַבִּ

יש׃  מֵאִ֖וֹת אִָּֽ

(7) and Parshandata, and Dalfon, and Aspata, ִ֖לְפ א וְאִֵ֥ת ׀ דַָּֽ ֶׁ֛ת  וֹן וְאִֵ֥ת ׀ )ז( וְאֵָּ֧ת ׀ פַרְשַנְדּ 

א׃ ת   אַסְפ ָֽ

(8) and Porata, and Adalia, and Aridata  ִ֖א וְאִֵ֥ת ׀ א וְאִֵ֥ת ׀ אֲדַלְי  ֶׁ֛ת  )ח( וְאֵָּ֧ת ׀ פוֹר 

א׃ ת  יד ָֽ  אֲרִּ

(9) and Parmashta, and Arisai, and Aridai, and 

Vaizata. 

יסַּ֔י וְאִֵ֥ת ׀  אְ֙ וְאֵֵ֣ת ׀ אֲרִּ )ט( וְאֵַ֤ת ׀ פַרְמְַ֙שְת 

דִַ֖י א׃ אֲרִּ ת   וְאִֵ֥ת ׀ וַיְז ָֽ

(10) They killed the ten sons of Haman, son of 

Hammedata, enemy of the Judeans, but they did 

not send forth their hand152 on the spoils. 

ִ֖ים  א צֹרִֵ֥ר הַיְהוּדִּ ֶׁ֛ת  ן־הַמְד  ָּ֧ן בֶָֽ מ  )י( עֲִ֠שִֶ֠רֶת בְנֵֶ֨י ה 

ּ֔ה לִ֥א ש   ז  ג֑וּ וּבֶַ֨בִּ ר  ם׃ה  ד ָֽ  לְחִ֖וּ אֶת־י 

                                                 
148 the satraps | ים נִּ פְׁ דַּרְׁ הָאֲחַשְׁ  .See the note on Esther 3:12 – וְׁ

149 were supporting | ים אִּ נַשְׁ  Similarly: "were assisting" (Malbim and Hoil Moshe, and see similar usage of the root – מְׁ

in Melakhim I 9:11). Alternatively: "exalting", "currying their favor," or: "showing partiality" (Lekach Tov, comparing 

the word to the phrase "נשא פנים" in Vayikra 19:15 or Devarim 28:50). 

150 great | גָדוֹל – Here, the word might mean important or powerful. 

151 becoming greater and greater | גָדוֹל ְׁהָלוֹך" See R"Y ibn Yachya. Often, when the word – הוֹלֵךְ וְׁ " or "הוֹלֵך" is paired 

with another verb (or adjective), it indicates a continuous action or intensification. For other examples, see Shemot 

שֹּפָר הוֹלֵךְ וְחָזֵק") 19:19 יָם הוֹלֵךְ וְסֹּעֵר") and Yonah 1:11 ,("וְהָעָם הוֹלֵךְ וָרָב") Shemuel II 15:12 ,("קוֹל הַׁ  .("הַׁ

152 did not send forth their hand | ת יָדָם חוּ אֶׁ  This is the same phrase used to describe how the Judeans – לאֹ שָלְׁ

attacked their enemies (verse 2), highlighting how the Judeans only fought against their foes, but did not partake of 

the spoils. R. Yosef Kara notes that even though they were permitted to do so, they refrained so that no one would say 
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(11) On that day the number of those killed in 

Shushan the castle came before the king. 

ֶׁ֛ים בְשוּשִַ֥ן  הֲרוּגִּ סְפַָּ֧ר הַָֽ ֵ֣א מִּ )יא( בַיֵ֣וֹם הַה֗וּא ב 

לֶך׃ פְנִֵ֥י הַמֶָֽ ִ֖ה לִּ יר   הַבִּ

(12) The king said to Queen Esther, "In Shushan 

the castle, the Judeans killed and annihilated five 

hundred men and the ten sons of Haman; what 

must they have done153 in the rest of the king's 

provinces! What is your wish? It shall be granted 

to you. And what is your further request? It shall 

be done. 

ה֗ בְשוּשֵַ֣ן )י ב( וַיֶֹ֨אמֶר הַמֶָ֜לֶך לְאֶסְתֵֵ֣ר הַמַלְכ 

י֗ש  ֶ֨ים וְאַבֵָ֜ד חֲמֵָּ֧ש מֵאֵ֣וֹת אִּ רְגוּ֩ הַיְהוּדִּ ֶּ֡ה ה  יר  הַבִּ

ינִ֥וֹת הַמִֶ֖לֶך מֵֶ֣ה  ֶׁ֛ר מְדִּ שְא  ּ֔ן בִּ מ  י־ה  וְאֵתְ֙ עֲשֵֶ֣רֶת בְנֵָֽ

ּ֔ך וּמַה־ ן ל  ֵ֣תֵָֽ נ  תֵךְ֙ וְיִּ ל  ש֑וּ וּמַה־שְאֵָֽ תִֵ֥ךבַ ע  ש  עִ֖וֹד  ק 

ש׃  וְתֵע ָֽ

(13) Esther said, "If it pleases the king, let it be 

permitted for the Judeans in Shushan to do also 

tomorrow according to the law of today, and let 

them hang the ten sons of Haman on the post. 

ם־עַ  תֵֵ֣ן גַם־)יג( וַתַֹ֤אמֶר אֶסְתֵרְ֙ אִּ נ  ל־הַמֵֶ֣לֶך טּ֔וֹב יִּ

ֵ֣ת הַיוֹ֑ם  ּ֔ן לַעֲשִ֖וֹת כְד  יםְ֙ אֲשֵֶ֣ר בְשוּש  ֗ר לַיְהוּדִּ ח  מ 

ץ׃ עֵָֽ תְלִ֥וּ עַל־ה  ִ֖ן יִּ מ  י־ה   וְאֵֶׁ֛ת עֲשִֶ֥רֶת בְנֵָֽ

(14) The king said to do so, and the law was given 

in Shushan; and they hanged the ten sons of 

Haman. 

ִ֖ת  תִֵ֥ן דּ  נ  שֵ֣וֹת כֵּ֔ן וַתִּ ע  )יד( וַיַֹ֤אמֶר הַמְֶ֙לֶךְ֙ לְהֵָֽ

וּ׃ לָֽ ִ֖ן ת  מ  י־ה  ן֑ וְאֵֶׁ֛ת עֲשִֶ֥רֶת בְנֵָֽ  בְשוּש 

(15) The Judeans that were in Shushan gathered 

also on the fourteenth day of the month of Adar 

and they killed three hundred men in Shushan, 

but they did not send forth their hand on the 

spoils. 

ֵ֣ים[ )היהודיים( אֲשֶר־ הֲלֵ֞וּ ]הַיְהוּדִּ ק  )טו( וַיִָּֽ

ּ֔ר  רְ֙ לְחֵֹ֣דֶש אֲד  ש  ַ֤ה ע  ע  ן֗ גִַ֠ם בְיֵ֣וֹם אַרְב  בְשוּש 

ּ֔ה לִ֥א  ז  י֑ש וּבֶַ֨בִּ ּ֔ן שְלִ֥ש מֵאִ֖וֹת אִּ הַרְגֵ֣וּ בְשוּש  וַיַָֽ

ם׃ ד ָֽ לְחִ֖וּ אֶת־י   ש 

(16) And the rest of the Judeans that were in the 

king's provinces gathered to stand up for their 

lives154 and to find rest from their enemies,155 

ינֶ֨וֹת הַמֶָ֜לֶך  מְדִּ ֶּ֡ים אֲשֶר֩ בִּ ֵ֣ר הַיְהוּדִּ )טז( וּשְא 

רוֹגְ֙  ֗ם וְנְ֙וֹחְַ֙ מֵאֵֹ֣יְבֵיהֶּ֔ם וְה  מֵֹ֣ד עַל־נַפְש  קְהֲלֵ֣וּ׀ וְע  נִּ

                                                                                                                                                                         
that they killed only for profit. Ibn Ezra suggests that they brought the spoils to the king's treasury, hoping that in so 

doing they would curry more favor with the king. 

153 what must they done | ּה עָשו  See Lekach Tov, R. Yosef Kara, and others that Achashverosh's statement is a – מֶׁ

rhetorical question, based on an a priori argument. If in the castle, where fear of the king was great, nonetheless so 

many stood against the Jews and were killed, how many more must have fought and been killed elsewhere! 

Alternatively: "What have they done…", with Achashverosh asking a real question (however, the fact that Esther does 

not answer the question supports the first reading). 

154 to stand up for their lives | שָם עָמֹד עַל נַפְׁ  Others translate more loosely: "to defend themselves" or, in the past – וְׁ

tense: "defended themselves" (see the note on 2:3). Cf. R. Yosef Kara that the phrase is short for: "to stand against 

[those that sought] their lives". 

155 to find rest from their enemies | ם בֵיהֶׁ נוֹחַ מֵאֹיְׁ  See R. Yosef Kara. Alternatively: "they rested", and see Ibn Ezra – וְׁ

that, if so, one must understand the last clause of the verse to have happened earlier, for the people would only have 
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killing seventy-five thousand of those who hated 

them – but they did not send forth their hand on 

the spoils – 

ּ֔ה לִ֥א  ז  ֑לֶף וּבֶַ֨בִּ ִ֖ים א  בְעִּ ִ֥ה וְשִּ ש  בְשֵֹ֣נְאֵיהֶּ֔ם חֲמִּ

ם׃ ד ָֽ לְחִ֖וּ אֶת־י   ש ָֽ

(17) on the thirteenth day of the month of Adar, 

and they rested on the fourteenth and made it a 

day of feasting and happiness. 

ר֑ וְנוֹ֗חַ  ִ֖ר לְחֵֹ֣דֶש אֲד  ש  ִ֥ה ע  )יז( בְיוֹם־שְלוֹש 

שְתִֶ֥ה  שֵֹ֣ה אֹתּ֔וֹ יִ֖וֹם מִּ רְ֙ בּ֔וֹ וְע  ש  ַ֤ה ע  ע  בְאַרְב 

ה׃ מְח ָֽ  וְשִּ

(18) And the Jews that were in Shushan gathered 

on the thirteenth and the fourteenth, and they 

rested on the fifteenth and made it a day of 

feasting and happiness. 

ן֗  ֵ֣ים[ )והיהודיים( אֲשֶר־בְשוּש  )יח( ]וְהַיְהוּדִּ

רְ֙ בּ֔וֹ וּ ש  ַ֤ה ע  שְלוֹש  קְהֲלוְּ֙ בִּ ִ֖ר בוֹ֑ נִּ ש  ִ֥ה ע  ע  בְאַרְב 

שְתִֶ֥ה  שֵֹ֣ה אֹתּ֔וֹ יִ֖וֹם מִּ רְ֙ בּ֔וֹ וְע  ש  ַ֤ה ע  ש  וְנ֗וֹחַ בַחֲמִּ

ה׃ מְח ָֽ  וְשִּ

(19) Therefore the Judean villagers, who dwell in 

unwalled towns, make the fourteenth of the 

month of Adar a day of happiness156 and feasting, 

of celebration and sending of portions one to 

another. 

י֗ם[ )הפרוזים(  זִּ ֵ֣ים ]הַפְר  )יט( עַל־כֵֵ֞ן הַיְהוּדִּ

ַ֤ה  ע  י֗ם אִֵ֠ת יֵ֣וֹם אַרְב  זוֹתֹ֒ עֹשִּ רֵֵ֣י הַפְר  ים֮ בְע  הַיֹשְבִּ

שְתִֶ֖ה וְיֵ֣וֹם טוֹ֑ב  ִ֥ה וּמִּ מְח  ּ֔ר שִּ רְ֙ לְחֵֹ֣דֶש אֲד  ש  ע 

נִ֖  שְלִ֥חַ מ  הוּ׃וּמִּ ִ֥יש לְרֵעֵָֽ  וֹת אִּ

(20) Mordechai wrote these things,157 and he 

sent letters to all the Judeans who were 

throughout the provinces of King Achashverosh, 

near and far,  

שְלֶַ֨ח  אֵלֶ֑ה וַיִּ ִ֖ים ה  רִּ כַּ֔י אֶת־הַדְּב  כְתֵֹ֣ב מׇרְדֳּּ )כ( וַיִּ

ָ֜ים אֶל־כׇ רִּ ינוֹתְ֙ סְפ  י֗ם אֲשֶרְ֙ בְכׇל־מְדִּ ל־הַיְהוּדִּ

ים׃ רְחוֹקִָּֽ ִ֖ים וְה   הַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש הַקְרוֹבִּ

(21) to establish for themselves158 to observe the 

fourteenth of the month of Adar and the fifteenth, 

every year, 

י֗ם  הְיֵ֣וֹת עֹשִּ אִֵ֠ת יֵ֣וֹם )כא( לְקַיֵם֮ עֲלֵיהֶםֹ֒ לִּ

ִ֥ה  ש  ּ֔ר וְאֵֶׁ֛ת יוֹם־חֲמִּ רְ֙ לְחֵֹ֣דֶש אֲד  ש  ַ֤ה ע  ע  אַרְב 

ה׃ נ ָֽ ִ֖ה וְש  נ  ִ֖ר ב֑וֹ בְכׇל־ש  ש   ע 

(22) as the days in which the Judeans had rested 

from their enemies, and the month which had 

turned from grief to sorrow and from mourning 

to celebration, to make them days of feasting and 

יםְ֙ מֵאֵֹ֣יְבֵיהֶּ֔ם  הֶַ֤ם הַיְהוּדִּ ֶ֨חוּ ב  י֗ם אֲשֶר־נ  )כב( כַי מִּ

ּ֔ה  מְח  גוֹןְ֙ לְשִּ י  הֶַ֤ם מִּ וְהַחֹדֶ֗ש אֲשֶר֩ נֶהְפֶַ֨ך ל 

שְתֵֶ֣ה וּמֵאִֵ֖בֶל  ֗ם יְמֵיְ֙ מִּ לְיֵ֣וֹם טוֹ֑ב לַעֲשֵ֣וֹת אוֹת 

                                                                                                                                                                         
rested after the fighting. The verse would read: "they rested from their enemies, having had killed…" [See Shemot 

16:20 and Ibn Ezra there for other examples of words which should be understood as if written in the past perfect.] 

156 a day of happiness | חָה מְׁ  .The words "a day of" are assumed by the text and do not appear in the Hebrew – שִּ

157 these things | ה ים הָאֵלֶׁ בָרִּ ת הַדְּׁ  ,See Rashi that the phrase refers to the writing of the Book of Esther. Alternatively – אֶׁ

it refers merely to the mitzvot of Purim and the brief summary of events mentioned in the following verses (GR"A, 

Malbim). 

158 to establish for themselves | ם קַיֵם עֲלֵיהֶׁ  See Hoil Moshe. Alternatively: "enjoining them". See also verse 31 – לְׁ

where the phrase is again similarly ambiguous.  
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happiness, of sending of portions one to another 

and gifts to the poor. 

נִ֖וֹת  ֵ֣יש לְרֵעֵּ֔הוּ וּמַת  נוֹתְ֙ אִּ שְלַ֤חַ מ  ּ֔ה וּמִּ מְח  וְשִּ

ים׃ל ָֽ   אֶבְיֹנִָּֽ

(23) And the Judeans accepted upon themselves 

to do as they had begun and that which 

Mordechai had written to them. 

ּ֔ים אִֵ֥ת אֲשֶר־הֵחִֵ֖לוּ לַעֲשוֹ֑ת )כג( וְקִּ  בֵלְ֙ הַיְהוּדִּ

ם׃ כִַ֖י אֲלֵיהֶָֽ תִַ֥ב מׇרְדֳּּ  וְאֵֶׁ֛ת אֲשֶר־כ 

(24) For Haman the son of Hammedata, the 

Agagite, enemy of the Judeans, had plotted 

against the Jews to annihilate them, and he cast a 

pur, which is a lottery, to disorient159 and 

annihilate them. 

י֗ צֹרֵרְ֙ כלׇ־ גִּ אֲג  א ה ָֽ ָ֜ת  ן־הַמְד  ֶ֨ן בֶָֽ מ  י֩ ה  )כד( כִּ

ִ֥ל פוּרְ֙  פִּ ֑ם וְהִּ ִ֖ים לְאַבְד  שִַ֥ב עַל־הַיְהוּדִּ ּ֔ים ח  הַיְהוּדִּ

ם׃ לְאַבְד ָֽ ִ֖ם וָּֽ ּ֔ל לְהֻמ   הֵ֣וּא הַגוֹר 

(25) And when it came160 before the king, he said, 

"Despite the letter,161 the evil plot that Haman 

devised against the Jews shall return on his own 

head", and they hanged him and his sons on a 

post.  

ם־הַסֵּ֔פֶר י שֵ֞וּב  פְנֵֵ֣י הַמֶֹ֒לֶךֹ֒ אָמֵַ֣ר עִּ הּ֮ לִּ )כה( וּבְבֹא 

שִַ֥ ֶׁ֛ה אֲשֶר־ח  ע  ר  ִ֖ים עַל־מַחֲשַבְתָּ֧וֹ ה  ב עַל־הַיְהוּדִּ

ץ׃ עֵָֽ ִ֖יו עַל־ה  נ  לִ֥וּ אֹתֶׁ֛וֹ וְאֶת־ב   רֹאש֑וֹ וְת 

(26) Therefore they call these days Purim, after 

the pur. Therefore, on account of all the words of 

this epistle,162 and what they had seen regarding 

this, and what had happened to them,163 

יםְ֙ עַל־שֵֵ֣ם  אֵַ֤לֶה פוּרִּ ֶ֨ים ה  מִּ רְאוּ֩ לַי  )כו( עַל־כֵֶּ֡ן ק ָֽ

ה־ גֵֶ֣רֶת הַזֹא֑ת וּמ ָֽ אִּ בְרִֵ֖י ה  הַפּ֔וּר עַל־כֵַ֕ן עַל־כלׇ־דִּּ

ם׃ ִ֖יעַ אֲלֵיהֶָֽ גִּ ִ֥ה הִּ ה וּמ  ּ֔כ  אֵ֣וּ עַל־כ   ר 

(27) the Judeans established and accepted on  ים֩ ׀ עֲלֵיהֶֶ֨ם ׀ בְלֵ֣וּ[ )וקבל( הַיְהוּדִּ יְמֵ֣וּ ]וְקִּ )כז( קִּ

                                                 
159 to disorient | הֻמָם  See Ibn Ezra and Hoil Moshe that part of Haman's strategy was to disorient and disquiet the – לְׁ

people when they heard of the decree, demoralizing them so that they would not be able to defend themselves when 

the day came for it to go into effect. 

160 when it came | ּבֹאָה  See Ibn Ezra and Malbim that the verse refers to Achashverosh becoming aware of Haman's – וּבְׁ

plot and true intentions. Alternatively: "when she came", referring to Esther's coming to the king to plead for mercy 

(Rashi, R. Yosef Kara, Rashbam). 

161 despite the letter | ר ם הַסֵפֶׁ  See Shadal (cited by Hoil Moshe) that the verse refers to the first letters sent out by – עִּ

Haman with the decree of destruction and that "ם  .means "despite" (see Nechemyah 5:18 for similar usage) " עִּ

Alternatively: "with the letter" or "by means of the letter", referring to the second letter which allowed the Jews to 

defend themselves (Malbim), "besides the letter", also referring to the second letter (Rashbam), or: "by the letter", 

with the verse reading: "Achashverosh commanded by letter", i.e. in writing (Rashi and cf. Ibn Ezra). 

162 epistle | ת רֶׁ גֶׁ  This word appears only in the later books of Tanakh (Esther, Nechemyah, and Divrei HaYamim) – הָאִּ

and might be a loan word from the Akkadian, "egirtu", via the Aramaic רְתָא גַׁ  .(BDB) אִּ

163 what had happened to them | ם יעַ אֲלֵיהֶׁ גִּ  :Alternatively: "and what they had heard" (Ibn Ezra). Literally – וּמָה הִּ

"what had reached them". 
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themselves and on their offspring, and on all 

those who join them,164 that they would not cease 

to observe these two days as written and as set in 

their times, every year. 

ַ֤ים עֲלֵי לְוִּ ָ֜ם וְעֶַ֨ל כלׇ־הַנִּ הֶםְ֙ וְלֵ֣א יַעֲבּ֔וֹר וְעַל־זַרְע 

ִ֖ם  ב  כְת  אֵּ֔לֶה כִּ יםְ֙ ה  י֗ם אֵֵ֣ת שְנֵַ֤י הַי מִּ הְיֵ֣וֹת עֹשִּ לִּ

ה׃ נ ָֽ ִ֖ה וְש  נ  ֑ם בְכׇל־ש  זְמַנ   וְכִּ

(28) And these days are to be remembered and 

observed in every generation, in every family, in 

every province and in every city. And these days 

of Purim shall not cease from the Judeans, and 

the memory of them shall not end165 from among 

their offspring. 

ָ֜ים בְכׇל־דֵּ֣וֹר  ֶ֨ים וְנַעֲשִּ רִּ זְכ  ִ֠אִֵ֠לֶה נִּ ֵ֣ים ה  מִּ )כח( וְהַי 

ֵ֣ ִ֖ה וְעִּ ינ  ִ֥ה וּמְדִּ ינ  ּ֔ה מְדִּ ח  שְפ  הְ֙ וּמִּ ח  שְפ  ד֗וֹר מִּ יר ו 

תֵ֣וֹך  עַבְרוְּ֙ מִּ אֵלֶ֗ה לַ֤א יַָֽ ֵ֣ים ה  ימֵֵ֞י הַפוּרִּ ֑יר וִּ עִּ ו 

ם׃ זַרְע ָֽ ִ֖ם לא־י סִ֥וּף מִּ כְר  ּ֔ים וְזִּ  הַיְהוּדִּ

(29) Queen Esther, the daughter of Avichayil, and 

Mordechai the Judean wrote with all their 

powers166 to establish this second167 epistle of 

Purim. 

ל  יחֶַׁ֛יִּ ָּ֧ה בַת־אֲבִּ כְתִֹ֠ב אֶסְתֵֶ֨ר הַמַלְכ  )כט( וִַ֠תִּ

גֶָּ֧רֶת  ִ֖י אֶת־כלׇ־תֹקֶ֑ף לְקַיֵ֗ם אֵֵ֣ת אִּ כִַ֥י הַיְהוּדִּ וּמׇרְדֳּּ

ית׃ ֶׁ֛ים הַזִֹ֖את הַשֵנִָּֽ  הַפֻרִּ

(30) He sent letters to all the Judeans, to the one 

hundred and twenty seven provinces of the 

kingdom of Achashverosh, words of peace and 

truth, 

י֗ם אֶל־שֶֶ֨בַע  ָ֜ים אֶל־כׇל־הַיְהוּדִּ רִּ שְלֶַ֨ח סְפ  )ל( וַיִּ

בְרִֵ֥י  ּ֔ה מַלְכִ֖וּת אֲחַשְוֵרוֹ֑ש דִּּ ינ  ַ֤ים וּמֵאָהְ֙ מְדִּ וְעֶשְרִּ

ת׃ לִ֖וֹם וֶאֱמֶָֽ  ש 

(31) to establish these days of Purim in their  ֗זְמַנֵיהֶם אֵָ֜לֶה בִּ ֶ֨ים ה  )לא( לְקַיֵֶּ֡ם אֶת־יְמֵי֩ הַפֻרִּ

                                                 
164 who join them | ם ים עֲלֵיהֶׁ וִּ לְׁ  This might refer to any who would convert to Judaism in the future (Rashi and – הַנִּ

others). 

165 end | יָסוּף – See Rashi and Ibn Ezra, noting that the word's root is "סוף" (to end) which is similar to, but should not 

be confused with, the root "ספה" (to wipe out).  

166 with all their powers | ף ל תֹקֶׁ ת כׇּּ  ,See Malbim that Esther wrote the epistle with the power of her royal position – אֶׁ

so as to ensure that its content was established as law. [According to him, "ת  here means "with" and is not being "אֶׁ

used to mark a direct object.] Similarly: "she wrote forcefully" (see R"Y ibn Yachya and Hoil Moshe). Alternatively: 

"about all the power", referring to the power of the miracles that had occurred (Rashi, Rashbam). 

167 second | ית  Rashbam maintains that this "second letter" stands in contrast to the first letter written by – הַשֵנִּ

Mordechai and Esther in Chapter 8, which gave the Judeans permission to fight against their enemies. Alternatively, 

this is a second letter about observance of the holiday, in addition to the one written by Mordechai (Ibn Ezra, who 

posits that after several years the people had become lax about observance). Malbim, in contrast, suggests that this 

second epistle contained the entire Book of Esther, in contrast to Mordechai's first letter which was a much briefer 

account (see also Yosef Lekach and the GR"A). Cf. Rashi who agrees that the verse refers to the Book of Esther, but he 

thinks this is identical to what Mordechai wrote and that it was sent out in consecutive years, explaining "ית שֵנִּ  to "הַׁ

mean: "in the second year".  
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times, as Mordechai the Judean and Queen Esther 

had established for them,168 and as they had 

established the matters of their fasts169 and their 

cries for themselves and their offspring. 

יְ֙ וְאֶסְתֵֵ֣ר כַאֲשֶר֩  כַַ֤י הַיְהוּדִּ יֶַ֨ם עֲלֵיהֶָ֜ם מרְׇדֳּּ קִּ

ם֑  ִ֖ם וְעַל־זַרְע  יְמִ֥וּ עַל־נַפְש  ּ֔ה וְכַאֲשֶֶׁ֛ר קִּ הַמַלְכ 

ם׃ ת ָֽ בְרִֵ֥י הַצוֹמִ֖וֹת וְזַעֲק   דִּּ

(32) And Esther's bidding170 established these 

matters of Purim; and it was written in the 

book.171 

אֵלֶ֑ה  )לב( ִ֖ים ה  בְרִֵ֥י הַפֻרִּ יַַ֕ם דִּּ וּמַאֲמֵַ֣ר אֶסְתֵּ֔ר קִּ

פֶר׃  ִ֖ב בַסֵָֽ כְת   וְנִּ

 

Chapter 10 – פרק י 

(1) King Achashverosh placed a tax upon the land 

and the isles of the sea. 

שֶ֩ם֩ הַמֶֶ֨לֶך ]אֲחַשְוֵרָּ֧וֹש[ )אחשרש( ׀ מֶַׁ֛ס  )א( וַי 

ִ֖רֶץ וְ  א  ם׃עַל־ה  יִֵ֥י הַי ָֽ  אִּ

(2) And all his powerful and mighty deeds, and 

the account of the greatness of Mordechai, whom 

the king had promoted, are they not written in 

the book of the chronicles of the kings of Media 

and Persia? 

שַתְ֙ גְדֻלֵַ֣ת )ב( וְכׇל־מַעֲשֵַ֤ה תקְׇפוְֹ֙ וּגְ  ר  תּ֔וֹ וּפ  בֵ֣וּר 

י֗ם  דְּלִ֖וֹ הַמֶלֶ֑ך הֲלוֹא־הֵֵ֣ם כְתוּבִּ כַּ֔י אֲשִֶ֥ר גִּ מׇרְדֳּּ

ס׃ ר ָֽ דִַ֥י וּפ  ּ֔ים לְמַלְכִֵ֖י מ  מִּ בְרֵֵ֣י הַי   עַל־סְֵ֙פֶרְ֙ דִּּ

(3) For Mordechai the Judean was second to King 

Achashverosh, and great among the Judeans, and 

pleasing to the multitudes of his brothers,172 

שְנֶהְ֙ לַמֵֶ֣לֶך אֲחַשְוֵרּ֔וֹש  י֗ מִּ כֵַ֣י הַיְהוּדִּ ֵ֣י׀ מׇרְדֳּּ )ג( כִּ

֑יו דֹּרִֵ֥ צִ֖וּי לְרֵֹ֣ב אֶח  ּ֔ים וְר  דוֹלְ֙ לַיְהוּדִּ ש טוֹבְ֙ וְג 

                                                 
168 had established for them | ם יַם עֲלֵיהֶׁ  See Hoil Moshe that according to those that suggest that Esther had – קִּ

needed to re-establish the holiday (see the note on verse 29), this refers to Mordechai's original establishment 

thereof; otherwise, it could refer to Esther and Mordechai's personal acceptance of the holiday. Alternatively: "had 

enjoined them".  

169 fasts | הַצוֹמוֹת – This refers either to the nation's fasting at Esther's request and the annual fast in its 

commemoration (R"Y ibn Yachya) or to the four fast days which commemorate of the destruction of the Temple (Ibn 

Ezra, Ralbag). Esther says that just as the nation accepted upon itself to mourn on those days, so too it should accept 

upon itself to celebrate on these days. 

170 Esther's bidding | תֵר סְׁ ר" In other words: "Esther's command". The word – וּמַאֲמַר אֶׁ אֲמַׁ  appears only three times "מַׁ

in all of Tanakh, all in the Book of Esther, in 1:15 when Vashti does not do Achashverosh's bidding, in 2:20 when 

Esther does Mordechai's bidding, and here, where Esther's bidding ratifies the holiday. 

171 in the book | ר  See Ibn Ezra that the verse refers to an actual book or scroll (rather than a letter), which has – בַסֵפֶׁ

since been lost. Alternatively, it refers to the Book of Esther which was accepted as part of the Biblical canon (Rashi 

and see Bavli Megillah 7a). 

172 to the multitudes of his brothers | חָיו רֹב אֶׁ  :Similarly: "his many brothers" (Rid and Hoil Moshe). Alternatively – לְׁ

"most of his brothers", implying that some were displeased (Bavli Megillah 16b, Rashi). For discussion and the 
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seeking the good of his people and speaking for 

the welfare of all his offspring.173 

וֹ׃ לִ֖וֹם לְכלׇ־זַרְעָֽ  לְעַמּ֔וֹ וְדֹבִֵ֥ר ש 

 

 

 

                                                                                                                                                                         
ramifications of each reading, see: https://alhatorah.org/Mordechai's_Legacy_–_ורצוי_לרב_אחיו. 

173 speaking for the welfare… | ֹעו ל זַרְׁ כׇּ דֹבֵר שָלוֹם לְׁ  See Rashbam that this clause is parallel in meaning to the – וְׁ

previous one. Alternatively: "speaking peace to all…", meaning either that, despite his exalted position, he was humble 

enough to greet all with "Shalom" (Ibn Ezra), or that he reassured others, promising them peace (Shadal, cited by Hoil 

Moshe).  

https://alhatorah.org/Mordechai's_Legacy_–_ורצוי_לרב_אחיו
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